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Salutation

Far off from Satsang though I abide,

yet in Guru’s love my Surat remains dyed.

For Darshan internal, with a longing deep,
uttering Guru’s Name mentally, T always keep.
Any great Sewa or service, I rendered nil,

but His gift, Radhasoami graciously gave me still.



1.

Biography of Buaji Saheba

Budji Saheba was the elder sister of Mahdrdj

Séheb. Her life-sketch is contained in the Arti
Shabd composed by Huzar Mahdrsj for Her, and
also in the letter written by Babdji Mahdrdj to Mr.
Paras Rém.

2.

(1)

THE SHABD CONTAINING THE ARTI
' OF BUAIJI SAHEBA

My heart is overflowing with love for the holy
feet of Guru. I have given up all worldly desires.

Buaji Saheba describes the grace and mercy
showered on Her by Huzur Maharaj— '

Guru has granted me inseparable union with
Himself. My Surat remains absorbed in the bliss
of Shabd all the time. (2) Hé has showered such
grace on me unsolicited that I get His Darshan
internally day and night. (3) How can I sing the

- glory of Radhasoami ? He has attracted my

Surat to His holy feet. (4) I was lying helpless
in this miserable world. Guru showed me His
wondrous form. (5) He elevated me beyond
Sahas-dal-kanwal and showed me wonderful
spectacles within. (6) My mind and senses re-
mained exhausted on this side. I easily got
Darshan of Guru. (7) He rid me of all the evil
tendencies of my mind and eradicated all my
Karams. (8) How am I to describe Hisunbounded
grace ? He was pleased to take me in His lap. (9)
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She, however, submits:

1 did not make any spiritual endeavour. Nor
did He take any Sewa from me. (10) I did not go
to hear His discourses. Nor did I have His
Darshan face to face. (11) At home I was en-
grossed in household chores. Nevertheless, He
blessed me with His grace there itself. (12) My -
Surat remains absorbed in bliss day and night.
I regularly get His Darshan internally. (13) My
Surat constantly plays with Shabd and witnesses
amazing refulgence within. (14)

Internally, Buaji Saheba was the recipient of all the
grace, yet that She may be blessed likewise externally
also, She supplicates Huzur Maharaj—

My heart yearns again and again for attending
Satsang in Guru’s Darbar. (15)

and further entreats Huzur Maharaj with the
" prayer:

I pray at His hély feet : Call me unto You-and
grant me Your Darshan. (16) May I perform
Your Arti in Your august presence and, in a
spirit of thankfulness, bow down my head at
Your holy feet. (17) Ful-fil' my aspiration that
some day I may live with You with no distance
intervening. (18) May I enjoy the immense .bliss
of Satsang and witness the refulgence of Shabd
within. (19) '

For internal elevation, Buaji Saheba prays—

May my Surat then soar swiftly to Gagan and
“after having witnessed Jyoti (the flame) in Sahas-
dal-kanwal, reach Guru Pad (the region of Guru,
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i.e., Trikuti). (20) May my Surat bathe in Tribeni

.in Sunn and, on ascending to Bhanwarguph4,
hear the melodious note of the flute. (21) May
it hear the sound of the Bin on proceeding to
Sat Pur (Sat Lok), and then get Darshan of
Alakh Purush and Agam Purush. (22) Then,
after getting Darshan of R4dhdsodmi, may I
remain under the shelter of His holy feet all the -
time. (23) -

Continues Buaji Saheba—

Without grace, this abode can never be attained.
Nor can one ascend there without catching hold
of the cord of Nij Nam (the True Name). (24)

She further says—

Radhasoami, in His grace and mercy, has granted

me eternal rest. I shall now abide under His

Saran for all times. (25). '
Allahabad

3.
My dear Paras Ram, 3 April, 1910

Your letter of the 1st March 1910 came to me some
time ago and though I am not actually confined to
bed now yet I am fartoo weak to write myself or under-
take a detailed reply to your questions. Nor do I
consider this necessary as several of your questions
are more or less of academical interest and I doubt
if their discussion will lead to healthy furtherance of
Parmarthi advantage at the present state. The main
point is about ‘Nij Dhar’ in Buaji Saheba and the best
answer that I can give to the question relating to it
and those connected with the subject is to give as



»

12]

close a reproduction as I can of the statement made by
Maharaj Saheb in that connection a little more than a
month before His departure:

“Why do people grope about here and there?
Some pin their faith in some person and others
in some other. This is all non-sense. If they are
really serious why don’t they seek in where
there is Nij Ansh ? The Nij Ansh is in the female
form and as such She cannot be expected to
function fully. If it be the Mauj, She can function
more or less in the same way as did Mird B4i
and Sahjo Béi. This Nij Ansh shall, in future,

function fully as an Achdrya in the male form”.

This declaration in open Satsang does not specify
the “Istri Chola’ but a few days prior to the day on which
this declaration was made, Maharaj Saheb informed
in camera four or five Satsangis including Mr. Prem
Prasad that the Nij Dhar was in His sister. This fact
was also communicated to me, in strict confidence
by Maharaj Saheb some time in 1887. Maharaj

- Saheb told me at that time that this was what Soamiji
Maharaj communicated to Huzur Maharaj, and
Huzur Maharaj in His turn communicated it to
Maharaj Saheb.

This testamentary declaration, an extract of which
is given above, most solemnly made in open Satsang
as a warning to the erring Satsangis, cannot count on
a par with any other complimentary expression made
in the family circle, about any other female member
of the family.
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This is what I hold we have for our guidance and
people are at liberty to accept it or not. I was never
unmindful of these directions and from time to time
elicited information, through a friend of mine who had
constant access to Buaji Saheba as to what Her Mauj
was in the matter and the reply till some time before
the last Bhandara of Maharaj Saheb was that She was
not prepared to take action in response to the direc-
tions of Maharaj Saheb.

It was on the occasion of the last Bhandara that
She, of Her own accord, expressed Her gracious desire
to see me, and on the occasion of the interview grant-
ed to me by Her, She gave me certain directions
which I try, through Her grace and assistance, t
follow. :

"In regard to the questions relating to certain
statements attributed to me I do not feel myself bound
to answer questions arising out of incorrect and in-
complete statements of facts. The main statement is
inaccurate and suppresses a clear expression of my
ideas on the subject made within a couple of days or
so of Maharaj Saheb’s departure that ‘‘Nij Dhar
has. never ceased to exist, and does exist in human

form.”’

When we happen to meet together we shall
discuss these matters in greater detail and till then a
statement of my belief given above will, I trust, satisfy
your desire to know what my views are in the
matter.



14]

.
-

Trusting you are all right, and with hearty Radha-

soami to self, your brother and other Satsangis.

4.

yours sincerely,
- 8d/-

JZ%M% W//WZ

SodmijiMaharaj’s nephew Lala Sudarshan Singh

Seth, alias Bhai Saheb or Seth Saheb, has stated as
under : .

(i) After Maharaj Saheb, Buaji Saheba became
the Sant Sat Guru and after Her, Babuji Maharaj.
I can state from personal experience that the
former Sant Sat Gurus have upto this time been
giving me hints about the successor-Sant Sat
Guru. Soamiji Maharaj had spoken in clear
terms about Huzur Maharaj. During His last
days, Huzur Maharaj gave out to me that Soami-
ji Maharaj had told Him that two Nij Anshs of
His (Soamiji Maharaj’s) were in Benares as
brother and sister, and they should be taken
care of.

(i) After Maharaj Saheb, Buaji Saheba held
Satsang from behind the ‘Pardah’ and T had
attended it on two or three occasions.

(iii) [ went to Benares three-four days before the
departure of Maharaj Saheb. At that time He
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observed that in future His sister would preside
over the Satsang but as She remained behind
‘Parddh’, an open Satsang could not be held.

(iv) After the departure of Maharaj Saheb,
Buaji Saheba was the Sant Sat Guru but Babuji
Maharaj had becn performing the functions of
Sant Sat Guru in Her place for one or two years
before Her departure. Under the order of Buaj:
Saheba, which She gave in my presence, Babuji
Mabharaj started carrying on the external func-
tions, such as delivering discourses and holding
Satsang, from 1909 onward.

(v) Since the departure of Maharaj Saheb,
Buaji Saheba remained,.till She left Her mortal.
coil, the sole owner of the properties held by the
Trust. After Her, Babuji Maharaj became the
owner. -

(vi) The parent stock, i.e., Soami Bagh Satsang,
now under Central Administrative Council
has been in existence since the time of Soamiji
Mabharaj from about 1860.

(vii) The Samédh of Buaji Saheba is in ‘Sat Lok’.
There is no Samadh here.

(viii) Buaji Saheba was a full ‘Avtér’ (incarna-
tion) of Rédhdsoami Dayal, but as She was not
an Achérya Guru, She could not fully dlscharge
all the functions of Sant Sat Guru.

(ix) Without assuming physical or bodily form,
the Sant Sat Guru cannot carry on the work of
salvation of Jivas. By physical or bodily form
I mean human form. :
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5. Laldji Saheb, the son of HuZur Maharéj, has
said :

(I) After Maharaj Saheb, according to His
declaration, Buaji Saheba and after Her, Babu
Médhav Prasiad became Sant Sat Gurus of the -
time. Maharaj Saheb declared that Buaji Saheba
was a ‘Nij Ansh’ (emanation from the Supreme
Being) and the work of Satsang would be con-
ducted by Her. After Ma;araj Saheb, She became
the Sant Sat Guru. Buaji Saheba used to hold
~ Satsang at Benares.

(I) Maharaj Saheb had observed that:
There was ‘Nij Dhér’ in Buaji Saheba. The
work of redemption of Jivas would continue
- through this ‘Nij-Dhar’, but being in a female
form She would not be able to function openly.

(IIT) Radhasoami Dayal incarnates Himself in a
male form as well as in a female, as be His

Mauj.

(IV) Buaji Saheba authorized Bdbu Médhav
Prasdd to hold Satsang and carry on its work
even during Her own life time because She being

in a female form was unable to function as it
should be done.

(V) Huzur Maharaj also said that Soamiji Maha-
raj had observed that there were two ‘Nij Anshs’

of His, one in a female form and the other in
the male.

(VI) By ‘Nij Ansh’, is meant the current which
came with Him (Soamiji Maharaj) from there,
that is, from Radhasoami Dhém.
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6. Babuji Maharaj had stated :

(I) T am the sole owner of the properties under
the spiritual impulse of my Guru Buaji Saheba.

(I1) I was lying ill at Allahabad when Buaji
Saheba departed.

(IIT) A declaration about Buaji Saheba came from
Maharaj Saheb, but She would have succeeded
even in the absence of such a declaration.

(IV) She was the elder sister of Maharaj Saheb.
A ‘Nij Ansh’, can be in a female form, ‘Stri
Chola’, as well as ina male form, ‘Purush Chola’.
Their spiritual status will be the same.

(V) After, the departure of Maharaj Saheb no
circular was issued announcing the declaration
about Buaji Saheba It is absurd to think of issu-
ing such a circular.

7. An extract from Babuji Mabharaj’s letter—

It is a custom amongst us which has also been
enunciated as an article of faith universally recog-
nised by the followers of our religion that a Sant Sat
Guru during His life time and more usually at the time
of His approaching departure from this world nomi-
nates His successor and we hold this as a belief that
the successor continues the work of salvation.

8. An excerpt from another letter of Babuji
Maharaj— '

Maharaj Saheb, our last departed Spiritual Gulde,
very shortly before His departure, in one of His last
discourses or public utterances in open Satsang,
declared in the pres'ence‘ of a large number of people
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that the ‘Nij Ansh”’ or a direct emanation from the
Supreme Source endowed with fullspiritual powers,
existed at the time in the body of a female and further
exhorted that all should direct their devotion to Her
“instead of trying to find a successor in one or other
of the Satsangis. He added that though She, owing to
Her being in a female garb, would not be able to dis-
.charge the functions, in full, of an Acharya of the
Mat, yet She would accord internal assistance neces-
sary for the spiritual advancement of Her devotees,
and also give external assistance to some extent
much in the same way as the female adepts of old,
viz, Mira Bai and Sahjo Bai did.

In addition to above, Maharaj Saheb, about a
month before this declaration in Satsang, gave out
in the presence of myself, Messrs. Baleswar Prasad,
Gurumouj Saran, Cooper Saheb and Mehtaji that
the Nij Ansha existed in His sister Buaji Saheba.

9. An excerpt from yet another letter of Babuji
Maharaj.

Your letter does not clearly say what exactly your
enquiry is, but if you want to know what my belief is,
I may tell you that I am guided by the parting declara-
tion which Maharaj Saheb, made in open Satsang,
a little over a month before His departure, viz.,
that the Nij Dhar is in His sister and that any
spiritual assistance that we can get will be from
Her. In fact He spoke to me about this some 20
years ago before His departure, but its true and
real significance dawned upon me when His external
assistance was withdrawn. Buaji Saheba did not
countenance any approach to Her with this object till
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the last Bhandara of Maharaj Saheb when She
graciously condescended to grant Her darshan and
external assistance to a limited extent. With this
belief which I firmly hold, you can naturally conclude
that I have not absolutely the slightest belief (fo con-
fess it in the mildest possible form) in any other cult.

10. A letter in Babuji Maharaj’s handwriting—

22. 6.12
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R. S. Allahabad
22-6-1912
My dear Mr. Rochi Ram,

Your letter of 18th to hand. The vision your
daughter had, as described in your letter, is an indi-
cation of special grace of Supreme Father Radha-
soami Dayal. Buaji Maharaj is, at present, residing
with Her son in Fatehpur District where She is gone
for a change of climate. She is expected to pass Allaha-
bad on or about the 3rd of July, when I shall lay the

‘request of your daughter before Her and pray for
special grace and mitigation of her troubles.

With hearty Radhasoami,
Yours sincerely,
Madhav Prasad
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11. Huzur Maharaj’s letters addressed to Maharaj
Saheb have been given in the book ‘Holy Epistles,
Part 2°. The letters, wherein Buaji Saheba’s name
has been mentioned, are reproduced below. Just as
Huzur Maharaj even went to the extent of borrow-
ing money to meet the expenses for offering dresses
to Soamiji Maharaj and performing His Arti, so
also Maharaj Saheb sometimes borrowed money
for performing Huzur Maharaj’s Arti and for His
dresses. Maharaj Saheb might have on one occasion
borrowed money from Buaji Saheba also. There is
a reference to that effect in two of the letters.

12. Your letter to hand. Sorry to hear of the
serious illness of your niece and mother but at the same
time glad to hear that the patients as well as your-
self and your sister are willing to abide by the will
of the Supreme Father, and that He has mercifully
shown such moves of favour and protection in the case
of the patients as have convinced you of His watchful
care for the salvation of the spirits of the patlents
and you all appreciate His mercy. :

All well here. With usual compliments and Radha-

soami from all to all,
Yours sincerely,

Salig Ram
Agra '
22-5—1888
13.
My dear Brahm Shankar,

Your 2 letters to hand. You do not say therein how
your mother is now.

If you come with your sister and family, there is
no house available at present to put up except the
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one you saw with Lala Jiwan Lal. The house belong-
ing to Prem Pyari is occupied by a brother of us to
whom it has been lent for celebrating his daughter’s
marriage and wiil not be vacated by him till about 14
days hence..

With Radhasoaml from all and kind regards to
all of you, '
Your sincerely,

S. Ram

14. R.S. Agra 13-6-1888

My dear Brahm Shankar Misra,

Your 2 letters to hand. Glad to hear that your
mother is doing as usual. .

Please communicate to your good sister and
mother that the Supreme Father and Mother’s grace
will attend them.

My kindest regards to the above ladies and to
your wife and children. Also Radhasoami from all
your brothers and sisters.

- Yours sincerely,
Salig Ram

15.
My dear Brahm Shankar Misra,

Your letters to hand. I quite approve of the decision
which you have arrived at.

With the blessings of the Supreme Father to your-
self, Shabd Pyari, your sister and children and Radha-
soami from all your brothers and sisters to each of
you and Kkindest regards,

Yours sincerely,
Salig Ram
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16. - _° RS - Agra 15-11-

My dear Prem Anand.
Herewith an Arti Shabd for your sister. I hope
she will like it. ©
Glad to hear of your spiritual welfare. With
affectionate regards and well wishes,
' Yours sincerely,
Salig Ram

17. | R.S. Agra 15-4-1889

My dear Prem Anand,

Your 3 letters to hand.

I am sorry to hear that you are already in debt.
Please let me know what money you owe to your
sister. Don’t conceal this information from me
please.

With prayer to the Supreme Father for your

advancement,
Yours sincerely,

Salig Ram
- 18. R.S. Agra 6-7-1889

My dear Prem Anand,

There is a sum of rupees 200 deposit to your
credit and you can have it just now in Notes, or in cash
when you come.

Why not keep rupees 100 out of your money to
defray railway expenses and use 100 for the liquida-~
tion of the advance made by your sister to Ram

Dasi.
With best wishes, _
Yours sincerely,

Salig Ram
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19. R.S. "~ Agra 27-9-1889
Your letter received. House engaged midway bet-
ween mine and Lalliji’s house. If you find it con-
venient to come with your family and sister as also
your sister-in-law of Benaras; you are welcome pro-
vided your leave is sanctioned without any hitch,
otherwise postpone the frip till December and January
and come alone with your brothers Prem Adhar and
Prem Saran as already arranged. A telegram has been
sent to you today about the house being secured.
With best w1shes and kind regards to all,
Yours sincerely,
Salig Ram

20. R. S. . Agra 20-5-1890

My dear Prem Anand,
Will be glad to see you join the Bhandara Festival

if leave can be obtained.
Has your sister arrived?
With best wishes.

Yours sincerely,
Salig Ram.

21. R.S. Agra 24-5-1890
My dear Prem Anand, :

Your letter to hand. Glad to hear you all are doing
well.

You do not say how your sister is now, whether
her fractured bone has been re-set and she is doing
well and has free use of her injured hand.

With affectionate regard to the children and best
wishes for your spiritual and temporal progress.

: Yours sincerely,
Salig Ram
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22. ‘ R.S. Agra 10-9-1890

My dear Prem Anand,

Your several letters to hand. Why I ob]ected to
your coming here so soon with your family is the
expense to which you will be put. However, if your
sister wishes to come in October and you also wish
to accompany her, you can apply for leave and if it
is granted you come all together, otherwise your
sister should postpone her trip until you can get
leave.

With best wishes and Radhasoami from all to all,

Yours sincerely,
‘Salig Ram

23. RS. - Agradth October, 1890

My dear Prem Anand,

Your 3 letters in hand. You may apply for leave
and if your sister can accompany you, you will all
be welcome in Agra. As stated before, no accommo-
dation available at my quarters. On the other hand,
it will be more crowded at the time you come, be-
cause some Bengali gentlemen from Midnapore and
Calcutta intend visiting Agra during Durga Puja,
and others will follow them afterwards.

With best wishes and kind remembrance to a]l
and with Radhasoami from all here,

Yours sincerely,
Salig Ram
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24. R.S. Agra 28-11-1890

My dear Prem Anand,

Yours letters to hand. Sorry to hear of sister’s
inability to visit Agra. However, it does not matter
much. If you don’t get leave come about X’mas. .

' With best wishes and Radhasoami from all to all,

Yours sincerely,
Salig Ram .

2. R.S. Agra 24-1-1891

My dear Prem Anand,

Your letter to hand. Glad fo hear of your progress.
I don’t think it a proper time for you to get leave.
Better try when your sister is able to accompany you.

All well here. Radhasoami from all to all.
With best wishes,

Yours sincerely,
Salig Ram

26. R.S. Agra 18-5-1891

My dear Prem Anand,

Your letters.

Your sister can come when she pleases but you
should select good and convenient opportunity when

you could also come w1th her at least for a short time,
say a week or less.

With best wishes and kind regards,

Yours sincerely,
Salig Ram
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27. R.S. Agra 23-5-1891

My dear Prem Anand,

Your letters. Yes, if you come, brmg your sister
also if she finds it convenient to come. The season will
be very hot, but she can stay a short time only, say a
week or so and go with you.

With best wishes and Radhasoami from all to all,

Yours sincerely,
Salig Ram

28. R.S. Agra 5-11-1891
My dear Prem Anand,

‘Your letters to hand. No harm if you cannot
come during the next holidays. You can arrange to
do so afterwards with your sister. Perhaps the best
plan for the latter would have been to come alone
with you for a week or 10 days at first, and then with
the family afterwards. However, as the case now
stands, she should also postpone her visit until you

. can accompany her.

With best wishes,

Yours sincerely,
Salig Ram

29. R.S. Agra 14-1-1892

My dear Prem Anand,

Your letter to hand. Sorry to hear of the illness of
your sister’s son which has now become very severe.

Yours faithfully
Salig Ram
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30. R.S. -~ Agra 13-4-1892
My dear Prem Anand,

Your letter just to hand. Sorry to hear of the loss
suffered by your sister.

Yours sincerely,

Salig Ram

31 RSS. Agra 5-12-1894
My dear Prem Anand,

Your letter. Your sister and two children and
sister-in-law as also the latter’s mother and grandson
with servants etc. came here and stopped six days
and left on the night of Saturday the first December-
on which our Supreme Mother Radhaji’s Bhandara
took place.

Mehtaji did not come with them but Bhavani
bearer accompanied them from Tundla to Agra
and vice versa.

All well here. With best wishes,

Yours sincerely,
Salig Ram

32. Buaji Saheba was senior to Maharaj Saheb by
four years. 'Her name was Maheshwari Devi. Her
husband’s name was Parmeshwar Dutt. He belonged
to Tiwari sub-caste of the Brahmans. As such his
full name was Pandit Parmeshwar Dutt Tiwari.
He was very gentle and simple by temperament.
He never became angry. He was popularly known
as ‘Vyas Ji’.2

1. Name of a celebrated saint and author, the supposed original compiler of
the Vedas and Purans.
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33. The word ‘Vyis’ (si@) stands for a et arss
Kathd-vdchak®. A ‘Vyas’is respected highly among the
Hindus. People touch his feet. On the occasion of
main festivals, Vyas Ji is taken round in a palanquin,
and the people thronging the route touch his feet
all along the way. These things are the things of the
past, say about 50 or 60 years ago. Perhaps such
is not the practice these days. There have been 28
Mahadrishis in all according as the Purdns say.
They took birth in different Kalpas? and compiled
and classified the Vedas. The twenty-eight was ‘Ved
Vyas’, the son of sage Pardsar. Asdd Sudi 15
Purnima is known as Guru Purnimd or Vyds Purnim4.
Guru-worship or Vyas worshlp is performed on this
day.

34, Maharaj Saheb and his brothers were four
in all, viz., Pandit Laxmi Shankar, Pandit Um4
Shankar Pandlt Rama Shankar and Pandit Brahm
Shankar alias Maharaj Saheb. There was a sister
- born next to Pandit Rama Shankar, who had died
at anearly age. Then was born Buaji Saheba. Another
female child was born two years after Her birth,
but she too died in her childhood. Two years after
that was born Maharaj Saheb. In this way, Buaji
Saheba was elder than Maharaj Saheb by four
years. She was thus the only sister among the four
brothers. As such, She was very much loved and
respected in all the four households.

35. Maharaj Saheb had ten issues, and so was the

1. A preacher, a reciter of a story or a sacred book. 2 Ages, a fabulous
period of time.
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case with Buaji Saheba. She had six sons and four

- daughters. The names of Her sons were : Pandit
Anand Shankar Tiwari, Pandit Yogendra Shankar
Tiwari, Pandit Daydl Shankar Tiwari, Pandit
Rdjendra Shankar Tiwari, Pandit Prem Shankar
Tiwari and Pandit Anurdg Shankar Tiwari alias
Lalji. The names of Buaji Saheba’s daughters and the
sons-in-law were : Srimati Bhuvaneshwari alias
Roda Bibi (husband Pandit Rameshwar Dube),
Srimati Kamleshwari Bibi (husband Pandit Chunni
L4l Pandey), Srimati Jaswanti Bibi (husband Pandit
~ Purushottam Ji) and Srimati Guru Dei Bibi (husband
Pandit Sankta Prasad Pathak).

36. The father’s house and father-in-law’s house
of Buaji Saheba were both located in the same
locality of Varénasi, called “Bari Piyari”.

37. Maharaj Saheb and Babuji Maharaj used to
go and meet Huzur Maharaj often, but Buaji Saheba
did not get such an opportunity. Huzur Maharaj’s
letters reveal that She attended His Satsang at
Agra only on two or three occasions, and She could
stay only for a short period.

Day and night, I remain worried as to how is
it that I am kept away from You? Call me to
You and bless me with ‘Your company. And
may I remain absorbed in the bliss of singing
Your praises all the time. On witnessing the acts
of grace and mercy in the company of loving
devotees, my joy and happiness go on increasing
day by day. I regularly perform His Arti with
love and affection and enshrine the Holy Feet
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of Radhasoami in my heart. O Radhasoami!
‘Do fulfil the aspirations of this slave of Your
holy feet. Grant me such grace and mercy that
I may remain at the Holy Feet all the time.

38. Justafew days after Maharaj Saheb’s receiving
initiation from Huzur Maharaj, Buaji Saheba was
also initiated by Huzur Maharaj. Once Her hus-
band also went to Agra and attended Huzur Maha-
raj’s Satsang, and received initiation. Huzur Maharaj
gave him the name Sarnanand.® The Arti-Shabd,
which Huzur Maharaj had composed for him, is
given here : '

39. O seeker ! Hearken this true and good advice.
Attend Guru’s Satsang.with care and attention
and implant His discourses in your heart. (1)
When Guru gives out the inner secrets, then,
on listening to them, your mind will overflow
with love for His holy feet. (2) Guru’s words are
as pleasing to the seeker as money is to the
greedy. (3) Whether asleep or awake, the seeker
never forgets Him. His mind is ever restless
for His Darshan. (4) His heart is constantly
pricked by intense yearning and his longing for
Parmarth grows day by day. (5) A seeker who
has such yearning will be the recipient of Sat
Guru’s gifts. (6) So long as a devotee’s yearning
is not sincere, one should know that he is a hypo-
crite and an envious person. (7) He is a salve of
Méya and not of Guru. ‘How can he be blest

1. Sarnanand means Saran + Anand, meaning one who enjoys the bliss ot:
Saran (refuge). :
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with the wealth of love? (8) He is jostled about
by Kal and Karam and Jama tramples over him
every day. (9) So, sincerely giving up attachment
for the world, remain in the company of Radha-
soami now (10)

40. The last line of this Shabd (hymn)—

“Remain in the company of Radhasoami now”.
is very significant. Huzur Maharaj here enjoins
upon Buaji Saheba’s husband to now remain in the
company of Radhasoami. Being Her husband, he,
of course, associated with Buaji Saheba, and Buaji
Saheba was a Nij Ansh (direct emanation from the
- Supreme Being) as had been graciously observed
by Soamiji Maharaj, Huzur Maharaj and Maharaj
Saheb. As such, the bidding that—

“Remain in the company of Radhasoami now””
proves that there was no difference between Buaji
Saheba and Radhasoami Dayal.

41. Buaji Saheba’s husband was well aware of
Her high spiritual status. He knew well what Buaji
Saheba was. By wordly relation he was Her hus-
band, and so, what would he attend Her Satsang for ?
Rather, there was not the necessity for it. But after
the departure of Maharaj Saheb, there used to be
no restriction on Satsang being held in the room of
Buaji Saheba and also on Babuji Maharaj and such
other Satsangis as used to come there. Whenever
Babuji Maharaj used to go there, He would first
meet Buaji Saheba’s husband. Babuji Maharaj would
wish him Radhasoami, and he would return saying,
“Proceed on or go ahead”. Then would Babuji
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Maharaj and other Satsangis mount the stairs, and
have Darshan, Satsang, Prashad etc.

42. Huzur Maharaj used to sanctify foodstuff
by touching it with His lips and, in the process,
tasting it by applying His tongue a bit over
it. There was a big fuss among the outsiders over
such practice during His time. Maharaj Saheb put
an end to the practice, but Buaji Saheba revived it.
Dressed food used to be brought before Her for
sanctification, and She would nibble a side of the
whole pack of Roti (loaves) or Poori (fried cakes
- of bread) and thus sanctify it. The morsels of Roti
and Poori, thus sanctified, "were. distributed as
Prashad. Babuji Maharaj put a stop to this practice
again. : A ‘

43. It was Her old age, Her health was failing day
by day, and that She stayed behind ‘the curtain, it
was for a very short time that She.presided over
Satsang. Assuch very few people could derive benefit
from Her Satsang. o

44.  After Maharaj Saheb’s departure, Buaji Saheba
did not agree to function openly for a pretty long
time. Satsangis could go near Her and derive benefit
from Satsang only when Babuji Maharaj was there
with Her. Some Satsangis, in particular, such as
Mehta Ji Séheb, Jiji Béi, T4iji etc., were exceptions
to this rule. They could go and meet Buaji Saheba
at any time.

45. The Satsang presided over by Babuji Maharaj
at Allahabad could be attended only by those who
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had been so permitted or were being permitted by
Buaji Saheba.

46. Buaji Saheba’s Darshan, Her Sewa and Sat-
sang were not easily available to Satsangis. It was
in fact, a very hard time for those who had witnessed
the acts of grace and mercy of Maharaj Saheb during .
'His regime. It was the time for internal spiritual
practices and application. Those, who could not
apply themselves within, went astray and got weeded
out. A general purging took place. Such was the
Mauj. Satsang underwent pruning and was left
quite small in size, pure and unalloyed. Maharaj
Saheb had graciously observed that the next Sant
Sat Guru would remove all undesirable elements.

47. This act of purging was done in another way
also. It was prayed to Buaji Saheba to hold Satsang.
She said, yes, it will be held at twelve mid-night,
as She did not get time during the day on account
of household affairs, and, moreover there was a
lot of din and bustle then. She said that by 12 mid-
night She was free and, comparatively, it was much
more quiet, But who would care to go and attend
Satsang at that hour of the night? Only a few men
and women used to attend Satsang, and the rest
got annoyed. They severed all ties with the parent
line, and installed their own guru at Ghézipur, and
thus established their own Satsang. The entire
crowd was drawn towards it, and this brought the
purging process to completion. This Satsang at
Ghazipur later came to be known as Dayélbagh
Sdbha and Dayélbagh Satsang. :
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48. The day Maharaj Saheb was to leave His
mortal coil, He had been waiting for Buaji Saheba
since noon. Buaji Saheba arrived after a long time.
They both had a talk in Vérdnasi-dialect. Maharaj
Saheb said, “Where had you been ? You have come
so late ?°.Buaji Saheba replied that the route was
jammed because of Rém Leeld procession, and now
She had come when She could find the way through.
Maharaj Saheb said, All right, Radhascami”.
And with that He left His mortal coil.

49. Mr. Phelps, a barrister-at-law from America,
had come to Babuji Maharaj at Allahabad during
- the regime of Buaji Saheba. He also used to go to
Buaji Saheba’s place in the company of Babuiji-
Maharaj. Below are a few reminiscences of the
acts of grace and mercy.

50. On the 29th January, 1913, Mr. Phelps pre-
pared ‘Kheer’ to offer to Buaji Saheba. He took the
preparation to Her residence. When sent for, Babuji
Maharaj, Mehtaji Saheb, Tauji Saheb, Raja Saheb,
Mr. Phelps, and other Satsangis went upstairs to
dine.

51. Buaji Saheba had a natural dislike for milk
and articles made of milk. But She took with great
relish the ‘Kheer’ prepared by Mr. Phelps. From
the very first day Buaji Saheba used to make Mr.
Phelps sit before Her as if it was an old Surat known
to her.

52. Tauji Saheb and Raja Saheb ate out of the same
plate. Customarily, rice is taken mixed with pulse.
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~Tauji Saheb spoke out something, at which every--
body burst into laughter. Mr. Phelps thought they
all had laughed at him. Later onhe enquired of
Babuji Maharaj about it. Babuji Maharaj explained
the matter to Mr. Phelps and subsequently was also
pleased to expand it on Parmdrthi line in a short
discourse. '

53. Babuji Maharaj explained following things
to Mr. Phelps in English :

“Buaji Saheba says that by nature She has great
repulsion for articles made of milk, but today, She
cannot explain why She ate ‘Kheer’ with great relish
and has enjoyed and eaten it to Her fill. She says
that from the very first day She saw Mr. Phelps he
appeared to Her to be an old Surat known to Her”.

54. Babuji Maharaj added—

“Just as a drunkard goes to a new place and
meets a drunkard, whom he has never seen before,
there is a natural sympathy between the two and
though strangers before, make friends at once,
similar is the case with sincere and true spirits.
This relationship of world is conventional and tem-
porary, while that of spirits is real”.

55. Babuji Maharaj told Mr. Phelps that Bachan
No. 81 of Sar Bachan Prose Part II reading—

If one asks a Satsangi how he came to have
faith in Sants and regard the Sat Guru of the
time as perfect, the answer is that it is spiritual
affinity, i.e., result of affection with the Sat Guru
in a previous life, that brought faith......”
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which he got.by heart should answer the observa-
tions made by Buaji Saheba in respect of him
(Mr. Phelps).

56. “I cannot give that assurance,” submitted Mr.
Phelps, “You take the responsibility.”

57. Babuji Maharaj smilingly observed, *“Mr.
Phelps, I am doing the interpreting. I must charge
you fees. You know what my fees are. I want no
money. Don’t be charry about it. My fees are parti-
cipation in the grace that is being bestowed upon’
you. I want a share”.

58.  Mr. Guru Mayj Saran submitted that we might
also be blessed with a particle of grace. Thereupon
Babuji Maharaj graciously observed— '

“Drink the nectar of Shabd yourself, and
distribute it to others”. :

59. Mr. Phelps had memorized two Bachans from
Sar Bachan (Prose). Babuji Maharaj asked him to
repeat them before Buaji Saheba. Mr. Phelps, then,
read out those two-Bachans in Her presence.

(1) Bachan No. 81- As given above.
(2) Bachan No. 15—“Satsang is like Pdras
(philosopher’s stone).” _

60. Babuji Maharaj had offered a cotton quilt
to Buaji Saheba as Bhet. She was sitting with the
same quilt draped about Her. She gave away that
quilt to Mr. Phelps. Mr. Phelps in great joy, paid
obeisance by touching Her holy feet and offered one
gold coin as Bhet.
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61. One day, after Satsang, Babuji Maharaj was
getting Prashdd distributed by Buaji. Saheba. He
was placing one Mathri (a cookie) in Her hand,
and She in turn, was giving it away to the Satsangis
stretching their palms before Her. When came the
turn of Babu Tej Singh, Babuji Maharaj placed
two Mathris (cookies)in Buaji Saheba’s hand, saying
“Buaji ! Please give two Mathris (cookies) to Tej
Singh, one in each palm.”

62. Maharaj Saheb used to call Tej Singh and . other
members of his family as ‘Our friends’. Buaji Saheba
continied to shower Her mercy over them in the
same way, so also did Babuji Maharaj.

63. Babuji Maharaj had appointed three persons,
viz., Maharshi Gurudev Das Ji, his daughter Anand
Pyari and Mr. Cooper, to attend on Buaji Saheba.
Mr: Cooper’s duty was to arrange for medical treat-
ment of the sick when necessary, Anand Pyari to
attend to domestic chores and cooking food and
Maharshi Gurudev Das Ji to do the sundry jobs
outside the household.

64. Anand Pyari and Maharshi Ji started living in
Varanasi at the house of Buaji Saheba, and devoted
themselves whole-heartedly to Her service. Buaji
Saheba, became a bit short-tempered on account
of Her illness. She used to scold Maharshi Ji quite
often. He got fed up with it, and one day when he
was about to express his dissent, he happened to see
the Form of Babuji Maharaj appearing between
him and Buaji Saheba. With folded hands and his
head bent in obeisance, he broke forth, “Praise be
to You, Maharaj.” : ‘



[39

65. Pandit Anand Shankar, the eldest son of Buaji
Saheba was a Tehsildar* at Fatehpur. It was his place
that Buaji Saheba used to visit. Whatever She
commanded, Pandit Anand Shankar wrote it down
‘and sent it to Babuji Maharaj. He severed all connec-
tions from Satsang after Buaji Saheba’s departure.

66. Once in 1912 Buaji Saheba went to Her eldest
son, Pandit Anand Shankar, Tehsildar, Fatehpur,
to stay there for a few days with him.

67. On Her way back from Fatehpur, in the
beginning of July, 1912, She broke journey at
Allahabad. Babuji Maharaj went to the railway
station to receive Her. She was seated within the
coach, and Babuji Maharaj Himself sat by the
coach-driver. Thus was She brought home from the
railway staticn. Babuji Maharaj had got cot,
mattress, pillows etc. prepared anew. Satsang was
held under Her presidentship for many days. Then
She left for Varanasi.

68. Once during Her last days, Buaji Saheba,
Babuji Maharaj and Satsangis of Allahabad and
Varanasi had paid a visit to an old garden situated
in Mandwa-Dee village, wherein was built the
Samadh of Maharaj Saheb’s father. Mr. Phelps was
also in their company. A photograph was taken of
all those present. In the middle is seated Buaji
Saheba, on a chair, and Babuji Maharaj is standing
right behind Her.

69. The -presence of Buaji Saheba in this world

1. A revenue officer.
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after the departure of Maharaj Saheb was necessary
for that weeding and purging about which Maharaj
Saheb often used to say that the next Sant Sat
Guru would have the weeding effected so that the
true and pure Satsang would be left to a small size.

70. Buaji Saheba left Her mortal coil at 12.30 in
the night between Tuesday the 20th May and Wed-
nesday, the 21st May, 1913.

71. Buaji Saheba’s knowledge of Hindi was very
good, but She also had an adequate knowledge of
Sanskrit.

72. Pandit Jogendra Shankar, the second son of
Buaji Saheba, was popularly known by the nick
name of Chashma wale Bhaiya (a brother wearing
spectacles). After Buaji Saheba’s departure, he him-
self became a guru, declaring I am a Swatah Sant.
The current which had descended with Soamiji
Maharaj has now receded with Buaji Saheba.” His
followers called him ‘Bhaiya Ji’ (respected brother).
He established his own Satsang in Varanasi by the
name of ‘Premashram’, a place not very far from
Soami Bagh (VaranaS1) This group became non-
ex1stent after his death.

73. Buaji Saheba’s two sons, Pandit Rajendra
Shankar Tiwari and Pandit Anurag Shankar Tiwari
alias Lalji, had faith in Babuji Maharaj. They
acknowledged Babuji Maharajasthe Sant Sat Guru,
and they often went to meet Him. Babuji Maharaj
received them cordially and would have them seated
near Him.
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BUAJ! SAHEBA
( on chair in centre )

BABUJI MAHARA| standing behind Her with
Mr. MYRON H. PHELPS to His right and
TAUJI SAHEB to His left
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74. TrameaTH G A% T AqT A
a& gia fta faad

Radhasoami dhard Nar Rdp jagat main
Guru hoye Jiva chitdye.

Radhasoami has assumed aTx =% Nar Ruap
(human form) in this world. As Guru (Supreme
Guide and Preceptor), He awakens Jivas.

Here 7z ‘Nar’ does not mean ‘male’, as opposed
to wrat Mad4d ‘female’. Here, the word Nar means
a ‘human being’. Radhasoami Dayal incarnated in
Nar-form, that is, in human form, and not in
animal form. '

75. Many of the incarnations from Brahmand,
the second grand division of creation took place
either in animal form or in the form of man-brute.
That is why Soamiji Maharaj, at the very outset,
made it clear in unequivocal terms that Sant Sat
Guru, the incarnation of Radhasoami, has made
His advent in human form alone, and the future
Sant Sat Gurus will continue to do so. In order that
the word incarnation may not be misunderstood,
and taken to mean ‘animal form’, the verb ‘dhara
(assumed)’ has been used along with it. This word
is very firm and deep. ‘avr dhara’ strongly implies
that Radhasoami Dayal graciously incarnated in
this world in ‘human’ form. The term ‘human form’
includes both man and woman. The expression
‘ger dhara’ stresses that Radhasoami Dayal shall
never incarnate in animal form. It means the conti-
nued succession of Radhasoami Dayal’s incarnation
in human form.



42]

76. To interpret this verse to mean that Radha-
soami Dayal incarnates only in male form and not
in female form, is a gross mistake. The correct mean-
ing is that He may incarnate Himself in human form
either male or female.

77. 1In all the English translations of Prem Patras
by Dayalbagh people, they have translated ‘Nar
Rup’ as ‘human form’, as detailed below.

-

Prem Patra, Part IT

* Nar Rup = Human form, p. 207 Dayalbagh
edition

Nar Rup = Human form, p. 214 Dayalbagh
edition.

Prem Patra, Part 111

Nar Rup = Human form, p. 301 Dayalbagh

edition '
- Nar Swarup = Human form, p.209 Dayalbagh

edition

Nar Swarup = Human form, p. 42 Dayalbagh

edition

Nar Swarup = Human form, p. 19 Dayalbagh
edition

Nar Chola = Human form, p. 96 Dayalbagh

edition

Nar Rup = Human form p. 128 Dayalbagh
" edition

Prem Patra, Part IV

‘Nar Rup =Human form, P. 67 Dayalbagh

edition

Nar Rup = Human form, p. 296 Dayalbagh

edition

Prem Patra, Part V
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Nar Rup = Human body, p. 212 Dayalbagh
edition

Prem Patra, Part VI

Nar Swarup = Human form, p. 52 Dayalbagh

edition
Nar Swarup = Human form, p. 53 Dayalbagh
edition
Nar Swarup = Human form, p. 54 Dayalbagh
edition

From here on, the Dayal Bagh turned heel over
head and changed ‘human form’ into ‘male form’
in translating Nar Swarup. Sixth part of Prem Patra
in English was published by Dayal Bagh on the 5th
May, 1960. It was the time when evidences were
being recorded in the court in their litigation with
Soami Bagh In order to prove that on account of
Her being in the female form, Buaji Saheba could
not be the incarnation of Radhasoami and the
Sant Sat Guru, they made this cunning move.

Prem Patra, Part VI

Nar Deh = Male person, p. 97 Dayalbagh
edition '
Nar Swarup = Male form, p. 97 Dayalbagh
edition ,
But their own crafty manoeuvring devoured them;
they lost the case.

78. With a view to proving that Buaji Saheba being
in female form, could not be a Sant Sat Guru, the
Dayal Bagh people have drawn wrong conclusions
by ‘misinterpreting Maharaj Saheb’s book “Dis-
courses on Radhasoami Faith” but even then they
lost the case.
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79. “The uniting faculty of the spirit energy is the
spiritual sound-current, and the centre-forming
faculty of the same force constitutes the spirit-
current. The-two are dependent upon each other.
The sound is the active form and the spirit is the
focus form of the same force. The sound attracts
and the spirit forms the reservoir. These distinguish-
ing features of the two currents gave rise subse-
quently to the differentiation of sexes in animate
existence.” (Paragraph 288 Discourses on Radha-
scami Faith by Maharaj Saheb)

80. The discrimination between a male and a
female is non-existent in Dayal Desh. But the Dayal
Bagh people maintain that such difference exists
evenin Dayal Desh, that is, there are males and
females. It is an error of comprehension on their
part.

81. As the Supreme Being Himself was in a state
of eternal polarisation, consisting of three distinct
regions, viz., the infinite region of full spirituality,
the region of the neutral zone, and the region of
the lower pole, the sound and spirit currents, which
emanated from Him at the time of creation and
were, to some extent like the two currents accom-
panying the process of animate respiration, also
resolved themselves in the region, which was directly
within the purview of the Supreme Being, into three
divisions each. (Paragraph 289 of Discourses on
Radhasoami Faith by Maharaj Saheb)

82. The three subdivisions of the first set, i.e.; the
polarisation of the sound current, are known as
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Radhasoami, Agam (in-accessible), and Alakh
(invisible); and the three subdivisions of the other
set, viz., the polarisation of the spirit-current, are
known as Andmi, Sat Lok, and Bhanwargupha.’
(Paragraph 292 of Discourses on Radhasoami Faith
by Maharaj Saheb).

83. As the spirit-current, which is one of attraction,
extends outwards by a process of spiritualisation,
it has a somewhat lower location than the sound
current itself, which is one of pure inward-action.
The second set of the three subdivisions mentioned
above accordingly occupies a lower position than
that of the first set, and in spirituality, too, it is of
a somewhat lesser degree. (Paragraph 293 of Dis-
courses on Radhasoami Faith by Maharaj Saheb).

84. In the six subdivisions we have mentioned, the
two currents are not distinguishable, and both act
together, their joint action being similar to the con-
joint, attractive, and magnetising functions of the
magnetic force. The existence of these {two currents,
however, has given rise to the six sub-divisions
referred to. (Paragraph 294 of Discourses on Radha-
soami Faith by Maharaj Saheb).

85. The statement made above that the three lower
sub-divisions are lesser in spirituality as compared
to the three upper sub-divisions does not mean
that there is any admixture or alloyment in the lower
regions. There is nothing but pure spirituality. The
difference lies only in the intensity of light, as that
of 100 candle power and 1000 candle power. But
the light there is pure and unalloyed without any
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admixture of dark rays. There exists only one force,
viz., spirituality and spirituality alone. Its two as-
pects Surat and Shabd, are inseparable there. They
are merged in each other, and both work con-

jointly.

86. gAR IW TF TAAW |
gt fa=z ®1 F© gl W 1
Tr. In my Desh (Region), there is only ONE,
viz., True Name or Word. There is, therefore, no

thinking there (in Dayal Desh).
S.B. Poetry, I, p. 97/55

87. It has further been said—

sigt frott agt fa=ne
uF & H *gl faaw o

Tr. Where there is admixture, there is thinking.
How can there be any thought when there is
one and only one?

S.B. Poetry, 11, p. 97/54

88. The spirits of the higher three sub-divisions, viz.,
Radhasoami, Agam Lok, and Alakh Lok would be
Param Hansas, while those of the lower three spheres,
‘viz., Anami, Sat Lok and Bhanwar gupha, would be
Hansas only.

89. Although the sex distinction is not marked in
the purely spiritual regions, yet those may be
grouped in a male class in whom the sound-action
predominates to some extent; the remaining spirits
might come under the category of a feminine group
in whom the spirit -action is prominent. It is how-
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ever, necessary to observe that the two classes should
in no circumstances, be held to be associated with
any sex-functions of the kind met with in this world.
(Paragraph 299 of Discourses on Radhasoam1
Faith by Maharaj Saheb).

90. Mark the words “may be grouped”. There is
no sex-distinction or sex-function in the purely
spiritual regions. It is said merely to indicate their
spiritual intensity, as the light of 100 candle power
and that of 1000 candle power.

91. In paragraph 294 of His book, Maharaj Saheb
has written ‘six’ divisions, which the Dayal Bagh
people have confused with ‘sex’ divisions; they seem
to have read ‘sex’ for ‘six’. Either they are devoid
of any subtle understanding or they have read ‘sex’
for ‘six’ wilfully. Six is numeral, whereas Sex means
the male and female functions of the kind met with
in this world.

92. Having thus drawn the wrong conclusion, the
Dayal Bagh people declared that in the upper three
sub-divisions, viz., Radhasoami, Agam and Alakh
regions, there are only males, and in the lower three
sub-divisions, viz., Anami, Sat Lok and Bhanwar-
gupha, there are only females. This is the height of
perverse understanding.

93. If, however, for the sake of argument, it be
supposed that there is a distinction of males and
females in the purely spiritual region of Dayal Desh,
even then such an inference that there are only males
in the upper three sub-divisions, viz., Radhasoami,
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‘Agam and Alakh, and only femalesinthelower ones, -
viz., Anami, Sat Lok and Bhanwargupha, would be
totally erroneous. Were it true, there would have
been only males in Sunn, Trikuti and Sahas-dal-
kanwal, the upper regions of Brahmand, and only
females in the three lower regions of Vishnu, Brahmad
and Shiva, because Brahménd is a replica of Dayal
Desh. Likewise, in the regions connected with the
three upper centres of Pind, there would have been
only males, and the regions connected with the
three lower centres would have been inhabited by
females only. This is an absurdity.

94. et st asy
AT g WIAT AT qgA W

Radhasoami raliydn manni
Magan huye bhaiyd aur bahini.

Seeing this spectacle, Radhasoami Dayal became
very happy and pleased. Hansas and Hansanis
also joined the festivity and became happy.

(This meaning by Huzur Maharaj is given in Prem
Patra, Vol. II, page 390 top). In each of the six sub-
divisions of the purely spiritual regions, there are
Hansas and Hansanis.

95. TEEAET @ fz@m@n |
qr g1 § A At st am u

Radhasoami has shown me all these spectacles.
He is my mother as well as father.

Here, Radhasoami is referred to not only as father.
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He is called parents, that is, bothfather and mother.

96. The Dayal Bagh people have put forward the
argument that the upper three sub-divisions of Dayal
Desh are inhabited by Param Hansas, that is, Param
Sants, and since ‘Sant Sat Guru is a Param Sant,
He assumes only male form and not female form.
This is so, also because there are only males in the
upper three sub-divisions. Thus have the Dayal
Bagh people tried to prove that Buaji Saheba, being
in a female form, belonged to the lower three sub-
divisions, and as such, She could not be a Param
Sant, that is, Sant Sat Guru.

97. There is a Dhani or deity. or Purush of. every
regton, and there are also Surats inhabiting it. Sant
Sat Guru is not just one of the inhabiting Surats,
but is a part of the Dhani or deity or Purush Him-
self of-the region. If a Dhani or deity or Purush is
supposed to be having a body, then a Sant Sat Guru’s
Surat is a part, as it were, of that body, His is a Swa
Ang Surat i.e., a part ot His own self. He is a Njj
Ansh (same essence). The Surats of that region
other than the Nij Anshs, have not the capability’
to ccme down here and effect redemption of the
Jivas. The denizen-Surats of Dayal Desh do not
come here to extricate the Jivas from the clutches of
Mana and Maya. : ‘

98. Had Dayal Bagh peopie understood all this,
they would not have drawn such absurd conclusions.
But it was their conviction that they would be able to
prove that Sant Sat Guru cannot incarnate in female
form which means that Buaji Saheba could
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not be a Sant Sat Guru, If She was not a Sant Sat
Guru, then Babuji Maharaj was also not a Sant Sat
Guru. Thus, they thought they will be able to procure
a court verdict to the effect that Soami Bagh has
all along been without a Sant Sat Guru since the
departure of Maharaj Saheb. This, in other words,
means that the Sant Sat Guru of Dayal Bagh is now
the only successor of Maharaj Saheb, and thus they
hoped to succeed in usurping the whole of Soami
Bagh property. Tenets of the sublime Faith were
distorted for worldly gain. A religion is defamed
by its own people.

99. Shekh Sddi has said : a4 ¥ fagasz gfar waz |

Meaning—O wise being ! Do not exchange Parmérth
for this world.

100. The denizen-Surats of that region are called
Hans and Parm Hans, and not its Dhani or deity or
Purush. Hans-Surats or Param Hans-Surats do not
have to descend for undertaking the work of redemp-
tion of Jivas. Only the Swa-ang Surats, which are
a part of the Purush’s Own Self, come down here.
Such a Sant Sat Guru is described as ‘Son’ or ‘Own
Son’ or ‘Beloved Son’ or ‘Supreme Son’. To distin-
guish the Swang-Surat from ordinary denizen-
Surats, the former are called ‘Supreme Spirits’ or
‘Highly spiritualized Surats’.

101. Question : What is the difference between
* Sat Guru and Surats that revert back to Dayal Desh ?

Answer : Surats which are taken back there are ,
the Hansas whereas Sants are the incarnations of
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Sat Purush. Sants are, as it were, the kings, while
Hansas the subjects. '

102. The saints or the adepts of the purely spiritual
regions of different classes, who were the sons of
the presiding deities of creation, thus made their
advent. (Discourses on Radhasoami Faith, para-
graph 161.)

103. Kabir Saheb was the ‘Son’ of the True Almi-
ghty Supreme Creator RADHASOAMI (Para-
graph 161.)

104. Sants are Special Sons of the Gracious
RADHASOAMI (Paragraph 417).

105. 'What has beenstated above, will help to under-
stand that Param Sant or Sant Sat Guru is Swa-
ang (part of the own body) of the Supreme Creator
and Father, and is of the same essence as the Sup-
reme Creator and Father. On the contrary, Hansas
and Param Hansas are the denizens or the denizen-
Surats of that region.

106. The Dayal Bagh people have also objected to
the use of the word ‘Achérya’ for a Sant Sat Guru.
They interpret the scripts according as their need of
the hour is. They forgget what they have said before.
The word ‘Acharya’ has been mentioned by Soamiji
Maharaj Himself in the Bdni composed by Him :

T%  w ST SRS

Tr. Guru s the Acharya (the Supreme Preceptor)
of all the Jivas.

107.  On the expiry of the copyright, Dayal Bagh
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Sabha has published Prem Patra, Vol. I & II, in
Hindi. In its preface they have themselves designated
Huzur Maharaj as the second Acharya of Radha-
soami Faith. With what face do they then say that

it is improper to use the word Acharya for a Sant
Sat Guru.

108. ‘Achdrya’literally means a Dhani or professor,
such as the ‘Acharya of mathematics’ meaning one
who is a Dhani or professor of mathematics. A
professor takes his class daily, marks the attendance
of all the students, checks the home work, and then
starts teaching his lessons, that is, delivers the lecture,
etc. Likewise, a Sant Sat Guru is also professor
of the spiritual training class.

109. When it is said in respect of Buaji Saheba
that She did not function as an Acharya, it means
that She was a Sant Sat Guru all right, though not
an Acharya. She presided over Satsang, held Sat-
sang, accepted Bhet, allowed others to pay obeisance
by touching Her feet, distributed Prashad, held
Bhogs and Bhandaras, let Herself be photographed
with Satsangis, gave Darshan to all during Her last
days without any Purdah (veil) inspite of being a
Purdah-nashin (remaining behind a curtain) lady,
etc., etc. She performed all the functions of a Sant
Sat Guru, except two things, viz., delivering discour-
ses and imparting initiation. It is on account of
this that She is said to have not functioned fully.
But, notwithstanding that, She was a Nij Ansh and
a Sant Sat Guru, because Soamiji Maharaj, Huzur
Maharaj and Maharaj Saheb had said so.

110. The redeeming-current which comes down
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from the sphere of Radhasoami is known as ‘Nij
Dhar’. The person in whom that Nij Dhar is pre-
sent, is known as Nij Ansh. A Nij Ansh is the mani-
fest form of Radhasoami Dayal.

1T, gad 7z vzt qa weq q&t 3@ four
uF 7 FY 931 g ¢ ggiawi 3w foar n
AR DT A N A FIRAT AT FH
s 3@ agh, gwd agt 3w femv

Translation : 1 have seen Thee, in whose fore-
head is shining the sun, behind pardah. O Pardah-
nashin ! There is now no use in hiding Thyself
behind the pardah, I have seen Thee. I had an in- -
tense longing to have Thy Darshan. People will see
Thee there, but I have seen Thee here.

112. Pardah means a curtain, screen, cover or veil.
A ‘Pardah-nashin’ means one who remains be-
hind a curtain. In fact, the Pardah is that of Maya.
It is Maya which constitutes a Pardah or cover or
screen. Pind and Brahmand are Mayak regions,
wherein everything takes place behind Purdah or
under cover. Purdah or cover or screen is non-
existent in Sat Lok. Therefore, when, it is said that
Buaji Saheba was a Purdah-nashin, its interpreta-
tion, -in spiritual phraseology, would be that She
was having Her seat in Sat Lok in entirety. That is
why Her Samadh has not been built here; it exists
in Sat Lok. ‘

113. The ignorant pass sarcastic remark that if
Buaji Saheta was a Sant Sat Guru, why is there
‘no Samadh of Hers ? They are advised to take Saran -
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of the true Sant Sat Guru of the time, to perform
Abhyas, to get all the covers accumulated over them
removed and then gain access to Sat Lok. They will
then have Darshan of Her Samiadh there.

114. In order to prove that Buaji Saheba was
not a Sant Sat Guru, the Dayal Bagh people made
a thorough study of the books written by this
author Sant Das Maheshwari, personal assistant
to Babuji Maharaj, and also the six volumes of
Babuji Maharaj’s discourses, and His biography
compiled by him. But inferences drawn by them
have turned out to be diametrically opposite.

115. A foreign traveller asked an Englishman
if he was on the right road to London. “Yes”,
said the Englishman, “this is the road.” So the
foreigner gaily went on, cnly to find, as he counted
the milestones, that he was getting farther from
London all the time. The reason was that his face
was turned in the wrong direction. In the same
way the knowledge we give to people often mis-
carries because their faces are turned in the wrong
direction when the information is imparted. Some-
what similar seems to have been the case with the
Dayal Bagh people.

116. A little more than a month before His de-
parture, Maharaj Saheb had said—

“Why do people grope about here and there?
Some pin their faith in some person and others
in some other. This is all non-sense. If they are
really serious, why don’t they seek in where there
is Nij Ansh? The Nij Ansh is in the female form
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and as such she cannot be expected to function
fully. If it be the Mauj, she may function more
or less in the same-way as did Mira Bai and
Sahjo Bai. This Nij Ansh shall, in future, func~
tion fully as an Acharya in the male form”.

117. The opposite group contend that Maharaj
Saheb Himself has put Buaji Saheba on equal foot~
ing with Mira Bai and Sahjo Bai. The latter two
were of the status of Sadh. As such, Buaji Saheba
was also a Sadh Guru, and not a Sant Sat Guru.
This is an outcome of their faces being turned in a
wrong direction.

118. Maharaj Saheb had nowhere said that the
spiritual status of Buaji Saheba was the same as
that of Mira Bai and Sahjo Bai. Maharaj Saheb
had only said that Buaji Saheba would, more or
less, function the way Mira Bai and Sahjo Bai
did. His utterance related only to the ways, modes
and methods of Her functioning. He never men-
tioned that the status of Buaji Saheba was the
same as of Mira Bai and Sahjo Bai. The latter too
did not function as Acharya, that is, they never
imparted Updesh nor they ever accepted anyone
as their disciple. Buaji Saheba, also, never initiated
anyone. In the matter of spiritual status, Buaji
Saheba and the other two were not equal. On ac-
count of being a Sadh, both Mira Bai and Sahjo
Bai must be having access upto Trikuti or Sunn,
whereas Buaji Saheba had come from Radhasoami
Dham. She was a Nij Ansh (Supreme Being’s
own emanation).

119. There is yet another argument forwarded
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by these people. They quote two points. Firstly,
that Maharaj Saheb had said to Jiji Bai’s cousin
General Bhawéni Singh Ji, ““Your spiritual welfare
can be accomplished through Jiji Bai herself who is
of the status of Mira Bai and Sahjo Bai (the great
lady Saints)”. Secondly, that, about a year before
her death, Jiji Bai once submitted to Babuji Maharaj
that though she had been closely associated with
Satsang for so many years, she had not till then
realized the true greatness of Ném and Shabd.
Babuji Maharaj’s reply was “That realization will
dawn on you a few days before your death.”

120. From these, the opposite group argue that
Maharaj Saheb has put the spiritual status of Buaji
Saheba on equal footing with Mira Bai. and Sahjo
Bai. Besides that, He has also said that the status
of Mira Bai and Sahjo Bai was the same as that
of Jiji-Bai. But, Jiji Bai was such as had failed to
realize the true significance of Nam or Shabd, ins-
spite of the fact that she had attended Satsang all
her life. Thus, these people contend that Buaji
Saheba’s status was that of an ordinary Satsangin.

121. Now, this is nothing but the outcome of
keeping their faces turned away from the right direc-
tion. What is the use of talking to them ? We'say one
thing and they take it for something else. As point-
ed out before, Maharaj Saheb had nowhere said
that the status of Buaji Saheba was the same as that
of Mira Bai and Sahjo Bai. What He indicated was
the manner of their functioning. Maharaj Saheb
Himself says that Jiji Bai’s spiritual status and that
‘'of Mira Bai and Sahjo Bai was the same. Then,
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how do the people of the opposite group say that
Jiji Bai was just an ordinary Satsangin? This is
wrong understanding on their part. Every Satsangi
does understand, more or less the eminence of Nam
and Shabd according to the spiritual status he has
gained, and he also hears during his Abhyas the
resounding of Shabd or Its shadow. But the true
significance of Nam and Shabd is something diffe-
rent. The true realization thereof will be had at the
time of death, as Babuji Maharaj had observed.
True realization means identification (with Shabd),
which takes place only at the time of death. -

122. Buaji Saheba’s ashes are kept preserved in
‘a box in the archives of the Secretary’s cffice at
Soami Bagh, Agra. In the year 1942, Buaji Saheba’s
son, Rajendra Shankar alias Rajjan Babu, had come
to Babuji Maharaj at Agra. He asked for the ashes
of Buaji Saheba so that he could get Her Samadh
built. Babuji Maharaj refused to give it, saying that
what Her wish was, would be fulfilled. Rajjan
Babu had to go back empty handed.

123. Buaji Saheba had instructed Babuji Maharaj
not to build Her Samadh separately, but to place
Her ashes at the Holy feet of Maharaj Saheb. This
means that Buaji Saheba’s ashes will be placed in-
side Maharaj Saheb’s Samadh some day.

124. The words “under the spiritual impulse of
my Guru Buaji Saheba” have not been given their
due significance. But for the impulse, the owner-
ship would not be centered in a particular being in
a human form, and the ownership goes with the
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impulse from one human form to another. Hence,
it is the impulse, which is the owner, not the parti-
cular human form in his individual capacity, in
which the impulse resides for the time being. The
impulse is the owner for all time, in succession. This
is the only logical way of looking at things, and
saves the absurdity of changing ownership, from
one person to another, linked with no method of
descent, known to law.

125. Mabharaj Saheb’s sister, Buaji Saheba suc-
ceeded Him after His departure. But never was Her
photo seenanywhere in Soami Bagh, Agra. In Kothi,
Bhajan-Ghar, Samadh, and everywhere, there are
only five photos viz., those of Soamiji Maharaj;
Radhaji Maharaj, Huzur Maharaj, Maharaj
Saheb and Babuji Maharaj. Why is there no photo
of Buaji Saheba ?

126. It is true that after Maharaj Saheb, His
sister Buaji Saheba became the Sant Sat Guru,
but Her Dhyan could not generally be performed
on account of Her being in a female form. That
is why ‘Her photo is not kept anywhere.

127. Sants, Sadhs and incarnations have a very
handsome countenance. Khatri ladies of those
times used to say that they had seen only two per-
sonages who were really handsome,—one was Tulsi
Saheb and the other Soamiji Maharaj.

128. T TG ggraq afq s

Tr. The Swargp (Form, Countenance) of
Guru is highly pleasing. '
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129.  nw oo %1 gez @
Tr. The elegant form of my Beloved Guru.
130. = ggraw wareArHt qawE

Tr. The charming form of Sat Guru Radha-
soami.

131. Mira Bai was a very beautiful woman, nay
there was none to match her beauty in her times.
Many kmgs and emperors craved to gain her hand
in marriage, but their aspirations not having been
fulfilled, they made retaliating attacks with a view
to perpetrating atrocities on her. But she was a
woman with such grandeur as inspired reverence
that none had the guts to come before her. Whilst

approaching her, people used to shudder even from -

a distance of a mile or a mile and a half. Ram
Chandra Ji was extremely handsome. Many women
had become enamoured of him. They longed to
marry him. Surp-nakhd went even so far as to
beseach him openly to marry her. Ram Chandra
Ji gave her the slip by saying that he already had a

wife. Tt is said that the Lord fulfils all the desires

of His devotees. All the women, who had become
enamoured of Ram Chandra Ji, got their desire ful-
filled by Krishna Maharaj in their later lives. They
were born as Gopis (cow-herdesses) and Krishna
Maharaj made love to them. It is said that Krishna
Maharaj had sixteen thousand wives. A certain
Satsangi said to Maharaj Saheb that he could not
engender love for Him, but had he been born in
a female form, he would have loved Him immensely.
Base and impure desires get awakened by coming
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'in the presence of Shabd within and Sants without,

but merciful Sants accord their help and protec-
tion. When this applies to Sants incarnating them-
selves in male form, it does so all the more in the
case of Sants assuming female form. That is why
no Dhyan is performed of the Sants incarnating in
female form, and such Sants do not function as
Acharya.To function as an Acharya means to make
disciples, who will, in turn, perform Dhyan (of the
initiator-Sants), which is in no way acceptable in
the case of a female.

132. Sri Agam Prasad of Pipal Mandi has writ=
ten as.follows :

If we turn to History, we shall come to know
that both the Gurus, whom the Council accorded
recognition after Maharaj Saheb, were Vanshéwali
(hereditary) Gurus. Scami Bagh pecple have them-
selves recognised Vanshéwali Gurus, but they call
others Vanshdwali. This is a strange contradiction;
and at present these people themselves are NIgure
(without a° Guru).

133. A reply to the above is as below :—

After Maharaj Saheb’s departure, the Council
acknowledged Buaji Saheba and then Babuji
Maharaj as Sant Sat Guru. They cannot be called
Vanshawali (hereditary) Gurus. In the line of Van-
shdwali gurus, the progeny of guru succeeds him
after his death, then the progeny’s prcgeny, and
this goes on generation after generaticn. The mean-
ing of Vanshawiéli is ‘the list of male progeny of
any family given in crder of senicrity’, linecf a
family, pedigree, genealogy, hereditary family suc-
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‘cession. Buaji Saheba was the sister of Maharaj
Saheb. Babuji Maharaj was not related to Buaji
Saheba, Maharaj Saheb and Huzur Maharaj by
blood. Of course, Babuji Maharaj was the grand-
son of the sister of Soamiji Maharaj. From this it
is clear that Buaji Saheba and Babuji Maharaj
cannot be called Vanshawsli Gurus.

134. But, Sri Agam Prasad Mathur can defini-
tely be called a Vanshawali Guru. After Huzur
Maharaj’s departure, His son Ldld Ji Sdheb acted
in some measure as a self-appointed guru. After
him, his son Kunwar Ji Saheb was accepted as
guru by many. Kunwar Ji Saheb’s son Anand
Prashad had died in Kunwarji Saheb’s life time.
Anand Prasad’s son, that is, Kunwar Ji Saheb’s
grandson Sri Agam Prasad has now assumed the
role of a guru. In fact, he is a Vanshdwali guru
in the true sense of the term.

- 135. Those, who acknowledged Babuji Maharaj,
the last Sant Sat Guru, as their Guru, are not
Nigure (without a Guru). Maharaj Saheb, in
His book ‘Discourses on Radhascami Faith’, has
mentioned that one should contemplate the form of
the last Sant Sat Guru during interregnum. This
clearly shows that he, who would even now per-
fcrm Babuji Maharaj’s Dhyan and adopt Him his
Guru, cannot be called a Nigure, because the Sant-
current does not recede even during interregnum.

136. Srimati Prem Dulari alias Jijia was the
daughter of Maharaj Saheb. Buaji Saheba’s Bhan-
dara was held in Varanasi on the 15th May, 1966.
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This author (Sant Das Maheshwari) also attended
it, and went to see Jijia there. She was bed-ridden
on account of acute pain in her knees, and was
unable to get up. She said that she had not eaten
anything for the last three days, but had just taken
only a morsel of Prashad of Buaji Saheba’s Bhandra.

137. Buaji Saheba’s husband died in the year
1930, that is, 17 years after Buaji Saheba’s depar-
ture. :

138. SOAMIJII MAHARAJ, HUZUR MAHA-
RAJ, MAHARAJ SAHEB, BUAJI SAHEBA AND
BABUJI MAHARAJ ALL SANT SAT GURUS
WERE RADHASOAMI DAYAL, AND THE
FUTURE SANT SAT GURUS ALSO SHALL BE
RADHASOAMI DAYAL.

139. Those, who do not ackncwledge Huzur
Maharaj and the succeeding Sant Sat Gurus as the
incarnations of Radhasoami Dayal, that is Radha-
soami Dayal Himself in human form, advance in
support of their contention, the arguments that
they all were born, and they behaved like ordinary
Jivas. Such people acknowledge only Soamiji
MaharaJ as the incarnation of Radhasoami Dayal,
that is, Radhasoami Dayal Hlmself in human
form. One may ask them

(1) Did Soamiji Maharaj not take birth ?

(2) Did Soamiji Maharaj not behave like ordinary
beings ?

(a) Sat Guru behaves in the world just like ordi-
nary persons. (S.B. Prose, part 2, Bachan 224)
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(b) Although some time Sants may appear to
behave and act child-like, whatever they do is
never devoid of the beneficial purpose, that is,
the good of all.

(S.B. Prose, Part I, Bachan 42)

(¢) Generally, He behaves like ordinary human
beings. He never makes any show of His
powers, nor does He give out His identity to
anyone.

(Prem Patra, Part 3, Bachan 35, para 112,
. page 123).

140. Nowhere has this been said that Huzur
Maharaj and the succeeding Sant Sat Gurus were
not or that the would be Sant Sat Gurus, will not
be Radhasoami. Were it so, then something must
have been somewhere said to differentiate between
Soamiji Maharaj and other Sant Sat Gurus. But
the fact is that all the Sant Sat Gurus have Been
- addressed as Param Purush Puran Dhani, viz.,,

Param Purush Puran Dhani Soamiji Maharaj

Param Purush Puran Dhani Huzur Maharaj

Param Purush Puran Dhani Maharaj Saheb
etc.

141. No religion or Acharya has ever given the
epithet of Param Purush Puran Dhani to the deity
of the region of its or his origin. Nor had the by-
gone Sants who flourished during the last eight or
nine hundred years, have applied this epithet of
‘Param Purush Puran Dhani’ to the names of
their deities. It was Soamiji Maharaj who used
“Param Purush Puran Dhani Radhasoami Dayal”

i
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for the first time, and since He Himself was Radha-
soami Dayal, He came to be known as Param
Purush Puran Dhani Soamiji Maharaj. This
epithet has been used at the very start of the first
Bachan or chapter of His Sar Bachan Radhasoami
Poetry—

MESSAGE

Advent of
Param Purush Puran Dhani Radhasoami
As Sant Sat Guru
For the Salvation of Jivas

142. From this it is evident (1) that Radhasoami
is Param Purush Puran Dhani (2) that Sant Sat
Guru being of the form of Radhasoami is also
Param Purush Puran Dhani and (3) that complete
and true redemption cannot be effected unless
Param Purush Puran Dhani is met with.

143. Unless such a conviction that Huzur Maha-
raj and all other succeeding Sant Sat Gurus were
and are Param Purush Puran Dhani is engendered, .
one’s complete and true salvation is not possible,
whoever one may be. It is so because it has been
said, in unequivocal terms, that Param Purush
Puran Dhani Radhasoami made His advent as
Sant Sat Guru for the salvation of Jivas. This has
nowhere been said that in future redemption
would be possible even withcut Radhasoami. Sant
Sat Guru is the, Supreme Being or Radhasoami
Himself.

T8 qaE Aifes o e



[65

Know that the Supreme Being Himself is Guru,
Sat Guru

ﬂawartﬁ T FT-AW

Radhasoami is the Name of Guru.

144. “When the Sat Guru of the time departs,
He appoints scme one as His successor in whom
He re-incarnates and thus continues the work of
regeneration of Jivas as before.” (S.B. Prose Part
I, Bachan 250)

145. After Soamiji Maharaj lcft His mortal coil,
He re-incarnated Himself in Huzur Maharaj. Then,
naturally, Huzur Maharaj was none other than
Soamiji Maharaj, that is, Radhasoami. It 1s wrong
notto acknowledge Huzur Maharaj as Radhasoami.

146. Huzur Maharaj, in His discourses and writ-
ings, has addressed Soamiji Maharaj, as ‘Radha-
soami Maharaj or Radhasoami Saheb’. When
Soamiji Maharaj re-incarnated Himself in Huzur
Maharaj, then -Huzur Maharaj quite naturally,
became ‘Radbasoami Maharaj or Radhasoami
Saheb’. It is illogical to say that Soamiji Maharaj
was Radhascami Dayal, but Huzur Maharaj was
not Radhasoaml Dayal.

147. “Now, every one should accept th1s as
absolutely correct that those who'are engaged in
devotion to Sant Sat Guru, are in fact performing
devotion to the Supreme Father Himself, for there
is no difference between the perfect Sat Guru of the
time and the Supreme Father. Both are one.” (S. B
Prose, Part 11, page 249 )y -
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148. “He should, if he is keen to attain the goal,
cultivate the same love for, and faith’i in, the succeed-
ing Sat Guru, that is, the one appointed by the de-
parted Sat Guru and should perform His service,
attend His Satsang and consider the departed Guru
to be present in Him. He should know that Shabd
forms of the Sant Sat Guru and the Sant are one
though outwardly in bodily forms they appear to
be two”. (S.B. Prose, Part 1I, 250)

149 “Therefore an earnest, i.e., zealous devotee
ought to devote himself to the manifested Sat Guru,
1.e., Sat Guru of the time, and should make no dis~ _
tinction between Him and the previous Sat Guru
except as regards the bodily form and thus have his
work accomplished”. (S.B. Prose, Part II, 250)

150 In His last utterances, Soamiji Maharaj has
graciously declared in Bachan No. 14 that ‘Satsang
shall spread far and wide in future’. How could it
have flourished or will it flourish, if Sant Sat Gurus
succeeding Soamiji Maharaj were not or will not
be Radhasoami ? :

151. In Bachan No. 15 of His ‘Last Utterances’,
Soamiji Maharaj was pleased to say that ‘Greater
care of all will be taken in future’. If the successor
of Soamljl Mabharaj is not Sant Sat Guru Radha-
soami, then how can greater care of all be taken in
future ?

152. In Bachan No. 14 of His “Last Utterances’
Soamiji says that ‘Radhasoami Faith has been intro-
duced by Salig Ram (Huzur Maharaj)’. He has also



[67
menticned in His Sar Bachan Poetry :—

TITEITH T FSTAT TETEITHY

“Radhasoami has promulgated the feligibn of
Radhasoami”. (S.B. Poetry, Part I, page 69)

Then, does it not go to establish that Huzur
Maharaj was Radhasoam1 ?

. 153. The. name of Soamiji N’aharaj s book 1is
‘Sar- Bachan Radhasoami’, that is, the gist of the
discourses of Radhasoami. Likewise, the books
composed by Huzur Maharaj also bear the suffix
Radhasoami, which means the works of Radha-

soami, that is, the holy utterances of Radhasoami
in the form of Prem Bani, Prem Patra, Sar Updesh,
Nij Updesh, Prem Updesh, and Jugat Prakash:
Thus it 'is proved that both Soamiji Maharaj and
Huzur Maharaj were Radhasoami. To say that
one was Radhasoami and the other was not is
nothing but obstlnate ignorance.

154. The followmg couplet occurs. in Prem Bani
Radhasoami, Part 4,— -

faar A iz § faar #10
T 9T A A FE 0

Tr. I am of my Beloved and the Beloved is mine.

Between us, no distinction of any kind should
~ be made.

Huzur Maharaj has clearly said in these hneé

that there is no difference between Him and Soaml_u
Maharaj.

155. Soamiji Maharaj had once said, ‘It is not

Ve
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known whether I am the Guru, or Salig Ram (Huzur
Maharaj) is my Gurw’. This also leads to the same
inference that both Soamiji Maharaj and Huzur
Maharaj were one and the same, that is, Radha-
soami. ’ ‘

156. So long as an incarnation, Acharya,
Mahatma, Pir or Paighambar was present, he
. granted the Jivas who associated with him and per-
formed spiritual practices enjoined by him, salva-
“tion upto the stage from where he himself made his
advent. After his departure, the path or religion pro-
mulgated by him gradually faded away into extinc-
tion. _

157. If Soamiji Maharaj is acknowledged as
Radhasoami, but the succeeding Sant Sat Gurus are
not so acknowledged, and are regarded merely
as some having high spiritual status or having
access into the higher regions, then it is certain that
a day will come when the Radhasoami Faith will
also find place in the long list of dead religions. But,
in unbounded grace, it has been said that

& qIR FT AT TN IFIT

Tr. The Beloved Guru redeems the entire crea-
tion today. '

158. Mark the word ‘today’. Everyday is ‘to-
day’. Jivas are being redeemed every day, and this
will continue unhampered. Such a thing is possible
only when Radhasoami Dayal remains present on
this earth, which, in other words, means that each
Sant Sat Guru was Radhasoami, and so will be the
future Sant Sat Gurus. ’
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159. When it is the will or Mauj of Radhasoami
to redeeni thé whole world or creation, Radhasoami
will always be present here as Sant Sat Guru. All
the Sant Sat Gurus were Radhasoami, and will
continue to be so in future too.

160. The river Ganges (Ganga) was formerly
located in the lieaven. When sixty thousand sons
of Sagar had been burnt to ashes in the fire of
Kapil’s rage, then, for their salvation, Bhagirath
brought the holy Ganges down to the earth from
heaven. But, a difficulty arose as to how would the
impact of the fall of the Ganges from the high
heavens be stood. The earth would be shattered to
.pieces. This difficulty was overcome . when Lord
Shiv consented to receive the Ganges in his ancho~
rite hair. That is why Lord Shiv is also known as
Gangadhar (receiver of the Ganges).

161. The region of Lord Shiv is located just above
the sixth Chakra or Third Til. The spirit current
(Chaitanya Dhar) descending from Sahas dal-kan-
wal is known as the Ganges (Ganga). Before des-
cending further into Pind, this current halts and
takes location at this point (Third Til). As such, it
might be said that Shiva and the Ganges (Ganga)
are one. Therefore, only Shiva could have received
the Ganges (Ganga) on his head, or, inl other words,
only the Ganges (Ganga) can receive the. Ganges
(Ganga) and none else.’

162. Similarly, the mighty current of spiritua~
lity, which gushed forth from Radhasoami Dham
and assumed here a human form in the person of
Soamiji Maharaj, could be contacted first by
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‘Radhasoami alone. Soamiji Maharaj and Huzur
‘Maharaj were related exactly the same way as the
Ganges (Ganga) and Shiva. Had there been no
Shiva, how could the Ganges (Ganga) have come
down here? Likewise, Radhasoami Nam and
Radhasoami Faith could not have been revealed
here, had there been no Huzur Maharaj. It has been

said in ‘Sar Bachan Radhasoami Poetry’, that—

TURATHT AR AT TLTEIRT |
TR &7 fEgar awa o
VUTRITHT T ST UTTEITHT |
TaTEawt @« fasmr aawam )

Tr. Radhasoami has revealed the Name
Radhasoami. )
Radhasoami has showed the form of Radha-
soami.

Radhasoami has imparted the know]edge of
Radhasoami Dhém.

Radhasoami has 1ntroduced the game of
“Radhasoami. A

" 163. This means that Radhasoami has revealed
to Radhasoami the name of Radhasoami, showed
to Radhasoami the form of Radhasoami, imparted
to Radhasoami the knowledge of Radhasoami
Dham, and introduced to Radhasoami the game of
Radhasoami. In other woids Radhasoami Soamiji
Maharaj for the first time, revealed Radhasoami
Nam, showed Radhasoami form, gave knowledge
of Radhasoami ‘Dhdm and introduced Radhasoaml
. game to Radhasoarm Huzur Maharaj.

- 164. Radhasoami Huzur Mahara] was the first
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to hear the reverberations of ‘Radhasoami’ during
His Abhyds, and having got Darshan of Radhasoami
in Radhasoami Dhdm, Radhasoami Huzur Maharaj
saw that Soamiji Maharaj and Radhasoami were one
and the same, and Radhasoami Huzur Maharaj
realized that Soamiji Maharaj was none other than
Radhasoami Himself. Thus, both Soamiji MaharaJ
and Huzur Maharaj were Radhasoamr

165." The paii of Huzur Maharaj and Maharaj
Saheb was the same as the pair of Soamiji Maharaj
and Huzur Maharaj. This arrangement has conti~
nued, and shall ever contirue.

166. It was in this sense that Soamiji Maharaj
had said that Radhasoami Faith had been intro-
duced by Salig Ram (Huzur Maharaj). How could
Radhasoami Faith have been introduced and pro-
mulgated if Huzur Maharaj had not been there?

167.  rameamdY a4 F@ET TLATEATAT |
TIREIAT N frsrar TaEa™r )

Tr. Radhasoami has promulgated the religion of
Radhasoami. Radhasoami has brought us in
touch with Radhasoami.

The above lines refer to the first memorable meeting
between Radhasoami Soamiji MaharaJ and Radha-
soami Huzur Maharaj.

168.  TUEAH AT FTAE TR |
TYEITHT qF  AE TTLTEIEHT 1)

Tr. Radhasoami has enabled us-to serve Radha-
- soami.
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-~ Radhasoami has given us the secrets of
Radhasoami.

This refers to the unique and unparalleled service
rendered by Radhasoami Huzur Maharaj to Radha-
soami Soamiji Maharaj. '

169.  wrgwamt a7 ST Ty

Tr. Radhasoami is there, Radhasoami is here.
Radhasoami Soamiji Maharaj who was a Swatah
Sant, remained above or on that side of, Third Til,
and did not descend below it. Whereas Radhasoami
Huzur Maharaj as a -Gurumukh, descended below
or to this side of, the Third Til}’ into Pind.

170. (i) All Sants incarnate from that region
- (page 417, S.B. Poetry II)

(i) All Sants come from the Highest Abode
and give out the secrets of the Supreme
Being.

(page 404, Prem Bani I)

(iii) In Radhasoami Faith, Guru, Sat Guru
and Sant are the names of the Supreme
Being.

A (page 97, Prem Patra III)

(iv) Although the Sat Guru and Radhasoami
Dayal appear to be two yet the Nij Rap,
i.e., the Shabd Swartp of both is one.

(page 104, Prem Patra I11 )

(v) The form of the Sant Sat Guru is the
-physical form of the Nij Swarap.
(page 109, Prem Patra III)
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(vi) The Nij Rap (Real Form) of the Person=
age, whom Radhasoami Dayal grants the
status of a Sant, i.e., one whom He grants
abode in His Dhdm, is the same as His
own. By Shabd Swardp (Shabd or Sound
Form) both are one. The Mauj of such a
Personage is the Mauj of Radhasoami
Dayal.

(page 94-95, Prem Patra III)

(vii) The Darshan of Sant Sat Guru is the
Darshan of the Supreme Being and the
company of Sant Sat Guru is the company
of the Supreme Being. The recipient of
the glance of grace and mercy of Sant Sat
Guru is the recipient of the grace and
mercy of the Supreme Being Himself.

(page 323, Prem Patra V)

(viii) “Omnipotent Lord” refers to the Supreme
Being Sat Purush Radhascami Dayal and
the Sant Sat Guru.

' (page 92, Prem Patra VI)

171. The following expressions occur in Prem
Patra written by Huzur Maharaj—

Father, Supreme-most Father, Supreme Father,
Son, Special Son, Own Son, Beloved Son, Compa-
nion, Special companion, Own companion etc.
The ignorant people have, by distorting their mean-
ings, tried to propagate among .public at large
a misunderstanding that Soamiji Maharaj was,
no doubt, the incarnation of Radhasoami Dayal,
or was Himself Radhasoami, but the Sant Sat Gurus’
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succeeding Him were only men with very high
spiritual status or having access to higher regions.

172. All the expressions given above mean one
and the same thing, viz., Nij Dhér. In support of
this, please refer to the following

(i) His son, the frw =t Nij Dhérd (His Own
Current).
(page 108 Prem Patra III)

(i) His fasr g% Nij Putra (Special Son) or His
Nij Dhara (Own: Current).
(page 104, Prem Patra I11)

(111) Sant Sat Guru is the Nij Putra and Mus4hib
(Special Son and ‘Companion) of the Sup-
reme Being Radhasoami Dayal; nay He is
Supreme Being Himself.

(page 48, Prem Patra V)

(iv) Sant Sat Guru should be considered to be
His Param Pydrd Putra (Supremely Beloved
Son) or His own form.

(page 322-323, Prem Patra V)

173. The quotations cited above clearly show that
Special Son (Nij Putra) or Special Companion
(Nij Musdhib) means Nij Dhar (Own. Current).
Then, what will be gained by distorting the true

import of the word “‘Son (Putra)’ and thereby
arriving at a wrong conclusion?

174. Maharaj Saheb has also said, “Param Sant‘
Sat Guru, who is the incarnation of Radhasoami
Dayal, and His Nij Ansh or Musshib, in whom
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Radhasoami Dayal Himself resides, both are one
and the same”. '

(Discourses of Maharaj Saheb 156(9), p. 93

175. It is futile merely to catch words. Their
inner sense'and ‘meaning should be looked into.
A'line occurs in Sar Bachan Poetry thus “ga &
qiz gg w1 1Y, Descending to the heart centre, He
became subject to desires.” Such is miy beloved
‘Radhasoami,” If catching words is one’s won’t,
one, who freely indulges in the waves and desires
of mind, can easily say that such is the command.
But it would be the out come of a perverse mind. By
indulging in the waves and desires of mind, the way
to hell is-sure to be paved.. Will Soamiji Maharaj
issue such a command ?

* 176. Some put forward the argument that Soamiji
Maharaj was born a Sant Sat Guru. His successor
was only a human being prior to His re-incarnation
in him, and his own Surat was there in him. The
reply to this is that Surat was therein both of them
~ but this Surat was a‘Param Sant Surat’. Only person
having a ‘Param Sant Surat’ can be the Guru and
Sat Guru. He, who has Jiva-Surat in him, will be-
come only a ‘Param Hans’ on reaching Radhasoami
Dham, and not a Param Sant. . :

177. Sants and Param Sants form a category
altogether different. Whether they reside in human
body or in Radhasoami Dham, they are never sepa-
rate from the Supreme Being. As Param Sants make
their advent in this world solely for the purpose of
redeeming the Jivas, so do Gurumukh Sants. There
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is absolutely no distinction between the two. Both
are Nij Anshs. This has also been admitted by
Mr. Kdmta Praséd Sinh4, the founder of the Dayal
Bagh group, in his book. ‘

178. Huzur Maharaj would naturally call Him-
self ‘Son’ and Soamiji Maharaj ‘Father’. But, this
does not mean that Soamiji Maharaj was Radha-
soami, and Huzur Maharaj was not. They were two
manifestations of the same current,—Guru and
Gurumukh, or Swatah Sant and Gurumukh Sant.
The Shabd Form or Real Form of Them both was
the same. Both were Radhasoami Dayal. Similarly,
Maharaj Saheb would call himself ‘Son’, and Huzur
Maharaj ‘Father’ and Soamiji Maharaj ‘Supreme
Father’ or ‘Supreme-most Father’. But, Maharaj
Saheb was the same as Soamiji Maharaj and Huzur
Maharaj. Therefore, the right and correct thing is
that

Soamiji Maharaj was Radhasoami Dayal.
Huzur Maharaj was Radhasoami Dayal.
Maharaj Saheb was Radhasoami Dayal.
Buaji Saheba was Radhasoami Dayal.
Babuji Maharaj was Radhasoami Dayal.

179. (1) Radhasoami has graciously come to this
world in human form as Guru (Sant Sat
Guru). Praised be my beloved Radha-
soami!
(Page 57, S.B. Poetry I)

(2) Radhasoami is the Guru. Radhasoami
is the Sant.
(Page 72, S.B. Poetry I)



(7"

(3) Radhasoami has incarnated Himself here
as Sant Sat Guru.
(page 87, S.B. Poetry I)
@1 have found Sat Guru Radhasoami. I
surrender myself to Him. .
(Page 170, S.B. Poetry I)
(5) Radhasoami ! My Guru !
(page 176, S.B. Poetry I)
(6) Radhasoami assumed the form of Guru.
(page 331, S.B. Poetry I)
(7) Radhasoami is the Name of Guru.
(page 334, S.B. Poetry I)
(8) Sat Guru Radhasoami has showered His
grace and mercy on me. My luck for
repairing to the Highest Region has now
awakened
(page 431, S.B. Poetry I)
(9) Thanks to my Sat Guru Radhasoami,
thanks to my Sat Guru Radhasoami.
(page 287, S.B. Poetry II)
(10) Radhasoami is the true Sat Guru.
(page 116, Prem Bani I)
(11) There is nc Sat Guru like Radhasoami
nor any Ném as subhme as RADHA-
SOAMI.
(page 215 Prem Bani I)
(12) Engender faith in the Supreme Being
Radhasoami. Know it for certain that He
pervades the innermost recesses of all.
' (page 275, Prem Bani I)
(13) My Guru is none other than the Supreme
Being Radhasoami, who is all-compas-
smnate all-powerful and all-merciful.
(page 292, Prem Banil)
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(14) The Most Excellent Guru Radhasoami,
the Nameless Supreme Being.
(page 293, Prem Bani I)

(15) My Guru is omnipotent and all-merciful.
He is the supremely beloved, unique and
~ incomparable Radhasoami.
(page 295, Prem Bani I)
(16) When Guru, Radhasoami, is merciful,
He will enable me to enjoy the bliss of
Surat Shabd Yoga. ,
(page 416, Prem Bani I)
(17) Param Guru Radhasoami is ever merciful
to the humble and the lowly.
(page 425-426, Prem Bani I)
(18) O Radhasoami Sat Guru Dayal !
(pageé 3, Prem Bani II)
(19) Radhasoami, my Guru, is pleased."
(page 7, Prem Bani II)
(20) Glory, all gloryto Radhasoami, my Guru.
(page 25, Prem Bani 1I)
(21) She wins the pleasure of Param Guru
Radhasoami. S
(page 40, Prem Bani 11)
(22) Beloved Radhasoami, the Param Guru
(Supremely Eminent Guru).
(page 43, Prem Bani II)

(23) Radhasoami, my beloved Guru, is the

treasure-house of mercy.
(page 46, Prem Bani II)
(24) Radhasoami, the Beloved, is the Name of
Guru. _
(page 51, Prem Bani II)
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(25) Param Guru Radhasoami has been
merciful to me. o
. (page, 53, Prem Bani II)
(26) Radhasoami is my supremely munificent
. Guru.
(page, 101, Prem Bani II)
(27) You should definitely understand that
Radhasoami is the Supreme Creator. He
alone is the inspirer within everybody
There is no court royal except His. Know
that Radhasoami is Sant Sat Guru, the
Supreme Preceptor and Guide.
(page 354-355, Prem Bani II)
(28) Beloved Radhasoami, having made His
advent here in the form of a Sant, has
been pleased to meet me and unite me
with Him. -~
(page 400, Prem Bani II)
(29) The Beloved Guru, Radhasoami, showers
His grace. ,
(page 89, Prem Bani I11)
(30) Radhasoami, the Supremely Eminent Guru.
- (page 160, Prem Bani I1I)
(31) My Beloved Himself is the most muni-
ficent Radhasoami.
(page 189, Prem Bani I1I)
(32) O Radhasoemi, my Beloved Sat Guru
_ : (page 210, Prem Bani I11)
(33) O Radhasoami Sat Guru, merciful to the
humble and the lowly !
(page 220, Prem Bani 11I)
(34) She has met the jovial Sat Guru Radha-
soami. :
(page 330, Prem Bani I1I)
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(35) The paragon Surat has met merciful Sat
Guru Radhasoami.

(page 333, Prem Bani I11I)

(36) The Beloved Guru Radhasoami is pleased.

(page 336, Prem Bani III)

(37) Charmingis the form of Sat Guru Radha-

soami. :

(page 390, Prem Bani III)

(38) Radhascami is the beloved Sat Guru.

Whe can adequately sing His eminence
and glory?
(page 71, Prem Bani II1
(39) Radhasoam1 my beloved Sat Guru, has
accomplished the task of all Jivas.
(page 16, Prem Bani IV)
(40) You have met the Omnipotent Sat Guru
Radhasoami. Place your head on His
holy feet.
(page 40, Prem Bani IV)
(41) Radhasoami, my beloved Guru has now
- made my life fruitful.
(page 130, Prem Bani IV)
(42) All Sant Sat Gurus are one and the same.
There is nothing to differenti~te one
from another. When it is the pleasure of
the Supreme Father, they begln openly
to preach. So long as such is the Mauj,
Satsang and the work of salvation con-

tinue.
(page 291, Prem Patra Vol. I1I)

180. Q. Why has no Samadh of Buaji Saheba

been constructed?
A. She was Sant Sat Guru, no doubt, but

PR
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Maharaj Saheb with Parsi Satsangis
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Naiyanji Saheba, MAHARA] SAHEB Prem Pyariji
(Maharaj Saheb’s Consort) )
along with Maharaj Saheb’s Children
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She did not function as an Achérya.
That is why Her Samadh was not cons-
tructed. Secondly, She had left instruc-
tions not to construct Her Samadh,
but to place Her ashes at the Holy
Feet of Maharaj Saheb. This means
Her ashes will be placed in the holy
Samadh of Maharaj Saheb. It will
be a joint Samadh of Maharaj Saheb
and Buaji Saheba. Likewise, Buaji
Saheba’s Bhandara is included in the
Bhandara of Maharaj Saheb, though a
Bhandara is held in Varanasi by the
local Satsangis on Vaishakh Sudi 15
(Purnima) to commemorate Her de-
parture. Babuji Maharaj had also
attended it once. This local Bhandara
was formerly held at Buaji |Saheba’s
house. After Arti Satsang, Satsangis
used to sit there in rows to partake of
the Bhandara feast. But now-a-days
even that.local commemorative Bhan-
dara is held in the Samadh of Maharaj
Saheb. Buaji. Saheba was a Pardah-
nashin lady. All Her activity tock place
under cover or behind the curtain. She
held Satsang behind the screen, that
is, She used to sit behind the curtain.
All things concerning Her were carried
out veiled or under cover. That is why
Her photograph was not made avail-
able to all generally. Her Dhyan (con-
templation) was not performed. Her
Samadh was not constiucted. As in
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case of other Sant Sat Gurus, Her
Bhandara is not held in a formal way,
like sending out notices of Bhandara
to all Satsangis, etc.

181. Q.  The ashes of Naiyan Ji Saheba have

) been placed inside the Samadh of
Maharaj Saheb. How is that?

A. There is no harm in that. Sooner or

' later the ashes can be taken out, and a

Chhatri* will be constructed over them,

as Babuji Maharaj has said. And if

Naiyanji Saheba’s ashes remain where

~they are, what is wrongin that? After

all she was Maharaj Saheb’s consort.

182. Q. Why was permission accorded to place
' Naiyan Ji Saheba’s ashes in Maharaj
- Saheb’s Samarh ?

AL Those, who have little-to do with Par-
mdérth, usually do such things. It was
the Lord’s will to give honour and
recognition, and hence the Samadhs
of Lalaji Saheb and Kunwarji Saheb
were allowed to be built right in front
of- Huzur Maharaj’s - Samadh. For
similar reasons, Naiyanji Saheba’s ashes
were allowed to be kept inside the
Samadh of Maharaj Saheb. This will
- be set right in course of time. The

. Samadhs of Lalaji Saheb and Kunwarji

1. A small'ornamental pavilion generally built over a place enshrining the
ashes of a person.
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~ Saheb will be removed, and the ashes
"kept therein will be handed over to

the members of their family. As has
alreadybeenmentioned above,a Chhattri
(umbrella, canopy) will be constructed
over the ashes of Naiyan Ji Saheba.

Coloured—portraits of four Sant Sat
Gurus, viz, Soamiji Maharaj, Huzur
Maharaj, Maharaj Saheb and Babuji
Maharaj are hung np on the walls of
Soamiji Maharaj’s Samadh. Why is there
no portrait of Buaji Saheba ?

Buaji Saheba was the full incarnation
of Radhasoami Dayal, but since She
did not function as an Acharya Guru,
She did not fully discharge the functions
of an Acharya Sant Sant Guru. As
such, Her portrait was not put up along
with the portraits of the four Sant Sat
Gurus, who functioned as Acharyas.
Secondly, visitors most of whom are
‘non-Satsangis, visit the Samadh of
Soamiji Maharaj each day. They are
likely to put one question after another
when they see the portrait of a woman
there. Who will answer them ? Who will
clarify them ? And willthey be satisfied
with the clarification ? Not to speak
of the non-Satsangis, even Satsangis fail
to grasp the significance. Non-Satsangis
do not visit Maharaj Saheb’s Samadh.
A photograph of Buaji Saheba is hung
there on the wall. That is a proper place,
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because She was Maharaj Saheb’s sister,
and Soamiji Maharaj had graciously
said to Huzur Maharaj that His two Nij
Anshs resided in Varanasi as brother
and sister. So, it is right that the photos
of brother and sister be kept together

‘at one place. A time will come when

the ashes of Maharaj Saheb and Buaji
Saheba will be kept together at one
place.

In the end, it may be said that the
coming of Sant Sat Guru in female
form was by Mauj. During the regimes
of the three Sant Sat Gurus, Soamiji
Maharaj, Huzur Maharaj and Maha-
raj Saheb the Satsang had beccme well
¢stablished, and Jivas having Man-
Mukhi tendencies had joined the
Satsang in a large number. It was a
strategy, as it were, on the part of the
Supreme Being to weed them out;
they were annoyed and all broke away
from the parent body and established
anew sect of their own, known as Dayal
Bagh. Then the Dayal Bagh people
filed a suit against Soami Bagh, and
they were very sure that, on having
recognised a female as Sant Sat Guru,
Soami Bagh will lose the legal battle.
But, by Mauj, Soami Bagh won the law-
suit and the authority of the Council
and the Trust formed by Maharaj Saheb
was firmly established. Such was the
Mauj. Because of Sant Sat Guru being
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~in a female form, and also on account
of many other things, Dayal Bagh
found courage to initiate legal proceed-
ing which they did but lost. It is a bit
difficult to understand the ways of

Mauyj.
184. Bhdi Saheb Sudershan Singh Seth used to say
that as nobody could recognize Soamiji Maharaj,
so also none can recognize Babuji Maharaj. He is
profoundly deep and serene. It was generally known
that Babuji Maharaj was the Sant Sat Guru but
before functioning openly, He brought Buaji Saheba
into prominence, keeping Himself incognito. Not
to speak of the Dayal Bagh people, even our own
Soami Bagh Satsangis, had started whispering why
Babuji Maharaj had put up a show. Butit was not
a show. It was a special Mauj. After His departure,
people have again started saying why and in what
Mauj Babuji Maharaj had ordained such a long
interregnum ? Thirtyfour years have passed and still
thereis interregnum! Even now no one knows for iow
long it will continue. Can anyone understand Babuji
Mabharaj and His ways. All things concerning Him
were unique. A few things have been left out
for idlers to talk about, such as Buaji Saheba was
not a Sant Sat Guru, Radhascami Dayal cannot
incarnate in a female form, why has Buaji Saheba’s
_ portrait not been hung in the Samadh of Soamiji
Maharaj, and so on and so forth . Just think, can
the hanging of the picture of a person go to testify
to his being a Sant Sat Guru ? It is with due delibe-
ration that no picture-of Hers has been hung up,
so that fools may indulge in foolish arguments and
take recourse to calumny. Sants knowingly adopt a
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few such things in Their manner and behaviour as
may leave some scope to others for traducement.

185. Soamiji Maharaj said to Huzur Maharaj
about Buaji Saheba, and so did Huzur Maharaj to
Maharaj Saheb, and Maharaj Saheb to Babuji
' Mabharaj. Should these predecessors have written a
deed, and got it registered? Moreover, Babuji
Mabharaj said the following in court on oath—

“I am the sole master of the properties under the

spiritual impulse of my Guru Buaji Sahcba”.

186. Babuji Maharaj further said

‘A declaration about Buaji Saheba came from
Maharaj Saheb, but She would have succeeded
in_the absence of such a declaration. A Nij
Ansh can be in a female form, ‘Stri-Chola’,
as well as in a male form, ‘Purush-Chola,
Their spiritual status will be the same.”’

187. Babuji Maharaj said so in the court of law
on oath and before a judge. This is more significant
as compared to documenting under registration.
To get a deed registered, one has to appear before
the registrar and declare that onehas written every-
thing of one’s own free will and, one acknowledges
it to be correct. A registrar’s status is lower than
that of a judge. Babuji Maharaj said all that be-
‘before a judge. Also, one does not have to take
oath before a registrar. But before a judge one has
‘to take oath prior to making any statement. All
that Babuji Maharaj said was on oath.

188. ~ Babuji Maharaj was merciful as He was deep
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and serene. He showered unbounded mercy, and
during interregnum still He is showering great
mercy secretly. To get 101 books on Radhasoami
Faith written, printed and published is no ordinary
matter. Such a huge task cannot be accomplished
~without mercy. These books contain priceless jewels.
He, who reads them, feels mercy being showered on
him.

189. Q. Buaji Saheba’s Samadh is in Sat Lok;
what does it mean?

‘A. - In afemale form, one cannot rise hlgher
than Sunn. It applies to Jiva-Surats in
general. This rule does not apply to
Surat which comes down from the
highest region and assumes female formi.
It is to clarify this point further that
it has been said that the Samadh of

- Buaji Saheba is in Sat Lok. Had the
Samadh been constructed here, there
would have been left no occasion to
say that Her Samadh is in Sat Lok.

- And, such statement became necessary
to emphasize that She ‘had access to
regions higher than Sunn in spite of
Her being in female form.

190. Buaji Saheba was the fourth child of Her.
parents. The fourth is known as ‘Réb-4’ in Arabic.
There has been in the past a female Muslim Mahatma
of a very high order by the name of ‘Hazrat Réb-a’
Basri’. She was also the fourth child of her parents.

191. Thereis a detailed account of MaharajSaheb’:s
father given in the book ‘Biography of Babuji
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Maharaj’, -as also in the Preface to the English
book ‘Discourses on Radhasoami Faith’, dictated
by Babuji Maharaj. Pandit Ramyashan Misra,
father of Maharaj Saheb, being a man of
learning, had made a correct appraisal of human
life. Even though he was a highly respected Brah-
man of the city of Kdshi, and an eminent professor
of Sanskrit in the prestigious Queens College, he
had broken the tough ties of casteism like a straw
in no time in his pursuit of Parmarth, and had
received initiation from a Mohammedan Fagqir
of Patnd. From this it is clear that he did not come
across in Varanasi any ascetic or Hindu, who could
give him correct guidance for achieving Param Dham
(Supreme Abode). That is why he adopted a Muslim
Guru outside the province.

192. There was no room for any show and osten-
tatiousness in such a family. Everthing was viewed
in its right perspective, and due consideration was
given to each for its intrinsic value. Inspite of enjoy-
ing all the worldly pleasures, it was a persistent
thought goading the family as to how to achieve
pleasures pertaining to higher regions and the bliss
eternal.

193. Such Sanskdrs made their impact on Buaji
Saheba from Her very childhood, and that pro-
mising girl resolved to understand the significance
of human life and to make it meaningful. The ins-

tinct to awaken spiritual powers was embedded in

Buaji Saheba in Her very tender age, and it went
on gaining strength day by day.
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On the left hand side of Babuji Maharaj are standing three
youngsters. The middle one is Nirmal Das Maheshwari M.Sc.,
now a member of the Council. He is the eldest son of Sant
Das Maheshwari M.Sc., Personal Assistant to Babuji Maharaj
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194, After sometime, She was married at a very
tender age to Pandit Parmeshwar Dutta Tripathi.
His was also a highly respected family of Varanasi.
All the members of this family were very learned and
‘highly proficient in Sanskrit. Tripathi Ji himself was
a teacher of Sanskrit. Like Maharaj Saheb’s father,
this family was also not conservative. All were
seekers of Truth. The first line of the Arti-shabd
composed by Huzur Maharaj for Buaji Saheba S
husband is — &=t gAY aw #t aa

Tr. O seeker ! Harken this true and good advice.

195. On account of himself being a Vyés, and the
quest for Parmarth being very strong, there was
always a crowd of Sédhus and Mahdtmds at his
door. Buaji Saheba listened very attentively and
lovingly to the conversations Vyas Ji used to have
with them, and devoted herself whole-heartedly
to the service of the Sadhus. Like Radhaji Maharaj,
She used to cook food and feed the guests with
great zeal and ardour. To look after such a big
family and to feed Sadhus and Mahatmas was a
gigantic task. It was only Buaji Saheba who could
do such a thing. Buaji Saheba took initiation from
Huzur Maharaj in the year 1887, and then devoted
‘Herself to the pursuit of Parmarth

196. A Satsangi — Are you Maheshwar1 by caste ?
Sant Das — Yes.
Satsangi - — What does ‘Maheshwari’ mean ?
Sant Das — The devotees of the revered Buaji
Saheba ‘Srimati Maheshwari’ are
known as ‘Maheshwari’.
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197.

198.

Satsangi — You have given it a really won-
derful interpretation.
Sant Das — Thanks for your appreciation.

Satsangi — Why have you written the bio-
graphy of Buaji Saheba, the last
of all ? Why not earlier?

Sant Das — After having completed 100
books, ‘Biography -of Buaji
Saheba’ is the 101st book.

Satsangi — So what? This is what I am
asking you. Why was the bio-
graphy of Buaji Saheba written
the last of all, and why not
before ?

Sant Das — The spiritual meaning attached

‘ to the 101st book is that, it being
above 100, Buaji Saheba and the
book dealing with -Her bio-
graphy stand above all and every-
thing.

Satsangi — Wonderful, Wonderful

Satsangi — - You wrote the biography of
Babuji Maharaj and of Buaji
Saheba. Why have you not
written Maharaj Saheb’s bio-
_graphy? ~

Sant Das — It is included in the book of the
biography of Babuji Mabharaj.

Satsangi — Why did you do that ? It would

have been better, had you written
: the two biographies separately.
Sant Das — Both were bosom friends and
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companions. The biography of
one could not be isolated from
the other. Huzur Maharaj had
graciously designated them as
‘Joint Presidents of Allahabad
Satsang’.

Satsangi — In the books ‘Radhasoami Mat
and Huzur Maharaj’ you have
~ written the biographies of both
Soamiji Maharaj and Huzur
Maharaj. Thus you have rende-
red a unique service to Satsang
and Satsangis by writing the
biographies of all the five Sant
Sat Gurus, viz, Soamiji Maharaj
Huzur Maharaj, Maharaj Saheb,
_ Buaji Saheba, and Babuji Maha-
raj.
Sant Das — The doer and inspirer of all
is Radhasoami Dayal.

Satsangi — All right, now you kindly tell
me one more thing.

Sant Das — Go on, ask. What is it you want
to know ? _

Satsangi — When will Sant Sat_Guru mani-
fest Himself?

Sant Das — When it is the Mauj of Buaji
Saheba.

Satsangi — Oh, Please ! Say something which
may give us some solace.

Sant Das — Manifestation will take place
soon, it won’t take long now.
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201.

Satsangi
Sant Das

Satsangi

Sant Das
Satsangi

Sant Das

— Thank you.
— Radhasoami.

— Excuse me. There is one more
thing to ask you.

— Yes, go on.

— How were Buaji Saheba’s com-
plexion, stature, looks, manner
of speaking ?

— As of Maharaj Saheb.



