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listen to the Dhun or Sound of the Anhad
Shabd internally.  Another preparatory
practice is to attend “Satsang’’. Cultivate a
keen desire to attend Satsang, and do attend
Satsang whenever you can so manage.
This is the highest and noblest teaching
imparted to me. | learnt the Holy Name
RADHASQAMI.

( S. B. Poetry VIii/12, 22-25 )

66. Other couplets which bring out the distinction
between Sumiran (repetition) and Surat Shabd Abhyds are
also quoted—

Qifi §g w9 @d uder|
-9E  gT AW @mE N9
919 9d™ gld g SN |
a§ oc Usg  FATY 13RIl
USg U U& USG GHAT |
gausg §ad Usg fRATT 11’3 11
TG TET ST 3 s |
51 ug qurErE eI 9% I
gu = qQ wfd g9
AT HF M HET 7 ATA 1 9y |
( S. B. Poetry 1/2, 11-15)

How to perform Sumiran or repetition of the Holy Name
Radhasoami is explained here. The thirst o the bird Papihd
( a species of cuckoo ) is quenched only by the drops of the
Swdnti rain ( the rain which falls when the moon is in the
fifteenth lunar mansion ). If it does not rain in Swdnti
Nakshtra, the bird goes without water for the whole year,
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It would not drink water from pools, lakes or rivers. Thus
rain ( Swdnti rain ) is its very life. So it constantly emits
very sweet and pathetic notes which appear as containing
the sound or words *Pee kahdn ( where is the beloved ? ),
Pee kahdn({where is the beloved )" ... Another peculiarity
about this bird is that it does not come down to the ground ;
it remains on trees. Soamiji Maharaj, in these couplets,
enjoins to perform Sumiran of the Holy Name with
ardent longing, diligence and perserverance like
the bird Papiha constantly repeating and crying for
the Swanti rain. (11)

Translation :— |f one applies oneself to Sumiran or
repetition of the Holy Name in this manner,
one’s Surat will be awakened, and then only
one can hope to hear the Shabd within
oneself. (12)

Mark : Sumiran is the first essential, the
hearing of Shabd (Sound), i.e, Surat
Shabd Abhyds, comes afterwards. In
the very first line of Sar Bacran
Radhasoami Poetry, Soamiji Maharaj
has ordered to repeat and recite
RADHASOAMI. But Mr. Puri says
it means performing Surat Shabd Yoga.
He has thus altogether omitted the
first step of Sumiran ( repetition) of
the Holy Name RADHASOAMI.

In the couplets that follow, Soami Ji Maharaj explains the
stages of Shabd.  He says—

Translation :— By hearing Shabd ( of Sahas-dal-
kanwal ), one will merge in Guru’s Shabd,
i. e.. will merge in Trikuti. Thereafter one
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will hear the Sunn Shabd and the Sat Shabd,
i.e., the Shabds of Sunn and Sat Lok. (13)

Translation :— Having heard the Alakh Shabd and
the Agam Shabd, i. e., the Shabds or Sounds
reverberating in Alakh Lok and Agam Lok,
one will come to Radhasoami Dham, the Nij
Pad. (14)

Translation :— This Nij Pad or Radhasoami Dham
is the poora ghar ( Perfect Home ), and on
reaching there one attains to poori gati, i. e.,
the status of perfectness and completeness.
There is nothing more to say beyond
Radhasoami Dham. This is the Highest, the
Final and the Ultimate Stage. (15).

67. If, as Mr. Puri says, Radhasoami be a Varndtmak
name or like other names, then how can it be Lakhdyak,
pointer or indicator of Dhun_ (Shabd) ; how can Surat be
awakened by the repetition of this Name, and how can the
Shabd be heard within? The fact is that RADHASOAMI
is the true, real and Dhwanydtmak Name of the Supreme
Being. '

68. To create confusion worse confounded, Mr. Puri
assigns three different meanings to the word Radhasoami.
In the first place, he says that Radhasoami means Surat
Shabd Abhyas. Secondly, Radhasoami means God. And
thirdly, Radhasoami is Guru.

69. It has been shown in the earlier paragraphs that
Soamiji Maharaj has explained Adi Shabd as Soami and
Adi Surat as Radha. Soamiji Maharaj has nowhere said that
Radhasoami means Surat Shabd Abhyds, nor has He ever
stated that by singing or repeating Radhasoami Name, is
meant practising Surat Shabd Abhyas.
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70. Although Mr. Puri professes to be a follower of
Sant Mat, . e., Radhasoami Mat, he does not properly
understand the idea conveyed by the word “God”.

(1) The first ganglion lies mid-way between and behind
the two eyes. Surat or spirit is located here. From
here it descended step by step to the five lower centres and
spread out into the body. It is called Parmdtmd and is the
God, Brahm and Lord of many religions ( Sar Bachan
Radhasoami, Prose, Part |, Bachan 19).

(2) Below Trikuti is the region of Sahas-dal-kanwal,
also called Niranjan Jyoti, Shiva Shakti, Lakshmi Narayan,
Narayan Jyoti Swarup, Shyam Sundar, Arsh and Khuda or
God. ( SarBachan Radhasoami, Prose, Part |, Bachan 15).
—73) The Presiding Deity of Trikuti is also called Pran
Purush and Great God but Sants call him Universal Mind.
( Sar Bachan Radhasoami, Prose, Part |, Bachan 14 )

(4) Radhasoami Pad is the highest stage. Radhasoami
is the Name of the Supreme Being, the true Lord and the
Real God. (Sar Bachan Radhasoami, Prose, Part |,

Bachan 4 ).

71. According to Radhasoami Faith, the entire creation
is comprised of the three grand divisions, viz., (1) Spiritual,
(2) Spiritual-material and (3) Material-spiritual.

(1) Pure spirit, uncontaminated with matter, exists in
the first grand division. Here the Supreme Being
reigns over entirely spiritual life.  This is the
purest possible form of life. It has no other desire
but to love and serve the Supreme Being. The
joys — the very existence — of this purely spiritual
life are derived from the Supreme Being, who is
the Ocean of spirit, love and joy. Nothing relating
this degree is known or has been known to the
founders of any religious creed. It comprises of
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six sub-divisions and is called the Dayal Desh or
the region of mercy.

The second or Spiritual-material degree or
grand division is entirely free from all worldly
passions and desires of the lower order. Likening
the Supreme Being to an Ocean, the president of
the second degree is like a tide from that Ocean.
He is a kind of Viceroy, who rules over all life
existing in the space comprised in the second and
third grand divisions committed to his care. As
its name indicates, the Spiritual-material degree
consists both of spirit and matter. But matter here
is comparatively speaking pure and is suoject to and
controlied by spirit. Life here is very pure and,
though clothed in pure material forms, spirit
predominates. This degree also comprises of six
sub-divisions and is called the Brahmand or the
regions of Universal Mind and pure matter.

In the third or Material-spiritual degree or
division, the matter predominates over spirit. Life
is composed of spirits wholly clothed in coarse
matter. Having entirely forgotten the higher
abode, from which they originally sprang, the
spirits here haveacquired-carnal desires and passions.
This also comprises of six sub-divisions and is called
the Pind or the regions of Individual Mind and
coarse matter.

The Supreme Being, as already said, is
unknown. The Spirit or the Viceroy who presides
over the second degree, is the Lord God of the
Bible ; he is the Sat or Sachchiddnand or Shuddh
Brahm of the Veddntees; the Nirvdn of the Jains
and the Buddhists and the Ldhit of the Mahomedan
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Saints. The Spirit or Governor who rules over the
third degree is the Brahm or Parmdtmd or God of
most religions in the world.

72. The Supreme Being Radhasoami Dayal is the
creator of God of all the extant religions pertaining to the
second and the third grand divisions of the creation, viz.,
Brahmand and Pind, and also of the Lords or Deities of the
regions of the first division, viz , Dayal Desh, called ‘Purush’,
such as Sohang Purush, Sat Purush, Alakh Purush and Agam
Purush. Anami Purush or Radhasoami is the Supreme
Being or the Absolute Lord or the Real God.

73. Mr. Puri’s third meaning is that Radhasoami is
Guru. But he fumbles very badly in translating and
interpreting certain couplets from Sar Bachan Radhasoami
Poetry.

T &I U Q@
Guru rup dhard Rddhdsodmi
( xviiif2,7)

Puri’s translation :— Guru hath assumed the form of Radhaswami.
(page 250 of his book)

This is incorrect : The couplet has been translated in a
reverse order.

Correct translation :— Radhasoami assumed the
Guru’s Rup ( Form ).

§ @ T 9 U

74. | am chakor moon Radhasomi
not love Satnam Anami

qE 99 a9 o]

(1/1,12)
Correct translation :— | am Chakor and Radhasnami
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is the moon ; ( Compared to Radhasoami )
| am not desirous of Satnam Anami.

The ardent devotee says, | love Radhasoami as ardently as
a Chakor (moon bird) loves the moon. | desire not Satnam
Anami, i. e., the Anami above Sat Lok and below Alakh
Lok.

75. But Mr. Puri has translated the above couplet
thus :—

“Chakor (moon bird) am I, and Radha Swami (my Guru
in the human form) is my moon ; Sat Nam and Anami
(or Radha Swami in the transcendent Being of God)
I like not”.  ( Page 54 of his book )

“A chakor (moon bird) am |, and Radha Swami (in human

form, i. e, Guru)is my moon ; Sat Nam or Anami (i. e

Radha Swami in His Real transcendent Being), | like not”

(Page 96 of his book )

76. Mr. Puri has put two irreconcilable and

contradictory ideas together. He says, | like Radhasoami

(my Guruin the human form), but | do not like Radhasoami,

the Supreme Being, the Creator of all. Mr. Puri means to

say that he likes the Guru (the human form of

RADHASOAMI) but does not like RADHASOAMI. This

is another instance of his antipathy to the Holy Word

RADHASOAMI. Mr. Puri has lost the meaning which

Soamiji Maharaj has intended to convey. The correct

meaning is given in Chapter 5, paragraph 140 and 141 infra.

77. Radhasoami, the Supreme Being, Himself incarnated

in this world and designated Himself as Sant Sat Guru or
Perfect Sant or True Guide or Preceptor.

(" TETEM] 83 7Y &9 ST ¥ |
Te g S fgard
Rddhdsodmi dhard nar rip jagat men
Guru hoya Jiva chitdye
(S.B. 1/2 1)
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Translation :— Radhasoami has assumed human
form in this world. And as a Guru, He
awakens the jivas.

() e &I ¥ YUTEM]T |
g A wWR  QuUrEmET il

Guru swarip dye Rddhdsodmi
Vah  mere pydre Rddhdsodmi

(S.B. III/I, 107 )
Translation :— Radhasoami came to this world in
human form. What to say about my dear
Radhasoami !
(3) TYTE™ET T& &HT AW
Rddhdsodmi Guru kd ndm
( XVIIi/4,26 )
Translation :— Radhasoami is the Guru’s Name.

“4) I A AT TUTETHT
Rddhdsodmi Ndm sundyd Rddhdsodmi
(M3, 1)
Translation :— Radhasoami Nam was given out by
Radhasoami.

(5) TITET™ G A/l TUTEaTA
Rddhdodmi Panth chaldyd Rddhdsodmi
(13, 3)
Translation :— Radhasoami Faith was started by
Radhasoami.

(6) TITET &9 fg@mEr Tyt
Rddhdsodmi rdp dhikdyd Rddhdsodmi

(13, 1)
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Translation : — Radhasoami Himself has shown His
rup (Form) to jivas, that is, Radhasoami
has graciously granted His darshan to jivas
here.

@) qags @a fAd TuRar |
A H B fafer s

Satguru Sant mile Rddhdsodmi
Arat  karne ki vidhi thdni
( XXXIV/5,1)
Translation :— | have met Radhasoami in the form
of Sant Sat Guru. | have now determined to
perform His ( Sant Sat Guru's ) Arti.
78. At the bottom of page 59 of his book Mr. Puri
writes :—
“What is the use of our going on repeating the word
Radha Swami, Radha Swami, Radha Swami, if we do not
get hold of the real thing called ‘Radha Swami’,viz., ‘Shabd’
or ‘Dhun’ 7",
At page 69 of his book, he sarcastically remarks :—

“But some of us want to stick tenaciously to the word
Radha Swami "’

79. Well, here | would like to remind Mr. Puri of
Soamiji Maharaj’s definite and explicit ordainment to
“tenaciously stick to Radhasoami”, contained in the
following line —

# STl AR TSR E57
d ol SET @

Main pydri pydre Rddhdsodmi ki
Main pakari unaki lér,
Translation :— | am the darling of my beloved
Radhasoami. | stick tenanciously to Him.
(S. B. 12, 12)
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In fact Soamiji Maharaj has explicitly given a hint to jivas
to stick tenanciously to RADHASOAMI only and not to
Sat Nam Anami. He further says,
¥ o) gBr) 95 THTEET
FEI ATG I SN I
Translation :— Allure me no more
Sat Nam  Anami;
(for) as is moon to Chakor
So is Radhasoami to me.

80. Such couplets can be quoted ad libitum.

(h g1 9 P HMH A AT
A WY W YT

Translation :— Such is my beloved Radhasoami, and
if | keep company with him, no loss or harm
can ever come to me.

(S. B. Poetry ll/1, 43 )

) STH ST & @1 A 11
g AL @R YR I

Translation :— Jama or Kal can claim nothing from
me because of my beloved RADHASOAMI.

(1, 26)

) T 87 $& g9 9T 8
Translation :— | associate with Radhasoami with
all my body and self. (14 7)

(4) TYTEITAT Mad @0 A fqa
Translation :— The love of Radhasoami is now deep

rooted in my heart. (M4, 11)
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81. However, one .thing is clear from the quotations
given in Mr. Puri’s book that he has burnt much mid-night
oil in the study of Soamiji Maharaj’s Sar Bachan Radhasoami
Poetry. But because of his blind learning and faith, if it
can be said so, in Sat Nam and Panch Nam, and prejudice
against the Holiest of the Holies RADHASOAMI Nam, he
seems far away from celestial influence, and rather close, to
a certain degree, to nuisance. He has presented a queer
mixture of pseudo religious quackary. He confuses
Dhwanydtmak Nam Radhasoami with mere conventional
names like rupee, medicine, etc., he confuses the Supreme
Absolute Lord Anami Radhasoami with the Anami below
Alakh Lok and above Sat Lok ; he is unable to differentiate
between &ist Bin (harp) and bagpipe. There is an interesting
anecdote about bagpipe. A bagpipe player when asked
why pipers always walk while they play, explained, “lt is
harder to hit a moving target.” In one breath Mr. Puri
quotes and translates couplets from Socamiji Maharaj's Sar
Bachan Radhasoami Poetry in which Radhasoami is said to
be above Sat Purush, Alakh Purush and Agam Purush. in
another breath he places Radhasoami in the category of
Sat Nam and Five Names. And yet in another breath, he
relegates Radhasoami to rupee, medicine, quinine, etc.
This is what may be called s1z& g¥a®a complete ignorance.

82. For getting nearer to truth, he should first seek
a true and real Sant Sat Guru of the time, who is none else,
but the Supreme Father RADHASOAMI DAYAL Himself,
in human form. Soamiji Maharaj has said—

CETEITHY A9 A area i
Rddhdsoami mel mildyd Rddhdsodmi.
Translation :— Radhasoami alone enables one to

meet with Radhasoami, the Supreme Being.
(S.B. I3 3)
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83. The following couulet from Sar Bachan Radhasoami
Poetry, clinches the whole issue—

TQUrEdTl  TUTErET U™l TS |
I 9T A1 9gRY A 9gRY UTSi i

Rddhdsodmi  Rddhdsodmi  Rddhdsodmi  gddn
Ndm Paddrath Ndm Paddrath Ném Paddrath pdin
Translation :— | sing (repeat) Radhasoami
Radhasoami Radhasoami. 1 then attain the
wealth of Nam, the wealth of Nam, the
wealth of Nam. (S. B. XXX/3,1)
The occurence of ‘wealth of Ndm’ three times implies
that the Name of all the three grand divisions can be
attained by the repetition of ‘RADHASOAMI'. Similarly
“singing or repeating Radhasoami Radhasoami Radhasoami”
means repetition of the Holy Name RADHASOAMI, with
body, mind and Surat (spirit).
84. How emphatically Soamiji Maharaj has stressed
the repetition of this Holy Name is also clear from the
following couplets—

TuTeEaT gfae gia Tarea™

Rddhdsodmi Sumir Sumir Rddhdsodmi

Translation :— Go on trepeating and repeating
RADHASOAMI. (S.B.1N3, 37)

T8 Fa gH R
T A9 S A ga=am |

Guru  kahen  pukdr pukdr
samajh man kar lo sumaraniydn

Translation :— The Guru repeatedly enjoins on thee
to perform Sumiran, that is, repetition (of
RADHASOAMI Nam). (S. B. XV/2l, 1)
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(3) 3R 3919 7 PHIE T |
WIS gIg TE I 11

Aur updv na koi aisd
ratan karo subah shdm se

Translation :— There is no other device or remedy
so effective. Repeat RADHASOAMI Nam
from mornrng till evening, that is, all day
long, ' ( XV/i4, 8)

(4) TaTal @rg g1 $T ar |
od 94 AW ghETn

Swdnson Swdns hosh kar baure
pal pa! Ndm  sumirnd

Translation :— O wanton mind! Come to your
senses, and be vigilant with every breath of
your life. Each and every wink repeat thou
the Name RADHASOAMI. (XV/14,7)

(5) @ § @ §9 FE7d

Sumiran men tan man dend

Translation :—  Apply the body and mind to Sumiran
( repetition), that is perform Sumiran
vigorously with heart and soul, (Vinj12,22)

(6) a1 ARAT IR @ ¥
TH TERRGTHT BT 189 R 991 & )
Lai drti ddsi saj ke
Ndm Rddhdsodmi kd chhin chhin bhaj ke

Translation :— Thy Dasi ( slave girl ) comes forward
with this Arti (song, prayer). She has
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beautifully adorned herself by the constant

and vigorous repetition of the Name
RADHASOAMI. (35/2,1)

TIEIMI areart 3w g 113 |
IR §T9 $y I T S |

Rddhdsodmi  Rddhdsodmi ab nit gdidn
Aur  bachan kuchh ydd na  ldun

Translation : — Now | repeat and repeat Radhasoami,

(8)

Radhasoami every day. | remember no
other word. (S. B. XXXV/2,22)

g5l 8¢ ¥ Agg  JA |
THTEQTHT THTEITHT QAT T 11 Y |
ST AT R S(fd IR
TYTEITHT 19 HgA AT AT 11 & )

Translation:— By repeating Radhasoami,

Radhasoami......... , the Anhad Shabd has
begun to resound, and the glory of
RADHASOAMI has dawned upon me. My
spiritual fitness is now profoundly awakenec.
Utterance of RADHASOAMI, gives my mind
complete quiescence and satisfaction

(S.B.IV/2, 5-6)

TUEFTgl UYa™l ©@q &4 |
§gd ®ET AT WAH HU |

Radhdsodmi Rddhdsodmi ratan karo
Bahut kahda ab  khatam  karo
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CHAPTER 4

RADHASOAMI AND HIS DHAM
ARE ETERNAL

86. Mr. Puri opens his “Story of Creation” thus :—
According to Swamiji, as all other Saints, the origin of all
is Anami Purush, called Swami, ‘Akah’, ‘Nirala’ or
‘Radha Swami’ _...........

87. Soamiji Maharaj, the August Founder of the
Radhasoami Faith, has nowhere in His writings, called
Anami Purush or Radhasoami ‘nirala’, It is only the Beas
leaders and their people who have invented this word for
Radhasoami.

Nirdld= (1) Adjective :- Separate, parted,
apart ; retired, lonely, private;
distinct, different ; —strange, foreign,
singular, novel, uncommon, rare,
extraordinary,  unique,  peculiar,
curious, odd.

(2) Adverb:- Apart, aloof; in
private, privately.

88. What Soamiji Maharaj has said in Sar Bachan
Radhasoami Poetry is :—

S[HE AT 3FTTY AT |
g W R guramm

Akah  Apdr Agddh Andmi
So mere pydre Rddhdsodmi
Translation :— The Being Akah, Apar, Agadh, Anami,
is my beloved RADHASOAMI.
(S. B. Poetry WI/I, 1)
( 66 )
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Akah=Indescribable.
Apdr=Boundless, Endless, Limitless,
Shoreless, Inmense, Great.
Agddh=Uufathomable, Profound.
Andmi =Nameless.
89. Again, Soamiji Maharaj says :— “Radhasoami Pad
is also known as Akah and Andm because this is the Region
which is Apdr, Anant, and Anddi. Itis the “ONE” from

which all the remaining regions came into being”, ( Sar
Bachan Radhasoami, Prose, Part |, Paragraph 4 )

Andm = Nameless.
Anant==Unending, Infinite.

Anddi =Without beginning, Eternal,
Unborn, Uncreated.

90. Mr. Puri has quoted and translated couplets Nos.
9 to 16 of the Shabd of “Jeth Mds” of Sar Bachan Radhasoami
Poetry. Instantly he comes back to the 8th couplet and
then jumps to two couplets of altogether another Bachan
or chapter of Sar Bachan Radhasoami Poetry. The easiest
way to correct wrongnotionsand misleading interpretations
from this hotch potch, is to give correct translation of the
Shabd or hymn under discussion. | would here confine
myself to the first sixteen couplets as they are.

91. The heading of the Shabd reads as—

Il SIS 9719 STEaT Il
gde 81T GadIE BT oK TgAT 419 e $I
N TS BT BT 7T NT Tod @A &d A BT

Translation :— ““Jeth Mas the Twelfth”
How Sat Lok came into existence, and
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how the creation of Triloki ( three worlids )
came into being; and the reason why Kal
Mat spread in the world and Sant Mat
remained concealed.

92, “Mds” means month. “feth” is the name of a
month of the Hindu calendar ( corresponding to May—
June ), the hottest month of the year. Husband’s elder
brother is also called *Jeth”. Hence the word ¢«Jeth”
conveys the meaning of elder or eldest, greatest. “Jethd”
is an adjective from <feth”. ¢Jethd” means the most
excellent, noblest, best, greatest; first, chief, highest,
elder, senior ; oldest, very old.

93. This Shabd of ‘Jeth Mds”, in Sar Bachan Poetry,
is really Jethd inasmuch as each of the rest of the
eleven months of the year, has 32 couplets or 64 lines,
while the Shabd of ‘Jeth Mds" consists of 55 couplets or
110 lines. From the point of view of the subject matter
also, the Shabd or hymn of “Jeth Mds" is Jethd ( superior )
because it explains the pre-creational condition and how
the creation came into existence.

94, SI3 HEMT 18T I |
ST1a fg3q aus & il ¢ |l

Jeth mahind jethd bhdri
Jeewan hirday tapan kardri (h

Translation :— The month of Jeth is superiormost
and noblest. Jivas feel intense heat and
throbbing sensation. [ The more the heat
and burning in the month of Jeth, the
greater is the rainfall in the following month
and hence Jeth is the precursor of happiness
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and pleasure. From Parmarthi point of view,
the more the distress and grief of the
Jivas, the more are the chances and
expectations of the showering of Daya

( mercy ) J.
95. g9 gg1a Sa fgasTi |
A H8 IF 9 HTHAT 1R 11

Sant Daydl jiva  hitkdri
Bhed kahen ab nij kar bhdri. (2)

Translation :— The merciful Sants are the benefactors
of Jivas. They now reveal the real secrets.

96. The knowledge of the secrets of the Creation and
its stages is a grand thing, because without it, the Jivas will
not be able to accomplish their task. In this sense also
the Shabd or hymn of Jeth Mds has greater significance.

7.  Ffs @ifus s@as T favsd |
HET HTH BT T f§gsa 1§
Nahin khdliq makhliq na khilgat
Kartdé kdran kdj na diqqat

Translation :— There was neither the creator nor
the creation, nor the created beings or objects.
Neither there was the doer, nor the cause or
effect of its entailment.

98. 52T €5 FfE |/ LT |

qra T A UG TIGIRY Il § (1

Drishtd drisht nahin kuchh darsat
Vdch Laksh nahin pad na paddrath (4)

Translation :— There was none to see and nothing
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(70)

to be seen, nor was there any sight. Neither
was there Vach nor Laksh, i. e, neither
phenomenal nor noumenal. Neither there
was Pad ( Dham, region, sphere, stage ),
nor Padarath ( thing, object ).

st fawTa T sfedd SATRET |
g 9 QG §Tfoe SITiET Y |

Zat sifat na avval dkhir
Gupt na parghat bdtin zdhir (%)

Translation :— Neither there was essence, nor its

100.

attributes ; neither there was the first nor the
last. It was neither Gupt ( hidden ) nor
Parghat ( manifest ) ; neither any interior
nor any exterior.

9 @9 S09 F U
T3 61 B T8 FF A8 ar &l

Rdm rahim karim na kesho
Kuchh nahin kuchkh nahin kuch nahin thd So (6)

Translation :— There was neither Ram nor Kesho

101.

( Krishna ), the incarnations of Hindus,
neither Rahim nor Karim ( literally meaning
merciful, generally epithets of God among
Muslims ). There was nothing, there was
nothing. there was nothing; but there
was SO.

Rdm Rahim Karim na Kesho
Kuchh nahin kuchh nahin kuchh nahin tha SO
nothing nothing nothing was SO
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Thrice repetition of ‘kuchh nahin ( nothing )’ means that,
at that time, Pind, Brahmand and Dayal Desh had not
come into existence. Whatever there was, it was «SO”,
i.e., then «SO” alone existed.

102. It is regrettable that Mr. Puri should not have
thought fit to quote and translate this most important
couplet of Sar Bachan Radhasoami Poetry, in the chapter
of “Story of Creation” in his book.

i03. “There was nothing” does not connote that
actually there was nothing at all. If there had been
nothing, the creation could not have come into being.
Nothing can come out of nothing. There must have been
something from which something came out. The existence
of ‘ONE’ has to be admitted and accepted. It is an
axiomatic truth, requiring no proof. He that existed
eternally and from whom creation came into existence,
is SO or SOAMI.

104. fafya urea 7 a7 9RTEd |
HYT U T HT HIEG 1 6 1]

Simrit shdstra na gitd bhdgwat
Kathd purdn na vaktd kirat (7)

Translation :— Smriti and Shastras ( the code of
laws ), Gita, Bhagwat and Puran did not
exist then ; nor the reader and the recitor of
them.

105. 9% 89 9 T H WHT |
Ifs a9 T A AR £ 1

Sewak sewa na dds na Sodmi
Nahin Satndm na ndm Andmi (8)
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Puri’s Translation :—  Neither server nor service, nor master nor
servant, nor Satnam nor Anami, nothing was there.

The underlined word ‘Service’ is wrong. And ‘nothing
was there’ is not in the above couplet of Soamiji Maharaj.

Correct Translation :— There was neither the
worshipper nor the worshipped, neither the
servant nor the master. Neither Satnam
existed, nor was there any trace of Satnam

Anami.
“worshipper worshipped neither servant nor master
Sewak Sewd na dds na  Sodmi
i 2 3 4 5 6
7 8 9 10 I
Nahin Satnam na ndm Andmi
Neither Satnam nor trace of Anami

Hence the correct translation of the second line of this
couplet is “Neither Satndm existed, nor was there any
trace of Andmi”. Both Satndm and Satndm Andmi did not
then exist. Mr. Puri’s translation that Radhasoami Anami
was not there, is absolutely wrong. What was not there,
was Anami, which is above Sat Lok and below Alakh Lok.

106. In couplet No. 6, paragraph 100 above, it has
already been said that there was nothing, nothing, nothing,
but there was SO; SO meaning Soami, Radhasoami,
Radhasoami Anami. The eternal existence of Radhasoami
Anami can never be denied.

107. To say that ‘even the Supreme Being, whom we
call Anami or Radhasoami, was not there as such’ is nothing
short of blasphemy. The Supreme Being is Supreme Being,
He is, as He was before the Creation, and will remain so.
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Nothing has been or can be added to or substracted from
Him. He had no deficiency. He was not lacking ‘in
anything. He is perfect in all respects. In launching upon
the scheme of creation, He had no other purpose to fulfil,
except to make the Jivas as happy as they could be. He
wanted all to participate in His bliss. In fact, in bringing
about the Creation, there was nothing but grace and
mercy. ‘

108. Even Satndm, three stages below Radhasoami, is
"not changeable. Although Satnam, Sat Lok and Sat Purush
were created, they are now absolutely free from change.
It is true that there was a time when there was no Satnam
or Sat Lok and other regions of Dayal Desh, but once
created, they are within the direct purview ofthe Supreme
Being Radhasoami, and thus free from mutation. Agam
Lok, Alakh Lok, Anami, Sat Lok and Bhanwargupha,
although created and having a beginning, have become
co-eternal and have no end, due to their association with
~the Eternal ( Radhasoami Dhdm ). Vide paragraph No. |14,
of Sar Bachan. Prose, Part 2.

109. The above couplets of the Shabd:or hymn of Jeth
Mds in Sar Bachan Poetry have been omitted by Mr. Puri
in his “story of creation”. He begins from the 9th
couplet. |

10. HE[ @1 g &l T BI% |
IR |1 A1 A5 a5 n e
Kahdn lag kahdn nahin thd koi

Chdr lok rachnd nahin hoi %)
" Puri’s Translation :— /. far canlsay? No one was there,
the creation of the four realms had not taken place.
I11. At many a place in his book Mr. Puri has stated
four realms to be Radhasoami Dham, Agam Lok, Alakh Lok
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and Sat Lok. He should have made it clear what exactly
is meant by four realms here in this couplet. If he includes
Radhasoami Dham in the four realms which were not
created then, he is utterly wrong. Of course Agam Lok,
Alakh Lok, and Sat Lok were not created then. But
Radhasoami and His Dhdm existed eternally.

2.

(1

)

@)

“Radhasoami Pad is the “ONE” from
which all the remaining regions came
into being.”

( S.B. Prose, Part |, Paragraph 4 )
“Radhasoami Pad is the beginning and
source of all”’.

( S.B. Prose, Part|, Paragraph 7 )

“Radhasoami Region is the beginning
and the end of ail;and all is
enveloped in and circumscribed
by it.”

(S. B. Prose, Part |, Para |1)

“Four Loks” referred to in couplet No. 9, paragraph 110
are (1) Pind (2) And, (3) Brahmdnd (4) Daydl

above,
Desh.

3.

Lok =

The world, the universe ; a world,
a division of the Universe. (According
to Hindu Shastra, in general three
Loks are enumerated, Swarglok,
‘heaven’ ; Pdtdl Lok, ‘hell’; and
Mrityu-Lok, ‘earth’. Another
classification enumerates Bhur-Lok,
‘earth’; Swarg-Lok, ‘heaven’;
Bhuvar-Lok, ‘intermediate space’.
A fuller classification enumerates
fourteen).
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It is not understood why Mr. Puri has chosen the word
srealm’ for Lok. But he makes himself clear when he
writes thus :—

“Sach khand has been called by saints
the Fourth Realm ( Dimension ).”
Vide pp. 12 and 47 of his book.

114. So Mr. Puri’s Sachkhand is the fourth dimension.
What can be said about such people and their peculiar
notions. In Mathematics length, breadth and height or
depth are the three dimensions; and time is the fourth.
They are expressed as ( x, ¥, zand t ). Please read letter
No. 217 in R.S. Correspondence with Certain Americans
Vol. .

115. Correct translation of Couplet No. 9 in
paragraph 110 :—

How often should | repeat that there was

none. The creation of the four Loks ( Pind,

And, Brahmand and Dayal Desh ) had not
been evolved.

L. ST S YT E 3T F§ WG |

ST g7 g fomArEr TR 1 Qo Il
Jo kuchh thd so ab kah bhdkhin .
Un mun sun bismddhi rdkhin (10

Puri’s translation :— What there was, do | tell thee now :
Wondrous Wonder it was all in Himself.

117. “Wondrous Wonder” is not ‘“‘un mun sun
bismddhi” in the second line of the couplet, When
anything, which is not well understood, is presented to
mind, it excites wonder. ‘un mun sun bismddhi” has,
therefore, been such a thing to Mr. Puri, and he straight
away translates it as Wondrous Wonder. He could also
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not make a distinction between *“Samddhi’’ and ¢Bismddhi”.
The phrase “Wondrous Wonder” has simply come to his
rescue. Readers will certainly be wonder-struck with his
“Wonderous Wonder”.

118. Correct Translation ; —

~“Bismadhi” means Vishesh Samadhi, i. e.
the condition of deepest absorption.
“Samadhi”’ or absorption conveys an idea
of trance or unconsciousness or semi-
consciousness. But the Samadhi or the
state of absorption in case of the Supreme
Being was such as had not the least trace
of unconsciousness or semi-conscious-
ness. He was not only wide awake but was
widest awake. “Un mun sun’” means
absorbed in Himself, in his rapturous bliss.
Hence the correct translation is, ‘| now
describe what was in existence :— | was
intensely and consciously absorbed or
concentrated within myself in the highest
degree of love and bliss".

119. Explanation :— The Supreme Being was perfect,
sufficient in Himself to Himself. He was in an ecstatic
state of love and bliss. He alone was conscious. There
was none but He to see and none but Him to be seen.
There was only the Supreme Being immersed in His own
rapturous bliss.

120. e a &@ 83 |
8% &7 HUTH AR 1l 9 Il

Hairat hairat hairat hoi
Hairat rup dhard ek soi (y
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Puri’s Translation :— Wonder, Wonder, Wonder. Wonder

then took on a form.

121. The translation is meaningless. It makes neither
head nor tail. What is meant by “Wonder then took on a
form ?” Perhaps “Wonder” is another word like “Nirdld”,
of the Supreme Being, according to Mr. Puri.

122. Correct Translation :— «&za Hairat"* repeated
thrice in the firstline is ‘@ hai + warat’, meaning
the Supreme Being is immersed in Himself.
While “&wa hairat” in the second line is an
Arabic word meaning marvellous, wonderful,
wonder, unspeakably amazing. ( When it
was the Mauj of the Formless Supreme
Being to bring forth creation of form and
name ), He assumed the most marvellous
form, or He gave darshan of His hairat-
rup, the most marvellous form.

123. The first Form is one with the Original Formless.
The Manifested was and is merged in the Unmanifested ;
not separated from its infinitude. Before creation, He was
‘Un mun’. When He embarked upon creation, and assumed
the most marvellous Form, He was ‘sun mun’. *“Un mun
sun bismddhi” ( second line of the couplet No.10, paragraph
{16 ) is the expression used by Soamiji Maharaj to describe
the condition or state in which the Supreme Being was, is
and will ever be. (Read carefully paragraphs 669-671,
“Teachings of Radhasoami Faith based on Babuji Maharaj’s
Discourses” ).

124. S ¥ &7 §qT 98 &AT |
39 g9 qUT g7 afg §¥ar 1

Un mun rip sadd wah rahtd
Un mun dashd sadd wahi bartd (12)
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Puri’s translation :— In  Himself doth He ever remain;
that state doth He ever retain.

Correct translation :— He is alwaysin ‘un mun’ form.
He ever remains in ‘un mun’ state or
condition.

Explanation :— The Supreme Being, by bringing forth or
evolving creation, did not make any addition to
or subtraction from His own Being. He is, as He
was, and will always remain as He is.

Soamiji Maharaj, in the above couplet, definitely
says that He always remains the same. There
are couplets in Sar Bachan Poetry elsewhere also
in which the same thing has been stressed on, for
instance,

125. ]G &I AYE AT |
arg A R TETEAHT 1)

Hairat rp athéh dawdmi
As mere Pydre Rddhdsodmi

(M1, 2)

Translation :— My  beloved  Radhasoami is

eternally immersed within Himself, in His

rapturous bliss. He is always unfathomable.

The correct position is that Anami or Soami or Radhasoami

was, is and will remain in ‘un mun sun bismddhi’ state or
condition.

126. a1 &Y T 1S Ffg T |
a8 a7g T aITa §@T 1 93 !
Wad ki gati koi nahin jdne
Woh apni gati dp bakhdne (13)

Puri’s Translation :—  His Being doth no one know ; He Himself
dath  tell us of Himself.
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127. “Gati” does not mean Being, as Mr. Puri has
translated it. “Gati”’=State, condition ; mode of existence.

Correct translation :— None knows the state in
which He is. He Himself describes His
own state or condition.

128. & &9 g1 ST § ST |
AT | 3T1q 37 AT Il 48 1l
Sant Rdp hoya jag men dyd
Apnd bhed dp un gdyd (14)

Puri's trans'ation :— In the form of Saints He came into the
world ; and He Himself doth His Secret reveal.

Correct translation :— He incarnated Himself in this
world in the form of a Sant ( Sat Guru), and
gave out all about His own secrets.

129. In the couplets that follow, Soamiji Maharaj again
repeats His secrets.

3ITd &1 9 1 GE B3 |
33T 9IS gtEe ga G 11 9y

9 3 A F W@
ST 3JTRG HATTH G &9 11 94 1!

Ap hi dp na doosar ko

Uthi Mauj parghat sat soi (15)

Teen desh Mauj ne rache

Agam Alakh Satndm hoya hanse (16)
Puri’s translation :— He was Himself, and no other was there.

There arose His Mauj ( Will ) and came the manifestation
of Satnam. (I5)

Three stages did this “Will"* create, these
came out smiling as Agam, Alakh and Satnam. (16)
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130. *Sat” in the Hindi verse No. 15, paragraph 129
above, is not “Satndm”. The three stages are enumerated
in couplet No. 16, in the order of Agam, Alakh and Satnam.
That is to say, Agam was the first to be created and Satham
the last of the three. Hence to say that Mauj (or the Holy
Will) arose and came the manifestation of Satnam, is wrong.
“Sat” in couplet No. 15 means “Truth” or “True”. Hence
it should have been translated as “Mauj was the first
manifestation of Truth, or say Mauj which first arose or
came into motion, was the Satya Mauj ( True Mauj)” as
against Mana-Mauj, i. e., mauj of the mind or Kal. '

I131. Correct translation :— He Himself alone and
and none else was there. Then issued forth
a great current of Sat ( spirituality), love and
grace, which is called His Mauj. This was
the ( first ) manifestation of the Truth or Sat
or true Supreme Being. This Mauj then
brought into being the three blissful regions
of Agam, Alakh and Satnam ( Sat Lok ).




CHAPTER 5

SATNAM ANAMI IS DIFFERENT FROM
RADHASOAMI ANAMI.

RADHASOAMI ANAMI IS THE HIGHEST
AND ORIGIN OF ALL.

SATNAM ANAMI IS THE FOURTH
STAGE DOWN BELOW.

132 Thefourth section of Mr. Puri’s “Story of Creation”
begins from the bottom of page 218 and ends at the bottom
of page 220. In this section, Mr. Puri gives no quotation
from Sar Bachan Radhasoami Poetry of Soamiji Maharaj in
support of his theories and ideas, although he claims that
his book is based on the writings of Soamiji Maharaj.
He writes :—

“It has been mentioned by Saints that there are in
Creation three sets of six stages each, each of the two
lower sets being a Reflection or Imitation or Copy of the
set just aboveit. This gives us in all eighteen stages”.

133. Pro tanto the author is correct. But when he
goes further, he fymbles badly, making a muddle of the
whole affair and leaves a wide door open to criticism.
Mr. Puri says :—

“Some people think that these eighteen include all the
stages from the lowest centre of *Pind’, viz., ‘Guda
Chakra’, to the highest in purely spiritual Realm, viz.,
Anami or Radhasoami Stage. By some calculations of
their’s, the total ( including the four final and ultimate
stages of Sat Lok, Alakh Lok, Agam Lok and Anami or
Radha Swami) comes to only seventeen, i.e., one short
of the required number. So to make up this deficiency

(8l)
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and arrive at the complete figure of eighteen, they coin a
new stage between Sat Lok and Alakh Lok, and give it
the name of ( smaller ) Anami.”

“This is, indeed, a strange device to overcome this
difficulty. Such a stage has not been mentioned by any
Saints ; obviously because none such exists”.

I34. That Satnam Anami is different from Radhasoami
Anami, is clear from the following couplets from Soamiji
Maharaj’s Sar Bachan Radhasoami Poetry.

() & & gHIX g TITEITET |
fe g gaaEm SFMET I

Main to chakor chand Radhdsodmi

Nahin  bhdve Satndm Andmi (11, 12)

Translation :— | am the chakor bird and Radhasoami

is the moon; | am not allured of Satnam
Anami.

(M g™ 9F T SEMI
fag Y 99 &3 @7 |1l

Satt Nam jdnin na  Anami
Likh giranth sab karat bakhdni (VII/I, 9)

Translation :— | know neither Satnam nor Anami.
All that which people describe in the books
matters not to me.

135. “l love not and | know not” has been spoken
about Satnam Anami, i. e., the Anami just above Sat Lok
and below Alakh Lok. It has not been and can never be
said about Radhasoami or Radhasoami Anami.

136. At page 841 of the Beas edition of Sar Bachan
Radhasoami Poetry brought out by Sardar Sawan Singh Ji
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Saheb in Gurmukhi script in 1925, there occurs the
following, as the heading of the Shabd of the eleventh
month of the year, “Baisdkh Mds”

§C79 Y€ BT A7 ST JATH A BT A Fbe
8T TeEId BT I T A @ B, S
99 D HTd 97 TN TY @ §F 7 BT |

Translation : — Description of the difference between
Kal Mat and Dayal Mat ; how Sat Lok came
into existence, and how the three worlds
came to be created ; and the reason why
Kal Mat spread in the world and Sant Mat
remained hidden.

137. This clearly shows that there was a time when
Sat Lok or Satnam was not there. It was created or it
came into existence at some later stage. Hence the
statement in Soamiji Maharaj’s Sar Bachan Radhasoami
Poetry that “l love not and know not” applies to Satnam
(Sat Lok ) and the Anami just above it. “I love not and
| know not” cannot mean Radhasoami or Radhasoami
Anami. Satnam ( Sat Lok ) and Satnam Anami cannot be
the final stage and ultimate goal, because these were
created later on. There was a time when these did not
exist.

138. In several couplets quoted by Mr. Puri, there
occurs the phrase “Rddhdsodmi Dhdm or Mugdm™. Let him
read Sar Bachan Radhaswami Poetry in the Gurmukhi script
brought out by Sardar Sawan Singh Ji Saheb in the year
1925, and see if there is anywhere such an expression as
the Radhasoami Dhdm being ever created. On the other
hand, even in the Bhoomikd ( Preface) to the Gurmukhi
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edition of Sar Bachan Radhaswami Poetry, one finds the
following statements ;—

() & HI AT =TT I
Fraarfas gl @
IeE ¥ gAYy Hhe §UI

Translation : — Beginning of all is Radhasoami, i.e.,
the Supreme Being ( or Supreme Father or
the Supreme Creator, Kul Malik ).........

It is this Shabd ( Word ) from which Sat
Purush came into being. ( Paragraph 12,
page 9 )

) = $5¢ TURa $ g ¥
S $d B ATAS © o 5_T B
GE T HT FUIGT &L T qEATR B

AT BT TG, TTT BT AT
HTH J& H |

Translation :— Adopting a sincere Isht in the Holy
Feet of Radhasoami, who is the Creator of
all, and strengthening one’s determination
to reach there ( Abode of Radhascami or
Radhasoami Dham ), every Parmarthi should
endeavour to accomplish his task.

( Paragraph 15, page 13).

[39. Mr. Puri has translated the two couplets ( given
in paragraph 134 above ) of Sar Bachan Poetry thus ; —

(1) +Chakor ( moon bird ) am I, and Radhaswami ( my Guru
in the human form) is my moon ; Satnam and Anami

(or Radha Swami in the transcendent Being g of God)
| like not” ( Page 54 of his book ).
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“A chakor (moon bird) am |, and Radha Swami ( in
human form, i. e, Guru) is my moon. Satnam or
Anami (i. e, Radha Swami in His real transcendent
Being ) | like not” ( Page 96 of his book ).

(2) «For Satnam | care not, nor for Anami (or Radha Swami);
in books do all describe them. ( Page 55 of his book )

140. Both the translations are wrong and misleading
and go against the very teachings of the true Radhasoami
Faith. The meaning has been distorted by the deliberate
insertion of ‘and’ or ‘or’ in between Satnam Anami. There
is no ‘and’ or *or’ in the original expression @aArH AATHI
«Satnam Anami”. Satnam Anami means the Anami above
Satnam ( or Satlok ) and below Alakh Lok. Compared to
Radhasoami | love not Satnam Anami, means that
RADHASOAMI is the highest and Satnam Anami two
stages below. | love the Highest and not the intermediary.
The Granths and books of all the previous Sants and Sadhs
described the stages upto Satnam and Satnam Anami.
In the huge mass of literature of all the previous Sants and
Sadhs, it is only a line or two somewhere that an allusion
has been made to RADHASOAMI in gupt ( hidden ) way.
Mr. Puri has not pointed out a single Granth or book in
which clear reference has been made to Radhasoami
Anami, because there is none. The old Granths ( books )
describe Sat Nam and the Anami above Sat Nam and below
Alakh Lok. ‘The second line of the second verse, viz,
«“All that people describe in books does not matter to me”,
refers to Anami above Sat Nam and below Alakh Lok.

141. One may not care for Sat Nam, for it is only the
fifth stage downwards from RADHASOAMI. But if one
does not care for RADHASOAMI ( the Supreme Being or
the human form of RADHASOAMI ), where will one stand ?
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Hence Mr. Puri’s translation that “for Sat Nam | care not
nor for Anami (or Radha Swami ), is absolutely wrong.
The correct translation is, | care not so much for Satnam,
nor for Anami ( above Satnam and below Alakh)”.

142. Whenever Soamiji Maharaj talks of Anami
independently or after Alakh and Agam, He means
RADHASOAMI. When He speaks of Anamiand Satnam
together as ‘Satnam Anami’ or side by side, or in the same
line, as in the two couplets discussed in paragraph 134
above, or after the description of Satnam or Satlok as in
the couplet No. 12 below, by Anami, He means Satnam
Anami, i. e., Anami above Sat Lok and below Alakh Lok.

@) g qI¢ |aT qg =7 |
gqd W9t ISR el

Samund pdr setd pad nydri
Sunat bhanwar  gunjdr. ( XVlj10, 9)

Translation :— Beyond the ocean ( of three worlds )
is the Set Pad @& g ( or Sunn), which is
distinct ( from the lower creation of three
worlds ). On crossing Sunn | heard the
resonance of the Shabd of Bhanwargupha.

(b) g4 U 99 Ueg  JFET |

araT & JEN Qo

Sunn Shabd Sat Shabd adhdri
Pdyé Gur Darbdr (XVIIO, 10)

Translation :— Sat Shabd ( Satnam, Sat Lok ) is
the support and sustainer of the Shabd of
Sunn. | secured entrance into Sat Lok
which is the Guru’'s Darbar.
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(©) HaUe J9 7 ATs |
fogd @9 "9

Sat Guru prem magan lauldi
Bisri sab sapsdr  ( XVII/10, 11)

Translation :— | got admittance into the Darbar by
inculcating love in Sat Guru and applying
myself whole-heartedly to Him, and
renounced all the world.

Sat lok ( Satnam, Sat Shabd ) is the Darbar of Sants. But
it is not the Nij Darbdr or Nij Dhdm of Sants. Soamiji
Maharaj continues and enumerates, in the following couplets
of the same Shabd, the stages in between.

d) g usE I8T ISt JFTHT |

ITHO® 8 | R
Sdr Shabd jahdn tej Andmi
Ndm rap se nydr  ( XVII/10, 12 )

Translation :— Sar Shabd ( Satnam, Sat Lok)
receives splendour and refulgence from
Anami, where there is no Nam ( Shabd ) and
Rup ( Form ). ( In other words, Shabd and
Rup are Gupt. hidden, in the Anami Pad or
the Region of Anami, which is above Sat
Lok )

() gau™ 97 ofaq 8" UX |
gd T e & 1l

Satt Dhdm Nij Alakh Agam par
Surt pdyd singar. (XVIII/10, 13)

Translation :— The Nij Dham ( the Real and Special
Abode ) of Sants is above Alakh and Agam.
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On reaching there, the Surat got adorned
and embellished.

(f) YT I FHIHT |
¥ I Ifmw nee

Radhasoami Achal Muqémi
Main unke balihdr ( XVilj1o, 14)

Translation :— | sacrifice myself at the Feet of
Radhasoami, the Deity or Purush of the
Achal Mugam. (Achal means

unchangeable, firm, fixed, permanent.
Mugam means abode, mansion, place ).

(8) Tl A F& TE F) |
gl aR & gy gy

Yahdn Arti kardn Guru ki
Dhasi  vdr se par  { XVINI/10,15)

Translation :— Here | perform Arti of my Guru, and
penetrate from this end to that.

[43.  Acareful study of the above couplets of Sar Bachan
Radhasoami Poetry of Soamiji Maharaj, will reveal the
precise stages in the order they exist, viz, Sunn,
Bhanwargupha, Sat Lok, Anami Pad, Atakh Lok, Agam Lok
and above all Radhasoami or Radhasoami Anami. If the
Anami above Sat Lok and below Alakh Lok, whom Mr. Puri
calls smaller Anami, was non-existent, the couplet No. 12
would not have been written by Soamiji Maharaj in Sar
Bachan Radhasoami Poetry. Furthermore, Soamiji Mabharaj
not only mentions Anami between the stages of Sat Lok and
Alakh Lok, but He aiso gives a description of that stage, viz.,
that Shabd and Rip are hidden there.

144. Couplets Nos. 14 and 15 in (f) and (g) above
show that Radhasoami Dham is attained by attachingoneself
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to the Guru. Whenever it so suits his purpose, Mr. Puri
interprets Radha Swami as Guruin human form. Had it
been so, there would have been only one couplet and not
two numbering 14 and IS5 in (f) and (g) above. Couplet
No. I4declares Radhasoamitobe the ultimate and final stage
in the series of Sunn, Bhanwargupha, Sat Lok, Anami Pad,
Alakh Lok, Agam Lok and Radhasoami Dham. Couplet
No. 15 lays down the manner of performance of the Arti
of the Guru in human form, to attain the Achal Mugdm, i.e.,
Radhasoami Dhdm, the ultimzte and final stage.

45, “My Guru in the human form” and *“Radha
Swami in the transcenaent Being of God” are not to be
found in the original couplets, referred to above, which
have been translated by Mr. Puriat pp. 54 and 55 of his
book. They are Mr. Puri’s own inventions, and his
translation is no better than a confusion worst confounded.
It may also be pointed out here that the word ‘smaller’ is
a misnomer in respect of any region of the purely spiritual
division of the Creation, viz., of Dayal Desh or Sat Desh.

146. However, the following couplet from Sar Bachan
Poetry clinches the issue.

99% 99 9 g9 T &M |
Afg gaq™ 7 99 =T 1l

Sewak Sewa na dds na Sodmi
Nahin Satnam na ndm Andmi

( XXXVIIl/Jeth Mas, 8 )

Translation :— There was neither the worshipper
nor the worshipped, neither the servant
nor the master. Neither Satnam existed,
nor was there any trace of Satnam
Anami.
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©. 147. The :gist of the. above discussion is that one is

Satnam Anami, i. e., the Anami just’ above Sat Lok and
below ' Alakh Lok, whom Mr. Puri ‘has' chosen .to term
ssmaller Anami’. The -other is Radhasoami "Anami, the
Supreme: Creator of all ; Himself uncreated,  and all the
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CHAPTER 6

BHANWARGUPHA IS A CREATION
OF DAYAL,
AND NOT OF KAL

148. In the fourth section of his story of Creation,
Mr. Puri goes on to say that Bhanwargupha has been
created by Maha Kal. This indicates his utter ignorance
of the teachings of Radhasoami Faith as propounded by
Soamiji Mabharaj. It is Mr. Puri’s type of Radha Swami
Teaching. It is not and cannot be the true Radhasoami
Teaching. Maha Kal is in Maha Sunn which is below
Bhanwargupha How can Maha Kal create
Bhanwargupha ?

149. Here is the authority that Maha Kal is in Maha
Sunn.

(a) dgp fogd! gEas gfadt |
349 g¥ i 9w fysifaai n o
Bank Tirkuti Sukhman khuliydn

Dekh suar shashi chamak bijliydn
( XXXV/10,7)

Translation :=— Banknal, Trikuti and Sukhman then
opened, and Surat saw the sun, the moon
and the splendour of the lightning.

(b) gg9 i@t T s gegfaat |
Jq gut SET 3@ Datadi il £ 1

Sunn shikhar par jdya samhliydn
Set varna jahdn dekh kanwaliydn
( XXXV/10, 8)
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Translation :— Witnessing these spectacles, Surat
reached Sunn Shikhar, where it saw white
lotuses, and became able to stand by
itself.

© 7gT §F Al Hra (Al |
Fa@HT X G qaAHai e

Mahd Sunn Mahd Kdl milaniydn
Bhanwarguphd par Surat chalaniydn

( XXXV/10,9)
Translation :— Surat met with Maha Kal in Maha
Sunn, and then proceeded on to

Bhanwargupha.
Mark : Maha Kal is in Maha Sunn, not in Bhanwargupha, as
alleged by Mr. Puri; Maha Sunn and Maha Kal are below
Bhanwargupha.

(d) Hd fad@bT HE A9 |
HeT &1 g s1a Fe@ n ye n
Kél  Triloki kinhi nds
Mahd Kdl puni Kdl girdas ( XXIlI/1, 59)
Translation :— Kal destroyed Triloki, the three
worlds. Then Maha Kal devoured Kal.

(¢) HgT &I Ug 9T 99 g |
I wfg wfg fSs®r am|n

Mahd Kdl pahunchd Sat Dwdr
Age gati nahin thithkd vdr (XXN/1, 60)

Translation :— Maha Kal then reached the gate of
the purely spiritual creation. ( Sat means
True, Spiritual. Dwar means gate, door ).
(Sat Dwar does not mean Sat Lok as
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translated by Mr. Puri at page 222 of his
book. It means Bhanwargupha from where
commence the purely spiritual regions. The
six stages of the purely spiritual division are
Radhasoami Dham, Agam Lok, Alakh Lok,
Anami Pad, Sat Lok and Bhanwargupha.
When it is said that Maha Kal reached the
gate of the purely spiritual creation, it means
that he just reached the outskirts of
Bhanwargupha ). But he ( Maha Kal)
could not enter there. He drew back and
stopped short on this side, i. e., in Maha
Sunn. ( The verb used by Soamiji Maharaj
is ‘thithka® which means drew back in
surprise, hesitated, shrank, boggled, startled
with fright, stood still stagnated, stopped
short or suddenly stood amazed or
staggered ).

150. Kal is stated to have been overpowered by Maha
Kal. But Maha Kal is not subject to destruction, He is
standing still and amazed. That is what is said about him
( Maha Kal ). Maha Kal and Maha Sunn are free from
death or dissolution. Death or destruction or dissolution
is upto Sunn, and not beyond that, To make this point
clear,afew lines from page 180 of the book “Ghat Rdmdyan”
of Param Sant Tulsi Saheb are quoted below :—

@) san foeg olv werdar |
99 ¥y 99 99 P |ar i

Brahmd Bishnu aur Mahad devd
Nds bhaye mana mat ke bhewd

Translation :— Brahma, Vishnu and Mahadeo_, the
three gods ( whose region is collectively
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called ‘And’) were destroyed by Mana, the
mind.

(b) 79 &) 19 gA1 g I |
w7 afq T s TR

Mana ko nds suno puni bhdi
Mana nasi gayd Niranjan rdi

Translation :— Oh brother! Now hear about the
destruction of Mana or mind, which was
destroyed by Niranjan.

() S IGIRR LG I& AT |
S ST AT Us€ § ST
Nds Niranjan Brahm samdnd
Brahm jo nasd Shabd men jand

Translation :— Niranjan was destroyed by and
merged in Brahm ; and when Brahm was
destroyed, it dissolved into Shabd.

(d) Ieg ATE S G GHT |
g1 919 H#g1 <1 § ST

Shabd nds jo Sunn samdnd
Sunn nds Mahd Sunn men jdnd

Translation :— QOn destruction, Shabd withdrew to
Sunn. Sunn, when destroyed, went into
Maha Sunn.

(e) 3wl ¥ Iufd gweT 8% |
IM Hg q S BRI

Yahdn se utpati parlaya hol
Age bhed na jane koi

Translation :— Evolution of creation took place
from here and dissolution is upto this
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place only (i.e., Sunn). Nobody knows the
secrets beyond it.

(f) a8l & of7q I8l & §1q |
AT ¥ 9 HIF qI9 1l

Wahd se dwe yahdn le jdwe
Age bhed na koi pdwe

Translation :— The creation comes into being from
here and it withdraws there. Nobody can
know what is beyoud.

The question arises : What is meant by ‘beyond’ ?

(g qads  GgIg HETS |
a9 % 99 gq & oS I

Satt Lok Maha Sunn kahdi
Teen Lok sab Sunn men jdi

Translation :—  Tulsi Saheb says. “l mean that the
regions ‘beyond’ are ‘Maha Sunn and Satlok’.
All the three loks ( Pind, And and Brahmand )
dissolve in Sunn.”

I5I. Param Sant Tulsi Saheb stresses the point that
the three worlds, Pind, And and Brahmand, ( Sahas-dal-
kanwal, Trikuti and Sunn ) are within the cycle of evolution
and dissolution ; while Maha Sunn and Sat Lok are not
subject to the process of evolution and dissolution.

152. Before attempting to teach or write books for
others, Mr. Puri should more carefully study Sar Bachan
Radhasoami Prose and Poetry of Soamiji Maharaj. He will
find the following line in the very beginning of the five
lengthy Shabds or hymns of Sar Bachan Radhasoami Poetry,

singing the praises of the Supreme and the Highest Name
RADHASOAMI.



(9)
fageT  §8 ST
Bhanwarguphd baithe Antarydmi
(nyL, 6)

Translation : — The Antar-yami ( knower of all
things ) is seated in Bhanwargupha.

153. Antar-Ydmi= Knower of the inward parts or
of the heart, knower of the
interior, Provident, Deity.
Pervading the inward parts, the
Supreme Spirit. The Supreme
Spirit guiding and regulating the
creation below ; checking and
regulating the internal feelings.

Antar-Ydmtd = ( meaning the capacity to know
what is inside one’s mind ) is an
abstract noun from Antar-Ydmi.

154. The object in stressing the point that the
Antar-Ydmi is seated in Bhanwargupha is that Bhagpwarguphd
is the lowest region of the purely spiritual set of six stages.
Below Bhanwarguphd, Antar-Ydmtd goes &'diminishing due
to the admixture of matter. In higher regions, this faculty
goes on increasing. In Radhasoami Anami, Agam, Alakh,
Anami, Sat Lok and Bhanwarguphd, there is not the least
trace of matter. Hence not only the Deities or Purushes
of these spiritual regions, but the denizens thereof, are
also Antar-Ydmi.



CHAPTER 7

Mr. PURI'S MISREPRESENTATION
OF THREE SETS OF
SIX STAGES EACH

155.  Mr. Puri goes on to say as follows :—

“The trouble with these people is that cheir
original data or the starting supposition is incorrect.
The three sets were created by the three negative
powers, viz., (l) wgr & Maha Kal, (2) s Kal
and (3) @rar Maya; and all these eighteen stages
end below Sat Lok, which ( with the three other
stages above it ) is a creation of a different kind or
category. Those four stages of ultimate absolute
Reality and Pure Spirituality ( viz., Sat Lok, Alakh,
Agam and Anami or Radhasoami )are not included
in these three sets, i.e., the eighteen stages.
“Moreover, in these three sets, the lowest set
created by Maya isa Reflection or Shadow or Copy
of the second set created by Kal; and the six
stages of this second set, in turn, are Reflections
or Copies of the six stages above these created by
Maha Kal.” ( page 219 of Mr. Puri’s book ).
I56. What is the authority ? Mr. Puri has not given
a single quotation from Soamiji Maharaj's Sar Bachan
Radhasoami Poetry or Prose in support of his assertion, or,
for that matter, of any other Sant. Obviously this is
Mr. Puri’s own theory, a product of his warped imagination,
a queer invention of his fertile brain.
I57. He has said that the third or the lowest set of
six stages is the reflection or imitation or copy of the

(97)
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second set ; and the second set that of the first. But what
about the first set? Whose reflection or imitation or
copy is it? He has no answer to this. Since his first set
of six stages is not ultimate or pure spirituality, it must
be the reflection or imitation or copy of another higher
set. But Mr. Puri’s higher set is comprised of four stages
only. Thequestion arises ; how the reflection or imitation
or copy of four came to be six ?

I58. Towards the end of section IV of Chapter V of
his book, Mr. Puri refers his readers to a detailed account
in a tabular form of three sets of six stages each, given in
his another book *Mysticism - The Spiritual Path, Vol. 2”.
For the amusement of the Soami Bagh Satsangis, it is given
below :—

I. Guda 3

2, Indrl |

3. Nabhi | Mr. Puri’s first set of six
4. Hirday |> stages, alleged to have been

5. Kanth | created by Maya.

6. Behind the eyes. )

7. Antah Karan

8 Beloaw T?s:a Til ] Mr. Puri’s second set of six
9‘ Tisra Til | stages, alleged to have been

I 0' Sahas-dal-kanwal > created by Kal —an invention

1. Set Sunn of his own imagination and
| thinking.

12, Trikuti ( lower part) 7 neng

13.  Trikuti ( upper part ) ) , ) _

4. Lower Part of Daswan Dwar Mr. Puri’s third sec of six

stages alleged to have been

I15. Upper Part of Daswan Dwar
16. Sahaj Dip created by Maha Kal.,.....again

i
17. Top of Maha Sunn J| a product of his fertile brain,
18. Bhanwargupha
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159. Lower Trikuti, Upper Trikuti, Lower Daswdn
Dwdr, Upper Daswdn Dwdr, etc., are Mr. Puri’s own coinage.
What is the authority ? The day is not distant when
Mr. Puri or some one of his kind would introduce middle
Trikuti, middle Daswdn Dwdr, eastern Trikuti, western
Daswdn Dwdr, and so on,

160. In Chapter 4 of his book, Mr. Puri has introduced
his readers to various methods or modes of knowledge
and reasoning, planes of consciousness, five sense organs,
etc. May it be known which method or mode he has
followed or which sense organ he has employed in coining
the phrases like lower Trikuti, upper Trikuti, etc.?
Obviously it is not the work of any of the five senses.

I61. There is an interesting anecdote, The Chairman
of a certain commission, interviewing a candidate for some
post, put to him, “How many senses of knowledge are
there !  <Five Sir”, answered the candidate, enumerating
the sense of hearing, the sense of sight,....._ etc. The
Chairman blurted out, “There is one more sense”. “What
is that ?” enquired the inquisitive candidate. The learned
Chairman replied, ‘‘commonsense”. The candidate burst
forth, “Well, Sir, there is yet one more sense”., “What
is that?” asked the Chairman. “Non-sense”, said the
candidate.

162. However, there is some sense even in non-sense.
But what Mr. Puri has put forth in his chart relating to
the stages of the creation, has little or no sense at all.

163. Simultaneously with the publication of Mr. Puri’s
book ‘“Radha Swami Teachings,” there has come outanother
publication in Urdu, “Firdaus-i-barin, bar-ruye zamin”,
by Sri Dariyai Lal Kapur, retired judge and Finance Minister
of Kapurthala State, who got initiation in 1910 at the
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hands of Sardar Sawan Singh Ji Saheb. Mr. Dariyai Lal
Kapur has based his chart of various stages of the Creation
(given at pp. 1i3-115 of his Urdu book), or the Shabd of
Kdtik Mds ( the fifth month of the year) in Sar Bachan
Radhasoami Poetry of Soamiji Maharaj, and for corroboration,
he has relied on a Shabd of Kabir Saheb beginning with
the line
B A1 GG "e@ ¥ W R
“Kar nainon diddr mahal men pydrd hai”’
See the Beloved with your own eyes; He is

within you. It is a pity that Mr. Puri should
have missed both these Shabds.



CHAPTER 8

COMPLETE COURSE NOT OF FIVE
SHABDS AS Mr. PURI HOLDS

164. At page 9 of his book, under the head “Course
of Five Shabds,” Mr. Puri writes,

“Like other Saints. Swami Ji also points out that the
complete course is of Five Shabds. There are five inner
stages’’.

165. Five Shabds are of the five stages, viz.,
Sahas-dal-kanwal, Trikuti, Sunn, Bhanwargupha and Sat Lok.
But Soamiji Maharaj has disclosed still higher stages, stages
above Sat Lok, viz., Alakh Lok, Agam Lok and Radhasoami
Dham. How can then the course of five Shabds be the
complete course ? |

166. Past Saints did mention stages above the fifth
stage ( Sach Khand ), and some of them alluded, in a
recondite way, to the highest stage of RADHASOAMI.
Vide chapters 9 and I 1.

167. Kabir Saheb was the first Param Sant to appear
in this world, A few stanzas of His Shabd or hymn,
depicting inner stages, are given below :—

91 g% aon SS9 iR |
g I &g gfF ez il
o guiy 78T AIfUSTE |
ST &) g 9 g g

Translation :— Leaving behind the region of Sohang
(i. e., Bhanwargupha ), the Surat proceeded
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on and reached Sat Lok, where extremely
good and pleasant scents emanate all over,
right through the region.

@y A1 §9 $HT &7 |
AT §F g7 a9 ST
§9 @ Fa¥ fav wur|
g9 gey g@ 2l
Translation :— Hansas or denizens of that region
have the light of sixteen suns. The sound
of Sat Sat is coming out of Bin (harp),
an incomparable musical instrument being
played there. Hansas are waving Chanwar
( an insignia of royalty ) over the head of the
Sovereign ( Sat Purush). This is the
description of the Darbar of Sat Purush.

Hifed 99 357 ST B
g g dg @@
geY UH 99 T A g% |
T ge §IR_IT Rl

Translation :— Crores of suns and moons are not
equal to the resplendence of even a hair of
Sat Purush. Such is the form or darshan
of Sat Purush.

AT AT 1B & WIS
@ gey T a8 SHS !
G T 9 gF 18T |
T @RI gl

Translation :— Beyond Sat Lok is Alakh Lok where
reigns Alakh Purush. Thousands of millions
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of suns look dim and dull before the
resplendence of a hair of Alakh Purush.

AT ¥ 33TH Hgol gh 9ISIT |
MM g&Y dmgl &I eI i
@ET gC UF9 6 AT |
T @M SOOI B I

Translation :— Above Alakh Lok is Agam Lok, whose
Deity or Lord is Agam Purush, the
resplendence of whose hair is so great that
even hundreds and thousands of millions
of suns look dim and dull. Such is Agam
Lok and Agam Purush, the |nacceSS|bIe and
unsurpassed.

a7 0 o158 A1 & TS |
gey S a8t WE Il
S ogT rrrr?frrrané’rl
$eT G 4 ST 3 I

Translation :— Beyond Agam Lok is the indescribable
Lok or Region, where dwells the Anami
Purush. Whosoever gains access there will
come to know of the secrets, which are
beyond description.

( Kabir Shabdawali, Part 1, Bhed Bani, Shabd 22 )

168. Here are some quotations from Sar Bachan
Radhasoami Poetry, ( Bachan or Chapter 26, Surat Samvad,
couplets 157-164 ), which denote higher regions.

gy gq1 T ¥ qIT |
geT @@ Gic Y TSI 11 949 Il
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Translation :— Listen to the musical notes in the
first heaven or region, and sort out the Dhun
or sound of bell and conch. ( and leave the
rest). (157)

U89 $Had g SI1d a@Ts |
B H T GAE i 9ys )
Translation :—  The first heavenly sphere or region

iscalledSahas—dal-kanwal,wherethedarshan
of Jyoti (flame) is to be had. From
Sahas-dal-kanwal the Surat enters Banknal
( crooked tunnel ). (158)

% qX fasd # g |
STBTT ST TG gT A 11 94€ i
Translation :—  On crossing Banknal. the Surat went

to Trikuti, where the Shabd Omkar and the
thunder of clouds were heard. (159)

T g 9T G HE |
WHT g9 AT GBI 6o I
Translation :—  Beyond Trikuti, the Surat went over

to Sunn and heard the Shabd of
Rarankar. (160)

fHI ST R gy |
AT §0aT 9 9g T 1l 969 11
Translation :—  The Surat heard the two sounds of

Kingri ( fiddle ) and Sarangi ( violin ), and
reached Man-sarovar. (161)

IM W g§  AgET |
STET A g7 fAfH ammT 1 96 )
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Translation :— Beyond that is the expanse of
Maha-sunn where four Dhuns ( sounds )
are Gupt (or hidden) in the darkness
prevailing there. (162)

HITABT a7 HaT 37 | \
WE 4T o I 0 943

Translation :—  Above Maha-sunn the Surat saw
the region of Bhanwargupha and heard the
Shabd of Sohang and the flute. (163)

ar & W g1 gaqmET |
17 95T gadis fSHHET I 963 1

Translation :— Beyond Bhanwargupha is the Dham
or Region of Satnam, i. e., Sat Lok, where
the Bin or harp is being played. (1 64)

169. Mr. Puri quotes and translates couplets upto
Sat Lok and forgets the rest which speak of higher regions
and stages. For instance he has clean omitted the six
couplets which follow the above. They are :—

gad gi@ % e =gl |
AAG Wb H SIHT g 1 98y I
Pifet g gr 3fmam |
IAE &Y i aga amy i 98¢ i
a8l & ¥ dld B Tal |
A PR FIHT FHA 1 980 11
@@EH ©] gL g |
Y BT a1 BT 319 foamem i 964



( 1C6)
g7 P g Y TS
SO # $I8 eSeid A utSii e Il
al & AN wa IFAT |
18X da9 s @rE I Qoo i

Translation :—
Beyond that, is Satnam’s region,
where resounds the harp, and is known
as Sat Lok. (164)
Hearing that, Surat ascended on and on,
till it reached and entered Alakh Lok. (165)
Resplendent with suns, millions in number,
Alakh Purush has a form, most majestic
and wondrous. (166)
From there, the spirit marched further,
And met Agam Purush, radiant with
orbs numerous. (167)
Far exceeding even billions,
Ineffable is the Shabd in this region. (168)
How can | describe the melody of that Sound ?
For, nowhere in world, is its resemblance found.
(169)
Beyond that, dwells ANAMI, the Nameless Lord.
Which is the Abode of Sants — saith SOAMI,
the Lord. (170)
(S. B Poetry XXVI/164-170 )
The complete course as given out to us, by Soamiji Maharaj,
consists not of five Shabds but of eight including Alakh,
Agam and Anami or Radhasoami.

170. At page 14 of his book Mr. Puri quotes the
following couplet

MR UG & ST 3T |
19 g7 &7 fAam a@r 1
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Puri’s Translation :— *( The Soul ) beholdeth the Eternal Stage,
the final Source of all ; and cometh to know the secret
of the melody of bagpipe.”

Correct Translation :— The spirit entity reached Sat
Lok which is Amar Pad ( everlasting region )
and Mool, i. e., the root, origin or source of
the creation of the three spheres ( Pind, And
and Brahmand ) below. !t heard the sound
of Bin or Vina (harp) there.

(S. B. Poetry X/I1, 36)

[71. But Mr. Puri has omitted the next two couplets
which speak of higher regions. They are given below :—

TG T o[ TH 1 U7 |

I ST {9 AT QT |
HE T Q@I TIGTT |-
&9 98 g gAY I

Translation :— The spirit entity then beheld Alakh
and Agam also, and ultimately met with the
Mool Nam ( the QOrigin and Source of all
Names ). | now give out openly that
RADHASOAMI is that Mool Nam. You
should grasp the significance of this
revelation. ('S. B. Poetry X/1, 37-38 )

172, Mr. Puri has translated Bin or Vind ( Sound of Sat
Lok ) as bag-pipe, which is absolutely wrong. Bag-pipe
is AqF @A Mashak Bin, not Bin or Vind. Mashak means a
leather bag that receives the air by a tube stopped by a
valve, and three or four sounding pipes, into which the air
is pressed. Whereas Bin or Vina has a long bamboo finger
board with movable frets and gourd resonator at each end,



(108 )

over which are seven metal strings. The “harp” is the
nearest approach to Binor Vind. ( Vide paragraph 37 above ).

\73.  dg9 dqdie §aEET |
§5CH AW AIB GTHAMT 1 90 |l
g S Al G I |
da I8 9§ &Y AT I ¢ I
foa g entfg @™ gaFT |
qTfg &fd fagabTafE ST 1 g€ 1l
gl 9§ A5 §F B3 U4 |
TG &8 GG 1 Ro I

Translation :— The fifth region and Shabd are Sat
Lok and Satnam. Sixth is Alakh Lok. | say
so authoritatively. Surat then reached Agam
Lok which is the seventh stage in its ascent.
Sants have called this region as “The High."”
Above this, is the stage of Anami Purush,
having no beginning and end. Only some
rare Sants have knowledge of Him. They

call this stage Radhasoami Pad.
( S. B. Poetry XXII/Il, 17 20)

174, HITTBT 47 TG ¥qvr § |
W &Y §d 9&Y 39+ ¥ |t
YT G GE ] 31T SR A |
TUTETAT &9 §9T 977 7 1]
Translation:— The Dhun or sound of
Bhanwar-gupha came tomy ears : then | had

darshan of Sat Purush within me. Hearing
Dhuns beyond, | reached Alakh and Agam.
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Thereafter | beheld the Rup ( Form ) of
RADHASOAMI. RADHASOAMI now
dwells in my inner eyes.

( S. B. Poetry XXXVI/10, 5-6 )

175 og 9 Y% Wsg HAT] |
ga Usg §d Usg fhard
IR TT6G AT BT &g & |
91 ug wurET eI
T 8T g Wfd g
AT FHF AN BT 7 JAA I -

Translation :— With the help of the Shabd current,
| merged in Guru’s Shabd (i.e., | gained
access to Trikuti ). Then | met with the
Shabds of Sunn and Sat Lok ; and the
Shabds of Alakh and Agam. Ultimately
| secured admittance into the Nij Pad ( Real
Abode ), the Radhasoami Dham. | got
poora ghar ( ultimate and final place of rest )
and attained poori gati ( complete and
perfect salvation ). Nothing remains now
to be said further as there is nothing beyond
RADHASOAMI, which is the Highest
Region. (S. B. Poetry /2, 13-15)

176. Soamiji Maharaj has definitely said that
RADHASOAMI DHAM is the Nij Pad ( Real Abode ) and
the poord ghar ( ultimate and final place of rest ) and that
one attains to poori gati ( complete and perfect salvation )
only when one reaches there and that there is nothing
beyond RADHASOAMI DHAM ; and that RADHASOAMI
is the Highest. In the face of this teaching, how can the
Sachkhand be called the last and final stage ? It appears that
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Mr. Puri has read and studied Sar Bachan Radhasoami
Poetry with his face turned in a wrong and opposite
direction, like a foreign traveller who enquired ofan English
man as to which was the road to London and got an answer
that he was on the right road, and so he merrily went on
only to find that he was getting farther and farther away
from London, when he counted the mile-stones on the
road. The poor traveller was, no doubt, on the right
road, but his face was not towards London; it was in
opposite direction. This seems to be the case with
Mr. Puri. Each and every thing that he comes across in Sar
Bachan Radhasoami Poetry, he would adjust with the Sikh
gurus and Satndm and Panch Ndm ( five names ). Kabir
Saheb was the first Param Sant on this earth and His name
comes first in the list which Soamiji Maharaj has given in
Sar Bachan Radhasoami Prose ( paragraphs No. 28 and 39 ).
But Mr. Puri assigns the first place to the Sikh guru. He
says at page 8 of his new book, “Like Guru Nanak, Kabir
Saheb, Tulsi Saheb and other Sants, Swami }i was also a
true and perfect Saint”. He begins most of his paragraphs
thus : “Like them He ( Swami Ji ) followed,.. ... Like other
Saints, Swami Ji also...... Like all other Saints

I77.  Mr. Puri writes on page |0 of his book,

Explaining the meanings of the word ‘Radha Swami’, He
( Swami Ji ) says i—

qf= g *t T FAS

( Panch Shabd ka bhed bataven )

«Of five Shabds doth it tell the secret. *

178. In the first place Mr. Puri has failed to grasp the
true purport of “of five Shabds doth it tell the secret”.
The correct meaning is that Ra dha s 0oa mi alone stands
for the five holy shabds, because the mystery of these words
cannot be learnt otherwise. In other words, Soamiji
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Mabharaj has given clear injunction for Sumiran ( repetition )

of the five Names, which only refers to the Sumiran of the
Holy Name RADHASOAMI.

179. Secondly, Mr. puri has quoted only half of the
couplet, and has conveniently let out the other half, viz.,

g9 UM I d qEIe

( das mugim ko le pahunchdven )

IT (RADHASOAMI NAM ) takes us to ten
regions or stages.

180. Sometimes Mr. Puri quotes in full, sometimes he
quotes half, and at times even quarter of a verse, if it suits
the occasion and theme of his subject matter. However, at
page 50 of his book, under the head ‘meaning of
Radhasoami Name”, he had to quote the whole couplet,
nay, the whole stanza.

qig ST A EyrH 1
ST BTCET =L g4 H 1l
qig Usg $HT 45 §aT4 |
GHIBFM P! & ggH1a |1

Pdaneh akshar dye Hindi men
Zabdn Fdrsi akshar das men
Pdnch Shabd kd bhed batdven
Das Mugdm ko le pahunchdven

Puri’s Translation :— Five letters are wused for this
( RADHASOAM!) in Hindi, and in the Persian script

letters ten. Of five Shabds doth it tell us the secret :
and to the tenth” stage doth it take us.

Foot-note :— *According to our common count, Sat Lok is the fifth stage ;
but according to another, sometimes adopted by Muslim
Saints, it is the tenth stage.
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I81. Mr. Puri could not reconcile his five shabds to
ten regions. To get out of the dilemma, he erroneously
translated gg JFIH ‘das muqdm’ as the tenth region instead
of the ten regions. And in the foot-note, in smaller type,
he has explained it by saying that Sat lok is the tenth
region, which is absolutely incorrect. He has not given
a single quotation from Soamiji Maharaj’s Sar Bachan
Radhasoami Poetry, that Sat Lok is the tenth region ;
obviously because it is not so.

182.  Mr. Puri has quoted profusely from past Sants of
India and Muslim Fagqirs of Persia. But he failed to quote
from their writings to substantiate his statement that
Muslim Saints have adopted Sat Lok as the tenth stage. The
reason is clear ; there is no Sant of India or Muslim Fagir of
Persia who has ever said so. How could they, when it is
not the tenth region ? Sat Lok is the fifth heavenly sphere
and not the tenth.

I83. The ten regions or stages are Sahas-dal-kanwal,
Trikuti, Sunn, Mahd-sunn, Bhanwar-guphd, Sat Lok, Anami
Pad, Alakh Lok, Agam Lok and Radhasoami Dham. Letters
Nos. 941 and 942, pp. 364-370, “R.S. Correspondence with
certain Americans Vol. 5”, may profitably be perused in
this connection.

184. Mr. Puri makes another erroneous statement
when he says, “We can reach it ( Sach Khand ) only by
going through the course of these five Shabds.”

185.  According to Soamiji Maharaj, all the ten regions,
starting from the region of eyes or Sahas-dal-kanwal right
upto the Highest, viz., RADHASOAMI DHAM, can be
attained by adopting the Isht of RADHASOAMI, i. e., by
performing Sumiran, Dhyan and Bhajan of Radhasoami.
Couplets from 40 to 52 ( both inclusive )» Bachan or
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Chapter 3, Shabd 4, Sar Bachan Radhasoami Poetry, are
quoted and translated below :—

(@) VYR W g & "5 T |
TYTETHI I 95 A 83 9 1] Qo i

Translation : — By Radhasoami’s grace, | began to
traverse the =z ghat (Pind). | clutched fast
to the Holy Feet of Radhasoami. (40)

(b) eI T Aifs g Fue F |
UYTERN A7 {6371 faa ue & 1 99 1
Translation :— Radhasoami kept me away from all

insincerity and hypocrisy. Radhasoami
enabled me to cross the region of eyes, viz.,
Sahas-dal-kanwal. (41)

() TYTETHT §% T e 9 |
TUTEITAT a1 faar oftee & 11 ¢R 1
Translation :— Radhasoami helped me ascend

quickly to Banknal. | entered sitmz aughat,
wherein lies the path to higher regions,
ultimately leading to Radhasoami
Dham. (42)

The human body, excluding the
limbs, has been likened to two ghats
or jars, meeting at the neck. The
portion below the neck, i. e., torso,
is called 51z ghat, and the portion
above the neck, i.e., caput, is siigz
aughat, i. e., a jar or vessel put
upside down. It is called fasw ==z
nij ghat, i. e., real vessel, because the
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seat of the spirit and higher spiritual
centres are located therein.

@) U™ gR GarT fage 91
U™ §9 foar g ac T 1 g3

Translation :— Radhasoami enabled me to open the
door to Trikuti. On reaching Man-sarovar
or Sunn, Radhasoami transformed me into
a Hans. (43)

(€) TSI HETgA VYT §d 9 |
TUTE™ 35 fhar saaa a1 eg 1

Translation :— By the strength given to me by
Radhasoami, | ascended to Mahasunn.
Radhasoami cleansed me of all evil
propensities. (44)

()  TuTEaTEY o AT 9
AP T3 e €78 11 9y 1l
Translation :— Radhasoami then united me with
Sohang Purush. | reached Sat Lok by the

august company and guidance of
Radhasoami. (45)

Mark : It is not said here that | reached
Sat Lok by the association of Satnam
or the Five Names.

(&)  UHTEIT JIAG QQTT 7T & |
VYT @FH fe@maT st O 1 96 11
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Trans'ation :— By His Holy Mauj, Radhasoami
showed me Alakh Lok. By the sheer grace
of Radhasoami, | saw Agam Lok. (46)

(h) THTEqTH] &9 @I A 1
T OF TETEGTA @ 8 1 9o 1l

Translation :— | perceived the elegant and graceful
form of Radhasoami by my Surat or spirit.
(In fact, it is only the Surat (spirit) which
can gaze at RADHASOAMI, and not the
mind ). | am now in love with the Form of
RADHASOAMI, i. e., the Sant Sat Guru.
(In fact, by developing love for the Sant Sat
Guru, or the human form of RADHASOAM|,
one can have access to Radhasoami
Dham). (47)

(i) el ST ITETN 9 G |
BT IGIT THTEGTH €L 8 11 8¢ 1l

Translation: — | merged in the Holy Feet of
RADHASOAMI. | attained (complete and
perfect) salvation by adopting the Saran of
RADHASOAMI (by taking refuge in the Holy
Feet of RADHASOAMI). (48)

G)  quEdTar uw T ¥ ouet § 1
Ty Aifs fa gt 4 i1 ge

Translation:— | majestically entered into
Radhasoami Dham. Radhasoami
embellished and adorned me, i. e. my

Surat. (49)
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(k) TTETEITET ST T SHT G |
TG 3¢ fAar gagT & 11 Yo i

Translation : — Radhasoami welcomed and
embraced me with grace. | came to know
the secret about RADHASOAMI in the
Satsang of the Sant Sat Guru. (50)

() 9R g & TEWM @ g |
UYIEI™! SIS gS/T A9 8 11 Y i
Translation : — | got across by my attachment to

Radhasoami. RADHASOAMI then removed
from me all impurities. (51)

(M) I9AT ETET B3 I G |
AT HTgT G S & 11 R 1)

Translation : - To whom can | tell the graciousness
of RADHASOAMI. RADHASOAMI
extricated me from all forms of earthly
existence or status as were ordained by
rebirth or transmigration. (52)

186. One can reach Sach Khand ( or Sat Lok ) or any
other higher or lower region only by adopting the Faith
of RADHASOAMI. This has been invariably and clearly

given out in the above couplets from Sar Bachan Radhasoami
Poetry,

187. THTETAT S fsT |97 |
9d1d 979 a9 HTHT I
Translation :— Repeat the Nij Nam (Real Name)

RADHASOQAMI ; you will then attain Sat
Lok or Sach Khand.  (S. B. Poetry XVI[3,9)
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It is not said that you will secure abode in Sat Lok by
going through the course of five Shabds.

188. It was the practice with some of the bygone
Sants that they initiated their disciples first into the Ndm
or Shabd of the first heavenly sphere, then the second, and
so on and so forth. But since the Supreme Being
Radhasoami Dayal incarnated here as Soamiji Maharaj, the
old practice has been done away with. Now, from the
very beginning, a disciple is initiated into the mode of
practice of Sumiran of RADHASOAMI. He is not required
to repeat Satnam or the five Shabds or five Names.
RADHASOAMI takes His devotee through all the regions
and enables him to attain perfect and complete salvation,
as indicated in paragraph 185 above,

189. At page 10 of his book Mr. Puri says —
The ocean of spirit is Sach Khand, which is our true
Eternal Home.
At page I3 of his book Mr. Puri asserts :—
Sat Lok is the final, ultimate Absolute Reality.
And soon, at page 25 of his book Mr. Puri contradicts
himself thus :—

This ‘Wonder' ( Anami or Radha Swami ) is the ultimate
source of all Being and Existence. It is an infinite Eternal

Ocean of Spirituality and Reality.
And again at page 62, Mr. Puri himself quotes a few lines
from the Bhoomikd or Preface to Sar Bachan Radhasoami
Poetry and translates the same thus ;—
THE ORIGIN OF ALL IS RADHA SWAM|, I. E.,
T H E ABSOLUTE L ORD.
190. The reason for making such contr.dictory
statements is that when Mr. Puri comes to the couplet or
line pertaining to Sat Lok, Satndm or Sach Khand, he stops
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there, and does not go further, nor quotes what follows,
For instance, he quotes, at page |13 of his book.

Il & gaEe w1 Ui |
g8y HT &4 SHIET UTR Il
19 g7 G H §gd [OFIE |
AT g AT FET AR

Translation :=— From there doth the soul rush up, and reach Sach
Khand ; and the marvellous form of Sat Purush doth
it behold. By listening to the melody of bag-pipe it
is greatly enraptured. Beyond all speech is the grace
( of the Lord ).

( S. B. Poetry V/3, 15-16)
And arbitrarily jumps to the conclusion and states ;—

By the kindness of our Lord, Sat Guru, do we listen to
charming music of bag-pipe in ¢Sat-Lok” ; and realize our
oneness with the final, ultimate Absolute Reality.

( bottom of page I3 of Mr. Puri’s book )

The words “final, ultimate Absolute Reality” are not to be
found in the original Hindi couplet. From where does
Mr. Puri import them ?

191. Five couplets that follow the above two. have
been left out by Mr. Puri. They are quoted below, which
unmistakably point out that Radhasoami Dham is the final
and ultimate goal.

@)  T& AIfg 16T 3Tag a@Ts |
T BT QGT QAT IR Il

Translaiion :— Guru showed me Alakh Lok. Then
| lifted the curtain, and entered Agam Lok.
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(b) 9§l § UURIr umM fgErs |
T R g §3F ueTs Il

Translation : — From there, | saw Radhasoami Dham.
Then | went higher up and got merged in
His Holy Feet.

(c) IR TZEA A G |
ST AT &4 913 1l

Translation :— | prepared wonderful Arti, and
gracefully decorated the place or seat of my
Beloved Lord. The underlying idea is that
Radhasoami is the most marvellous Being
and so also His place of abode, i.e.,
Radhascami Dham.

d 3 HTUTET gfy fegar |
SHT ot UM W W R

Translation :— On reaching there, | had the darshan
of Radhasoami in full splendour. | was
there filled with love and ecstasy.

) & §9 fAa ST 3d e |
JTST JYT ST+ bl gl 918 I
Translation :— Allmy companions there congratulate
me. To-day my life has really become
fruitful. (S. B. Poetry, V/[3, 17-21 )
Mark : Congratulations are showered on
reaching the Radhasoami Dham, and

life becomes really fruitful when one
has attained to this Region.




CHAPTER 9

PAST SANTS PREPARED THE GROUND FOR
THE ADVENT OF SOAMIJI MAHARAJ
AND THE REVELATION OF
“RADHASOAMI” NAM

192. Past Sants prepared the ground for the advent
of Soamiji Maharaj and the revelation of “RADHASOAM|”
Ndm. But Mr. Puri ignores this, and carelessly asserts,
in a reverse order, that Soamiji Maharaj followed in the
foot steps of the past Sants. At page 16 of his book
Mr. Puri quotes the following two couplets ;—

H1RE BT ST gl 9Teq |
I {AT 39 3 IR 119 ]
TIEM @A FT 1R |
¥ M g7 g 9 g

and translates them as :—
Kabir Saheb and Tulsi Saheb came into the world,
and started the path of Dayal. (7)

Openly doth Radha Swami say «I, too, am one of
them, teaching the same path”. (8)

(S. B. Poetry XXIl/3,7-8)

And he summarises thus : —
Swami i says that His path is the same path of Dayal,
i. e., of Satnam Anami, as of previous Sants.

193. The entire subject matter as dealt with by
Mr. Puri is indicative of his immature approach. A lame
boy when asked whether one of his legs was shorter,
replied, *“No, one of my legs is longer than the other”.

( 120 )
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‘Shorter’, of course, does not sound pleasant. Sothe child
chose the expression ‘longer’, but that did not conceal his
lameness. The simple fact is that past Sants did not teach
and preach about higher regions than Sat Nam.or Sat Lok.
Only occasionally they gave a hint about the Most Supreme
and High Name of RADHASOAMI. Their mission was
simply to prepare the ground for the advent of Soamiji
Maharaj and the revelation of the Most Supreme and the
Most High Name RADHASOAMI.  Mr. Puri has ostensibly
attempted to distort this simple fact and has, therefore,
given a wrong interpretation of the couplets referred to
above.

[94. Daydl means Merciful. ‘Path of Dayal’ conveys
the idea of the path leading to any region of Dayal Desh,
anyone of the six stages or regions, viz., (I) Radhasoami
Dham, (2) Agam Lok, (3) Alakh Lok, (4) Anami, (5) Sat
Lok, and (6) Bhanwargupha. When it is said that the path
of the previous Sants was the path of Dayal, it actually

means that it was not of Kal. In that sense, it can as well
be said that the Path shown by Soamiji Maharaj is the Path

of Dayal. The path of the previous Sants was of Satnam
Anami. But Soamiji Maharaj’s Path is that of RADHASOAMI
or RADHASOAM! ANAMI. The previous Sants preached
upto Satnam, although some of them had knowledge of, and
alluded to, regions above Satnam, Sat Lok. The example
of Kabir Saheb alluding to regions of Alakh, Agam and
Anami has already been given in paragraph 167 supra.
Here is an instance of Nanak Saheb doing the same.

adld b AT "Ig |
SAG ST BT g AT a1g (1
ar & T a9 U |
a¥s g foear fsawE
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Translation :— When you ascend above Sat Lok,
you come to know about Alakh and Agam.
Nanak Das says that beyond them is the
Dham or Abode of Sants.

195. “To pave the way, as it were, for the incarnation
of adeity, it is sometimes expedient that apart.al revelation
should be made in advance, and a spirit evolved out of the
essence of the deity, who is his son or a denizen of his
sphere, is empowered and sent to this earth for the above
purpose. Not only the secrets of the second grand division
of creation, which is known as Brahmand, but also those of
the purely spiritual reglons, have been made known in the
manner explained above. The Saints or the adepts of the
purely spiritual regions, of different classes, who were the
sons of the presiding deities of the different spheres of thre
first grand division of creation, thus made their advent.
Kabir Saheb was the first to come. Some of His holy picces,
in the most clear terms, point out that He had come from
the highest sphere, the one beyond Alakh and Agam, which
is known as the sphere of Radhasoami. He was the son of
the true Almighty, Sipreme Creatcr, Radhasoami, and had
come in advance to communicate the august commands of
the true Supreme Father. This is alluded to in the
following verse of Kabir Saheb :—

%t B &0 4T 8L & NG
SRS L S
This rendered into English would be as follows :—

Saith Kabir, the knower of the secrets of the
highest mansion, that He has brought the
commands of the Omnipresent.

Other Saints followed Kabir Saheb at short irregular
intervals. They were Guru Nanak, Jagjivan Saheb. Paltu
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Das, Tulsi Saheb of Hathras ( who is not to be confounded
with Tulsi Das, the poet whose main compilation is the
Ramayan ). Other adepts, too, of a very slightly lower
order, made their advent. They were Garib Das, Dulam
Das, Charan Das, Nabhaji, Darya Saheb, Raidas, Surdas,
Shams Tabrez, Mansur, Sarmad, Moinuddin Chishti, etc, etc.”
( Article 52, “*Discourses on Radhasoami Faith”, by Maharaj
Saheb, the third Sant Sat Guru in the parent line of the
Radhasoami Faith, Soami Bagh, Agra, India).

196. “When the ground for true spiritual regeneration,
as has been explained above, was thus made fit for further
development by the Saints and other adepts referred to,
then the incarnation of the presiding deity of the highest
spiritual sphere, viz., KADHASOAMI, took place”.
( Article 54, “Discourses on Radhasoami Faith”, by Maharaj
Saheb, the third Sant Sat Guru in the parent line of
Radhasoami Faith, Soami Bagh, Agra, India )

197. Puri’s translation of couplet No. 8 in paragraph
192 above is misleading. “Openly doth Radha Swami say,
“l, too, am one of them, teaching the same path”, is not
what Soamiji Maharaj has said in the couplet.

TUEaEl @l 918 |
¥ 9 59 g7 39 Frars o

Correct translation would be ;—

Radhasoami openly says “I also conflrm that
the Mat ( Faith or Religion ) promulgated by
these Sants was of Dayal, (not of Kal).

( S. B. Poetry XXIlI/3, 8)

198. Soamiji Maharaj has unmistakably pointed out

the difference between Himself and the previous Sants.
He says,
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g€ 9189 T 7d I |

Udg SEISTIaT %8 918 Il
§ a9 BT g T |

BT ST §TE SGTT ||
Translation made by Tulsi Saheb’s teachings are the
Mr. Radha Krishna same. Paltu and Jagjivan speak
Khanna, disciple of likewise. | refer to these Masters
Sardar Sawan Singh Ji, for their writings witness to
like Mr. Lekh Raj Puri, what | say.

(S. B. Poetry XXXVIli/ Ketik Mas, 2223 )

Mark : Soamiji Maharaj has not said that He
is one of the previous Sants or that He follows
in their footsteps. Soamiji Maharaj has
referred to the previous Sants simply because
their writings testify or witness to what He
( Soamiji Maharaj) says. Reference to
previous Sants helps a devotee strengthen
his faith and belief in the revelations made
out by Soamiji Maharaj.

199.  <«Other extant religions also give distant allusion
to this life or sound current ; for instance in the Bible, we
find, ‘In the beginning was the Word, and the Word was
with God, and Word was God’. The Vedas have also Ndd
or Word, the Pranava or Om, and so others.

“But there is a difference between the Word or
Sound which is alluded to in the different extant religions
and that in Radhasoami Faith. Their information is not
confined to the Word or Sound of oneand the same sphere.
Some belong to the spiritual-material and some to material-
spiritual regions. While the Word or Sound mentioned
by Radhasoami Faith appertains to the first or highest
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spiritual sphere.” ( Paragraphs 3! and 32, ““Radhasoami Mat
Prakash”, by Huzur Maharaj, the true and real Successor
of Soamiji Maharaj ).

200. In the same way, what Soamiji Maharaj meant to
say is only this much that the past Sants like Kabir Saheb
and Tulsi Saheb have also sung the praises and glory of
Shabd and stressed its importance. But their Shabd was
Satnam of Sat Lok, the fifth region reckoned downwards
from the top of the purely spiritual division. While the
Shabd of the Radhasoami faith appertains to the first, the
highest spritual sphere.

201. s (s AgHAT UGG AT |
ST JE@H A HEICN R
g §ATd ATFS QI |
ysg AEId gadr 91T R !

Shabd hi machhli Shabd he nir
Shabd bakhdne Satt Kabir (22)
Shabd batdve Ndnak Pir
Shabd lakhdve Tulsi Dhir (23,

3 Shabd is the fish and Shabd the sea.
Radha Krishna Khanna’s | Kabir Saheb too speaks of Shabd.
translation. F Nanak, the Pir (Guru), sings of
J Shabd and so also does Tulsi Saheb.

( S. B. Poetry 1X/3, 22-23 )

202, Mr, Puri quotes the above two couplets or four
lines at page 8 of his book. But, while translating, he omits
“Shabd is the fish and Shabd the sea”. And at page 235, he
altogether omits this line in Hindi version. He gives the
remaining three lines of the Stanza of the four.
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203,  qE® AR HER FEFT |
gad) a1 51 T I

described
related
and spoke

Ndnak aur Kabir bakhdnd

Tulsi Saheb nij kar jdnd

particularly and
specifically knew
Radha Krishna Khanna’s } Nanak and Kabir spoke of this and
translation. Tulsi Saheb also knew this truth.
(S. B. Poetry XXIV/I, 122)
Mark : The meaning of the Hindi words
“faw @ JAr nij kar jdnd” has not
been brought out in the above
translation. It means particularly
and specifically knew. These words
have been spoken in respect of Tulsi
Saheb alone. Shri Radha Krishna
Khanna has left them out and replaced

them in a very cursory manner by
the word ‘also’.

204. As already stated, the mission of the past Sants,
right from Kabir Saheb down to Tulsi Saheb, was slowly
and gradually to prepare the ground for the advent of
Soamiji Maharaj and the revelation of the most glorious
and sublime Name RADHASOAMI. They started with,
and gave out secrets of, and preached upto, Sat Lok,
although they had the knowledge of the still higher Names
and Regions of Dayal Desh, the purely spiritual division.
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205. Kabir Saheb was the first Sant Incarnate on this
earth. He was the first to allude to higher regions above
Sat Lok and also gave out a hint about RADHASOAMI
Ndm. (Vide Chapter Il) He was the first to communicate
the message of the Most High and the Almighty Supreme
Creator. But Soamiji Maharaj was not present in His time
nor in the time of other Sants and Sadhs who followed
Him.

206. The physical recognition of the Supreme Father,
in the person of Soamiji Maharaj, on this earcth, was the
privilege of Tulsi Saheb alone, the last in the long series of
past Sants and Sadhs. Tulsi Sahab Himself knew and also
enabled others to know what Soamiji Maharaj actuaily was.
It was Tulsi Saheb who pointed out to Saomiji Maharaj’s
mother that Soamiji Maharaj was Param Sant, the Supreme
Being Himself.

207. This was a grand mission which Tulsi Saheb
performed. Other Sants and Sadhs could not do so, for
the Almighty Supreme Creator had not appeared in their
times. And this is the significance of “‘faw@ @< smar nij
kar  jdnd”, ‘knew and recognized specifically and
particularly’.

208. The work of preparation of the ground started
by Kabir Saheb and carried on by other Sants and Sadhs
was completed by Tulsi Saheb. And the way was paved
for the revelation of RADHASOAM! Ndm and the
promulgation of the Radhasoami Faith by Saomiji Maharaj.

209. The crucial couplet which defaces the theory
advanced by both Messrs Radha Krishna Khanna and Lekh
Raj Puri ( the spokesmen of the Ruhani Satsang and Beas
group respectively ). and which has been omitted by both
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in their books “Truth Eternal” and ‘‘Radha Swami
Teachings” respectively, is given below.

S $1 I 98 U5 T |
= W€ gaqis a@rd 1 93 |1

Unki bdni woh pad gdve
Sachch-Khand Sat Lok Lakhave

Translation :— The writings of these -(past) Sants
sing the praises of, and point out to,
Sach-Khand or Sat Lok.

( S. B. Poetry XXIV/I, 123)

210. The difference between the previous Sants and
Soamiji Maharaj is that the former preached and sang the
praises of Sach Khand or Sat Lok or Satnam, while the latter

has openly given out, preached and sang the praises of the
Most High RADHASOAMI.

211. Soamiji Maharaj has said in Sar Bachan Radhasoami
Poetry

agl T ACH 7 P13 ST |

foa ga 9@ & A/EGI I 34 1

T AT 4 STfA HLATE |

T A ST TR 3E 1l
Translation :— None has revealed the secrets of

that region. Rare Sants have merely given
a hint in respect of it in a secret manner.
Taking pity onthe present Jivas, Radhasoami
Dayal has revealed it openly.
(S. B. Poetry I/l, 38-39)
The Highest Region of RADHASOAMI was revea'ed by
Soamiji Maharaj alone for the first time.



(129)

212. «Swami Ji says that His path is the same Path of
Dayal, i.e., of Satnam Anami, as of the previous Sants,” is
a statement which Soamiji Maharaj never made and meant.
On the other hand, He has openly denounced the followers,
who stick to traditional ways, and do not accept the highest
revelation.

T glg W TS 44T |
T HYI FT g Gt 11 e 1

a9 fia 1 fugelt S1

TFT T& BT GIoT - qHT 11 93 1l

Translation :— The followers of Dadu Saheb, Nanak
Saheb, Kabir Saheb and Paltu Saheb are all
slaves of traditional thoughts. They have
not cared at all to make a search for the true
Guru of the time. ( S.B.Poetry Vili/I, 42-43 )

G S gAD! Bz AW |
cH grea foa &1 STan 3y

Translation :—  |f anybody now explains and tries to
give them correct advice, they feel intense
pang in giving up old prejudices, beliefs and
traditions.

(S. B. Poetry VIIi/i, 35)



CHAPTER 10

‘Mr. PURI SAYS THAT RADHASOAMI FAITH
IS NOT A RELIGION : AND IF IT BE
CALLED A RELIGION, THEN
IT IS NOT A NEW
RELIGION.

213. Section IV of the Irtroductory chapter of
Mr. Puri’s book is full of erroneous thinking and misleading
ideas, for example,

I) Radha Swami Mat is a Path. It is not a religion.

2) Neither do Sants try to destroy old religions, nor
do they start any new one,

3) Swami Ji did not found a new religion.

4) The path of Saints or Sant Mat, which, like other
Saints, Swami )i also followed, has been in existence in the
previous Yugas (ages) as well.

214. Mr, Puri makes a start with a confusion in his
mind about religion and path, and makes this confusion
worse confounded as he proceeds further in the chapter.
The distinction as drawn by Mr. Puri between a path and a
religion seems incoherent and ridiculous.

215 A true religion is one which gives out correct
information, imparts knowledge and reveals mysteries and
secrets in respect of the true Supreme Being. The true
path is that which teaches the method of traversing the
distance from the present location of the Jiva (human being)
towards the Supreme Being. Where there is true religion,
there is true path, and vice versa. Religion and Path are,

( 130)
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in a way, correlated and inseparable. One cannot exist
without the other. If according to Mr. Puri, Radhasoami
Mat or Faith is not a Religion, then how can IT be a Path ?
First, one has to fix one's goal. Thereafter one sets on
traversing the path. Soamiji Maharaj has spoken of
Radhasoami Faith as @s1 wa sfix wnr ( Sachchd mat aur
mdrg ), i. e., a true religion and path, Radhasoami Faith
is both a religion and a path, First it is a religion, then
it is a path.

216. Radhasoami Mat (Faith) is a Religion and that also
a new Religion, the highest spiritual Religion. In support
of this statement, the following verses are quoted from
Sar Bachan Radhasoami Poetry.

() YT 99 $ 369 I |
TG Hg 319 i s 1 yg

Translation :— Radhasoami Mat is a rare and unique
religion, i. e., which was not known before.
The mysteries and secrets of the true Supreme
Being Radhasoami have beenrevealed NOW.
(Fortunate are those who follow IT).

( S. B. Poetry IlI/5, 51 )

2)  TYTET AT AT §gF F8T q |
TR dd 38 ST 98T T 1 go 1l

Translation :— Radhasoami Mat is the highest and
most exalted religion promulgated in the
PRESENT TIME. | have come to know this
fact about the Radhasoami Religion.

(S.B. IS5, 80)
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3. TgTEgrr Y 8 ugH Afaa O
9 99 99 fagia @\ T
VYR qgat A#faa &8 O
99 Aa ®1 fagra a&r qnvel

Translation :— Know that the very starting point of
the Radhasoami Faith is the final goal of all
religions. What Radhasoami calls the first
stage, is the Siddhant of all religions. So to
say, Radhasoami Mat starts from where all
the religions end.

(S.B. IS5, 78-79 )

4 99 BT & S Y 75 97 T
Nij Bhaktan ke kdj Panth yah nayd chaliyye

Translation :—  For the sake of Nij Bhaktas (real and
earnest devotees), this NEW RELIGION has
been propounded.

(S.B VI/I8 11)

217. It is interesting to note that in their Judgment
of the 5th March 1935, their Lordships of the Privy Council
have used the term “Radhasoami Religion,” for instance—

All the parties are followers of the Radhasoami religion,
and the questions relating to the said property involve
the consideration of the doctrines, tenets and principles
of that religion, which are of vital importance to them
and are of great interest to any student of theology.

218. Perusal of Bachans Nos. 28 to 32 of Part | of
Sar Bachan Radhasoami Prose will show that Soamiji
Maharaj has used *Radhasoami Mat” and “Sant Mat” as
synonymous. The correct phraseology is, “Radhasoami
Mat, i. e., Sant Mat” or “Sant Mat, i. e., Radhasoami Mat”,
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Soamiji Maharaj has also stated that the Radhasoami Mat
or Faith or Religion is not only in accordance with the
religion preached by the Sants and Sadhs, who came to the
world, during the past seven hundred years, It corresponds
also with the Veda Mat upto Pranava (Trikuti). But it
would be incorrect to say that Soamiji Maharaj followed
the Veda Mat or the previous Sants and Sadhs. None f
the past Sants disclosed and revealed hlgher than Satnam
and Sat Lok.

219. Unless and until one totally gives up and shakes
off one’s hold and belief of old and traditional religion, one
is not likely to accept a new religion.

YT 98 &Has IgT ﬁ
Rédhdsodmi Ved kateb udayar_w ri

Translation :— Radhasoami disregards and
dismisses Veda and other ' religious
books.

(S. B. 5, 65)

Is it not destroying the religion of Vedas and other
religions ?

220. Since the advent of Supreme Being.Radhasoami
Dayal in the person of Soamiji Maharaj, all Mdrgs, paths
and roads of the olden days have been closed. One cannot
attain Sat Lok by adopting the Isht of Satnam. The old
religions and paths promulgated by the prewous Sants,
Sddhs and Mahatmds have now become invalid and
infructuous ; in the phraseology of Mr. Puri, they have
been destroyed. All the so-called Sant Mats are now dead
religions. The only living Sant Mat is the Radhasoami Mat
or Faith.
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21.a)  quTEE T HUSTa aE |
THTETT™T &1 G 95 TR 11 €3 1l

Translation :— In the company of Radhasoami,
| obtain the vision of Jyoti or flame of
Sahas-dal-kanwal. In the company of
Radhasoami, | learn to hear the secrets of

higher regions.
(b)  TUTET 1 79 §5 H€q |
T &7 9g I 550 1 €4

Translation :— [n the company of Radhasoami,
| enter Banknal, and advance to Gagan
(Trikuti), and remain laughing and merry.

(©)  TTUTEATAT €T g9 g EA |
THTEITAT & 781G 93,0 1l €€ 1l
Translation :— In the company of Radhasoami,

| attain the Tenth Dwar or door, and from
there | ascend to Maha-Sunn.

(9)  TETEITAT &1 § 9% €W Q1
T &1 & ™ @ & 1l eo |

Translation :— In the company of Radhasoami,
| dwell in Bhanwargupha. In the company
of Radhasoami, | ascend to Sat Nam.

(&)  TTHTEGTAY &1 ¥ arerg @ |
QUTETTAT &7 & e WGl 1 €4 |

Translation :— In the company of Radhasoami,
| perceive Alakh. In the company of
Radhasoami, | speak about Agam.
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() Ty T & G
THTEITAT THTITAT 919 T 11 €€ 11

Translation :— In the company of Radhasoami, | am
dyed in the colour of Radhasoami. By the
grace and in the company of Radhasoami,

| attain and reside in the Radhasoami
Dham. (99)

(&) TYRAM & & N F& U |
THTEITHT TUTE T 96§ g& 11 oo |

Translation :— | do what Radhasoami ordains. By
the mercy of Radhasoami, | hold fast to
Radhasoami. (100)

(S. B. II1/1, 94-100 )

222. The gist of the above couplets of Sar Bachan
Radhasoami Poetry is that one can get access to
Sahas-dal-kanwal, Trikuti, Sunn, Bhanwar-gupha, Sat Lok,
Alakh Lok, Agam Lok and Radhasoami Dham in the company
and by the help and grace of, Radhasoami alone. One
cannot now secure entrance to any of the higher regions,
(be they of Brahmand or of the Dayal Desh), by the
repetition of the formula Jyoti Niranjan Omkar Rarang
Sohang Satt' Nam, or any other formula or Mantra
or Name. '

223. When it is said that the old Mdrgs, paths and
roads have been closed, or, as Mr. Puri says, the old
religions have been destroyed, it does not mean that goals
or regions attainable by those religions or their Mantras
have been destroyed. For instance, OM and Trikuti do
exist, and OM has the power and capacity to take one to
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Trikuti. Of course, an adept who has either come from
Trikuti or who has gained access to Trikuti, is not available
now. Therefore, the religion of OM or Vedas is now
dead, (or it has now been destroyed, to use Mr. Puri’s
term), that is the path to Trikuti through the medium of
OM has been closed. Similar is the case with all old
religions, including the Sant Mat of the previous Sants and
Sadhs. Soamiji Maharaj has said —

T gl FIT AD G497 |
AT HA FAT geig §l 1l
a9 Ha BT g So7 |
agd & HT @IS T AHT 1l

Translation :— The follower of Dadu Saheb, Nanak
Saheb, Kabir Saheb and Paltu Saheb are
all slaves of past traditions. They do not
care at all to search for the true Guru of the
time. (S. B. VIIi/I, 42-43)

The Guru of the time or the living adept of the highest
order can now be met with in Radhasoami Mat (Soami
Bagh, Agra ) only ; and nowhere else in the world.

224. The Radhasoami Faith is entirely a new Religion.
gagT Jar gEe &4l
BIE 7 ST T8g T AT Il @ 1
Hi9gT H @rY gar T
G HLb g YHTa 11 Y Il
ST HTST & T4 &Y |
NI § qR @e i &
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Translation :— In the previous Yugas (Sat Yuga,

225.

Treta Yuga and Dwapar Yuga) which have
passed, none knew the secret of Shabd. In
Kali Yuga or the present age, the Soami,
(Lord) taking pity on Jivas, has openly
proclaimed the path of Shabd. He has
incarnated here for the sake of Jivas, and
takes the Jivas across the ocean of
existence. (S. B.VIil, 4-6 )

Mr. Puri has also quoted and translated these

couplets at page 294 of his book.

226.

At page 298 of his book, Mr. Puri further quotes

gag a1 g™ fSar |
Hfd Ihe R TITGTY 1l €4 1)

and translates it thus :—

Sat Yuga, Treta Yugaand Dwapar Yuga have passed, my
dear Radhasoami appeared in Kali Yuga. (S. B. llifl, 98)

Yet Mr. Puri claims, at the bottom of page 17 of his book,
that the Sant Mat has been in existence in the previson
Yugas (ages) as well.

227.

YT 9719 399 I |
B A T TETNE
98 gUH GUF T WM
ag el ST SFYTAT 11 Qo 1)
Sig s 79 F ST
ST FFF AT 99 11
I SR @ g9 a3 1
a8 ug feog 1 arm 1 gR i
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Translation :— Wonderful is Radhasoami Dham.
None knew lts secrets. Veda, Puran, Quran,
have no knowledge of Radhasoami Dham,
which is inaccessible and unfathomable.
Jyoti Niranjan did not know Its secrets.
All reached up to the region of Akshar Purush
and thus remained on this side. Gyanis,
Yogis all got wearied at this stage, none
could get or secure access to the August

Abode.
(S. B. XXVillj2, 9-12)

228. At the bottom of page 20 of his book, Mr. Puri
has raised the question, “Why Soamiji Maharaj is called
Radha Swami”? The answer is simple : Because He came
from Radhasoami Dham, the Highest Region. But Mr. Puri
avoids a definite answer and beats about the bush.

“His original name was Shiv Dayal Singh ; but as, like
other Saints, he had also reaiized his oneness with the
Supreme Being ‘Anami Purush’ ( the Nameless Absolute

Lord), whom he called ‘Radha Swami’ or Lord of the Soul,
so he himself too came to be known by this name, as

well as SWAMI|JIL)"

229. Definiteanswershould be given here. Radhasoami
is the Name of the Supreme Being and of that Region,
which is beyond Sat Lok, Alakh Lok and Agam Lok, and
which is without a beginning or an end, and actually IT is
the beginning and end of the entire creation. Sant Sat
Guru, Radhasoami, revealed this Name and Region in the
PRESENT AGE. Param Purush Puran Dhani, the Highest
Being and Almighty, i, e. Mdlik-i-Kul and Khudd-i-Kul, are
symbolical of this Name. Just as there are standards in an
educational institute and the student who has attained a
certain standard, such as, B.A. and M.A., is known as B.A.
or M.A,, in the same way, there are degrees in Parmarth
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and the adept who reaches a particular stage, e. g., the
Parmdtmd or the Pdr-Brahm or the Sat Purush or the
Radhasoami Pad (or sphere), is known by the corresponding
synonyms as Mahdtmd, Jogeshwar, Sddh Guru, Sant Sat Guru,
Sat Purush and Radhasoami. Radhasoami Saheb, i. e.
Soamiji Maharaj, the Founder of the Radhasoami Faith, came
from the Highest Region of Radhasoami and He, in His
mercy, revealed the secrets and the path to that place.
For this reason He was known by the appellation of
RADHASOAMI and there is no difference between Him
and the Supreme Being Radhasoami.

230. «Radhasoami Ndm was revealed by the Supreme
Being Himself. When the humble servants of Huzur
Radhasoami Saheb (Soamiji Maharaj), by their Abhyds
(devotional practices) and Satsang, came to realize His
(Soamiji Maharaj’s) high position and immense powers, and
when, in His grace, He gave them His recognition, they
(the humble servants) started addressing Him
(Soamiji Maharaj) by the appellation of “Radhasoami,”’ the
Name of the Original Abode from where He (Soamiji Maharaj)
had been pleased to come down into this world, for
showering His immense grace on Jivas in this Kali
Yuga.”

(Paragraph 45 of Biography of Soamiji Maharaj by
Uncle Pratap Singh).

231. Instead of admitting Soamiji Maharaj as a Swatah
Sant, Mr. Puriwrites as if He were a disciple of Nanak Saheb
and all the nine Sikh gurus who followed Nanak Saheb.
However, as an eye wash, Mr. Puri mentions the names of
Kabir Saheb and Tulsi Saheb also in the same strain.
As an example, read what he says at page 20 of
his book.
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Far fromfounding a°new religion, Swamiji: used to éxf)lain
;- his_teachings from~the ‘writings of Guru Nanak and his
. . successors (as given,ins Adi Granth Sahib, -the Holy

o Scrlptures of the Sikh ), and of other previous Saints like
SR Kablr Saheb and TuIS| Saheb
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CHAPTER 11

INTERPRETATION OF KABIR SAHEB'’S
COUPLET BY Mr. PURI :

232. Mr. Puri writes under the head, ‘Kabir Saheb’s
Quotation,” thus :—

“Then they say that Kabir Saheb also hinted at this name.
i.e,, ‘Radha Swami’, and in support of this claim the
following couplet is cited : —

HA YT S &Y |
qage & a@d |l
SacarsgME@E s |
g @1 faEr

Kabir Dhdra Agam ki
Satguru dai  lakhdya
Ulat tahi Sumran Karo
Sodmi sang  mildya.

“This they translate as :— |
O Kabir, the transcendent ‘Dhara’ (Current) hath
Satguru made thee realize. Turn it over, and repeat it
thou by adding (the word) Swami to it.
“Therefore they turn over the word ‘Dhara’ to get
‘Radha’ and by adding the word ‘Swami’ to it, make it
their phrase, ‘Radha Swami’. From this they conclude
that even Kabir Saheb, who came long before Swamiji,
has told us to repeat the name ‘Radha Swami’.

«However, if we look into the writings of Kabir Saheb,
and try to understand this couplet in the light of his
fundamental teachings, we find that such an interpretation

(141)
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is extremely far-fetched and utterly distorted. Like all
other Saints, Kabir Saheb has laid all stress on the
Transcendent Melody, i.e.,, Anhad Shabd, as the real name

of God. that brings us salvation ; and upheld its practice
as the only way to realize the Almighty. To mere words
he attaches little importance.

“Therefore the true meaning of Kabir’s couplet given
above would be :—
“The transcendent current (of Anhad Shabd) hath Satguru
made thee contact, O Kabir! Thyself do thou turn over,
and practise thou that (Shabd): it will take thee to
‘Swami’ (the highest Lord)”. (Page 64-65, Puri’s book)

233. To understand the true meaning and significance
of Kabir Saheb’s couplet in question, we have to keep in
mind what Soamiji Maharaj has said about past Sants in
general and about Kabir Saheb in particular.

234. Paragraph 39 of Sar Bachan Radhasoami Prose
Part | reads as, “The names of some of the perfect and true
Sants, Sadhs and Faqirs who manifested themselves during
the past seven hundred years are Kabir Saheb, Tulsi Saheb,
Jagjiwan Saheb, Garib Das, Paltu Saheb, Guru Nanak,
Dadu Saheb, Tulsi Das, Nabhaji, Swami Hari Das, Sur Das
and Rai Das, and some of the Muslim names are Shams
Tabrez, Maulvi Rum, Hafiz, Sarmad and Mujaddid Alif Sani.
A perusal of their writings would give an idea of their
spiritual attainments’”’. Mark Kabir Saheb’s name comes
first in the list.

235. Again, in the lines just preceding the above, is
said, “whoever in their times, listened to and understood
them, believed in them and took to performing the spiritual
practices, attained to the supreme abode. For others,
they have left their writings, so that those who would read

these intelligently will know the greatness of Sants, and
start in quest of a perfect Satgurn . and devote
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themselves with staunch faith and love to the worship of
the True Lord, who is the Highest and the Creator of all
and will get His darshan”. (Paragraph 38, Sar Bachan
Radhasoami Prose, Part I)

236. It is clear from the above that the writings, which
the past Sants have left, are meant for reference and
verification only. They have simply given hints, and
prepared the ground for the advent of Radhasoami Dayal
and the revelation of the Supreme Name RADHASOAMI.

237. For argument's sake it matters not if Mr. Puri
forgets what is said in Sar Bachan Radhasoami Prose. But
he should not have overlooked at least what Soamiji Maharaj
has said in His Sar Bachan Radhasoami Poetry, so long as he
claims his book to be based on it (Swamiji’s Sar Bachan
Poetry).

238. Soamiji Maharaj has said in Sar Bachan Radhasoami
Poetry—

a8l HT A 7 B3 ST |
fotd §a I« $T sr@T i
ST1d 4T 31§ 3(d HT &% |
THUTEIH] gd BT TS 1|

Wahdn kd maram na koi dkhd
8irle Sant gupt kar bhdkhd
Jiva dayd ab ati kar di
Rddhdsodmi khul kar  gdi. ,
( 1/1, 38-39 Sar Bachan Poetry )

Translation :— None revealed the secrets of that
region.  Rare Sants spoke of it in a gupta
( or hidden) way. Taking pity on jivas now,
only Radhasoami has revealed it openly.
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And about Kabir Saheb in particular ... ...

ST A9 Hqedlg 9 QT |
al HER T& T UG |

Jo mana main partit na dekho
To Kabir Guru Bdni pekho

Translation :— If you still lack faith, you may refer
to the writings of Guru Kabir.
( S. B. Poetry, XXXVII/5, Kdrtik Mds, 21 )

If you find that your mind still does not believe what
Soamiji Maharaj has said you are advised to refer to the

writings of Kabir Saheb for verification.

239. As regards correct translation and interpretation
of Kabir Saheb’s couplet, we can do no better than quote
two passages from our third Sant Sat Guru Maharaj Saheb’s
book ““Discourses on Radhasoami Faith” :—

240. *“To pave the way, as it were, for the incarnation
of a deity, it is sometimes expedient that a partial
revelation should be made in advance ; and a spirit evolved
out of the essence of the deity, who is his son or a denizen
of his sphere, is empowered and sent to this earth for the
above purpose. Not only the secrets of the second grand
division of creation, which is known as Brahmand, but also
those of purely spiritual regions, have been made known in
the manner explained above. The Saints or the adepts of
the purely spiritual regions of different classes, who were
the sons of the presiding deities of the different spheres
of the first grand division of creation, thus made their
advent. Kabir Saheb was the first to come. Some of His
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holy pieces, in the most clear terms, point out that He had
come from the highest sphere, the one beyond Alakh and
Agam, which is known as the sphere of Radhasoami. He
was the son of true Almighty, Supreme Creator, Radhasoami,
and had come in advance to communicate the dugust
commands of the true Supreme Father. This is alluded to
in the following verse of Kabir Saheb ;— :

$8 HEX BH YT EX P FGT

Kahen Kabir ham dhur ghar ke Bhedi
Ldaye Hukum Huzuri

Chn

“This rendered into English would be as follows :—

Saith Kabir, the knower of the secrets of the
highest mansion, that He has brought the
commands of the Omnipresent.”

( Art. 52, ‘Discourses on Radhasoami Faith’ )

241.° Kabir Saheb Himself says that He is the knower
of the secrets of the highest mansion and that He has
brought the commands of true Omnipresent Supreme
Father. Radhasoami Dham is the Highest and August
Abode, Radhasoami Name is the August Holy Name and
Radhasoami Dayal is the True Supreme Father.

“Now it must be understood that Radhasoami
Pad is the highest stage, and that Radhasoami
is the Name of the Supreme Being, the True
Lord and the Real God. Two stages below
IT, is the region of Satnam”,

( Bachan 4, Sar Bachan Radhasoami Prose Part 1)

But as rare Sants spoke of Rddhdsodmi Ndm in a gupt or
hidden way as has been shown above, Kabir Saheb only

10
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alluded to IT. Instead of saying in clear-cut terms ‘perform
Sumiran of Radhasoami,” Kabir Saheb said in a recondite
manner, “Transpose R ‘Dhdrd’ (dhd gr+ <1 rd) into Rddhd
and affix it to *Sodmi’ and then perform the repetition
of this Name.”

242. «Kabir Saheb has made a reference to the August
Holy Name mentioned above in one of His holy pieces.
The verse which contains this reference is :—

FHIIT YT M T aUs o3 aQ@H |
3dc aTfe g &0 g &1 e

Kabir Dhdrd Agam ki Satguru dai lakhdya
Ulat tdhi Sumiran karo Sodmi sang mildya

The English version of the couplet we have quoted will be
as follows :—

“Kabir Saith — The true spiritual guide has
shown the current of the inaccessible ;

transpose it, affix it to Soami and then
perform repetition.”

“The term ‘transpose’ means that the two letters ‘dhd’ 51
and 1 *rd’ which constitute the word gt ‘dhdrd’ (current)
should be transposed, that is to say, the expression ‘dhdrd’
should be converted into ‘Rddhd’ and then affixed to the
expression ‘Sodmi’ and the two expressions so combined,
viz., ‘Rddhdsodmi’ should be repeated”. (Art. 71 ibid)

243. What Soamiji Maharaj disclosed in most clear
terms was alluded to by Kabir Saheb some 700 years back.
One of the first five couplets of the very opening prayer
Mangldcharan (of Soamiji Maharaj’s Sar Bachan Radhasoami
Poetry), reads as :—
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s5% @Al orgdr|
g @ e
AR A P TG T |
WHT S I % Il

Baithak Sodmi adbhuti
Radhd  nirakh  nihdr
aur na koi lakh sake
shobhd  agam  apdr (4)

Translation :— The seat of SOAMI is wondrous.
It is RADHA alone who can behold and gaze
at Him. None else can gaze at Him. His
splendour and refulgence are so
wondrous. (4)

it is RADHA and RADHA alone and none elso that can

unite with, or marge in, or be affixed to SOAMI. Hence

the need of transposing DHARA into RADHA and affixing

RADHA to SOAMI. This is the true and correct meaning

of Kabir Saheb’s couplet.

244. Mr. Puri’s interpretation is simply far fetched and
utterly distorted. He renders ‘3@z arfg ulat tdhi’ (transpose
it) into ‘turn thou over’, which is totally incorrect, for ‘arfg
tdhi’ means ‘it’ and not ‘thou’, Similarly‘gfﬂta &3 Sumiran
karo’ means ‘perform repetition’ and not ‘practise Shabd’.
There isno word like ‘Shabd’ in the original verse in Hindi.
It is Mr. Puri’s own coinage.

245. Sumiran actually presupposes Name, Dhydn
presupposes Form, and Bhajan presupposes Sound (Shabd).
In other words, Name or Ndm is repeated, Form is
contemplated and Sound or Shabd is heard. When it is
said, ‘perform repetition’ consistency demands that we
should look for and find out Ndm (Name). The key verb is



( 148)

‘perform repetition’. The question arises of what Name ?
Kabir Saheb says, *Transpose Dhdrd (dhd w1+ %1 rd) and
affix it to Sodmi,” and you would then get the real Name
RADHASOAMI.

246. There is no reason why Mr. Puri should confuse
‘perform repetition’ with ‘practise Shabd’, i.e., confuse
‘Sumiran’ with ‘Bhajan’ here, when in the glossary appended
to his book he himself has annotated these (Sumiran, Dhydn,
and Bhajan) as three distinct modes of Adhyds :—

SUMIRAN — Repetition ; remembrance ; particularly applied to the
repetition of the Five Holy Names ( page 32| of Puri’s
book.)

D HY AN — Contemplation, a form of spiritual practice, esoterically
beholding the form of the Master within. ( Page
308, ibid )

BHAJAN —a form of Spiritual Practice ; esoterically applying the

Spirit to the Internal Word or Shabd ; also called Surat
Shabd Yog. ( page 306, ibid

247.  Mr. Puri calls Shabd as Anhad Shabd. Sometimes
he calls it as Divine Melody and sometimes as Transcendent
Melody. He even says that Transcendent Melody is the
real name of God. Does he mean to say that he and his

fellow brethren should repeat Transcendent Melody
Transcendent Melody, Transcendent Melody............2

248. The expression ‘Transcendent Melody’ is very
vague. It is not clear which particular Shabd of which
particular region is, in fact, referred to;ie, Shabd of
Sahas-dal-kanwal or of Trikuti or of higher regions ?
Transcendent means — reaching beyond the limits of
human knowledge , exaggeration, hyperbole. Even the
Shabd of Sahas-dal-kanwal, the first heavenly sphere, above
the region of eyes, is beyond the reach of human knowledge
and is exceedingly elevating and capable of rendering the



(149)

practitioner oblivious of earthly existence and all its
paraphernalia. ‘Transcendent’ conveys sense of
indefiniteness ; but there is nothing indefinite in the
Radhasoami Faith. Each region has a particular Shabd, a
particular Form and a particular Name peculiar to it. Their
details are given out in most clear terms. There is no
indefiniteness.

249. It is not understood whose translation is the one
which Mr. Puri has given in his book, when he says ‘They
translate it as >. If it is Puri’s own rendering, one
wonders how ‘repeat it thou’ is changed into ‘practise
thou that Shabd’ and ‘by adding the (word) Swami to it’
into ‘it will take thee to Swami’ ; and if otherwise, it may
be said that Mr. Puri has put the cart before the horse.
He at once jumps to his own conclusion. If he had given
even a word-by-word literal translation or if he had retained
the words ‘Sumiran karo (Perform repetition)’, he could
have himself seen how impossible it would have been to
interpret the couplet in the manner he has done.



CHAPTER 12

THE HOLY NAME SHOULD BE SPELT
ONE WORD THROUGHOUT WITH
CORRECT SPELLING OF
SOAMI
AS
RADHASOAMI

250. In the entire literature of the parent line
represented by Soami Bagh, Agra, the Holy Name is written
in a uniform way as RADHASOAMI — one word with
correct spelling of SOAMI throughout ; while some of the
schismatic groups spell it carelessly, sometimes as Radha
Soami (as two words ) and sometimes as Radhaswami or
Radha Swami (with wrong spelling of Soami). This only
shows that these people are ignorant of true attributes of
the Holy Name and the significance of the correct spelling
based on spiritual philology.

251. Mr. Puri writes ;—

“We even dispute over the spellings of this word.

Some of us have preferred to spell it as ‘Radhasoami’

(though strangely enough such a change has not been

introduced into the original Hindi spelling), which should

have become Tryqr &Y=l (Radha Soami), but which

remains as Trgy FTEt (Radha Swami). It seems childish

to quarrel over the spelling of this word, specially when

we altogether lose sight of its real and true meanings, viz.,
“Anhad Shabd.” ( page 91 of Mr. Puri’s book )

252. Very good. The question then arises how the

chage from Swami to Soami has been introduced in

( 150 )
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Mr. Puri’s own books. The change is markedly prominent
in bold relief on the title pages and also on the very
wrapper i— i ‘

“RADHA SOAMI SATSANG — BEAS”

( bottom of the wrapper of Puri’s “Mysticism, the Spiritual
Path”, Vol. | )

“RADHA SWAMI TEACHINGS”
( the titie of Mr. Puri’s book under discussion )

Also mark the spliting of the Holy Name in two words.

253. At the bottom of the wrapper of the second
edition of the English translation of Sar Bachan Prose
brought out by Beas people in 1955, the Holy Name came
to be spelt as one word though with wrong spelling of
‘SWAMY’ as

«RADHASWAMI SATSANG - BEAS”

while on the top of the other side of title page of the book,
it is split up in two words with same wrong spelling as :—

“Published by
Secretary RADHA SWAMI SATSANG - BEAS”

This is from bad to worse.

254. However, on the back of the title page of
«Spiritual Gems,” 1960 Beas publication, we find correct
spelling as : —

«Pyblished by
Secretary Radhasoami Satsang Beas” (ibid)

But on the wrapper, it is still wrongly split up in two
words as
«RADHA SOAMI SATSANG BEAS”
( Wrapper of “Spiritual Gems,” 1960, a Beas publication )
255. Name is name. The true, real and Dhwanydtmak
Name or Word RADHASOAMI is full of great significance
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and spiritual power. It is not a plaything to be twisted
or interpreted in any manner according to one’s own
liking or thinking. Even an ordinary thing has a definite
name with a definite spelling. This is a matter of common
sense.

256. The Holy Name Radhasoami should always be
written as one word. There are clear infunctions in this
respect in chapter 2, “On Attributes of Radhasoami Ndm,”
in Sar Bachan Radhasoami Poetry.

UET 89 ST A g7 |
WMl U] 98 5T ||
Y ST VI6g T ¢ T |

S T g6 4 T A7) )

RADHA dhun ké ném Sundin

Sodmi Shdbd bhed batldin

Dhun aur Shabd ek kar jdno

Jal tarang sam bhed na mdno
Translation :— RADHA is the name of Dhun and
SOAMI is Shabd. Know that Dhun and
Shabd are one and the same like ocean and

its waves. In essence, there is no difference
between the two.

Waves are not separated from water, so is Radha from
Soami. Hence one word RADHASOAMLI.

257. Again, in the same chapter of Sar Bachan
Radhasoami Poetry—

G 185 &7 X faarg |
I T TR e T

Surat Shabd sang kare bilds
Yon Rddhd Sodmi dhing bds
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Translation :—  As Surat dallies with Shabd, so does
Radha abide in close union with Soami.

Mark : “Radha in close union with Soami.”” All through
Sar Bachan Radhasoami Prose and Poetry, the Holy Name
is spelt as one word and never and nowhere split up in
two.

258. The correct spelling of waraft in English would be
SOAMI and not SWAML. The former is based on spiritual
philology and conveys the sense of SO AM [, Article
102 of the book “Teachings of Radhasoami Faith based on
Babuji Maharaj’s Discourses,” in respect of the spiritual
significance of the Word Radhasoami, may, with advantage,
be perused.

259. <«Before creation, Anami Purush, the Nameless
Being, was the only conscious entity. He wasconcentrated
within Himself. There was only one force, i.e., the
centripetal, There was no centrifugal force then.
There was no Kartd (one who acts), Kriyd (action) and Kdraj
(acted upon). The Centre or the Positive surrounded and
enveloped all, and kept all attached towards Itself. The
Centre was Magan (happy) in Itself. The highest degree
of Magantd (happiness) prevailed there. This was the
awasthd or condition of the Lord. There was no Rip
(form), Rang (colour) and Rekhd (demarcation)”; (Paragraph
701, Teachings of Radhasoami Faith based ' on Babuji
Maharaj’s Discourses), . :

260. “The first form in which the Lord manifested
Himself, was ‘Shabd’ (Sound). This can hardly be called a
form, as Sound is without an dkdr (outline). It assumed a
form subsequently. It is, in reality, a connecting link
between the manifested and the unmanifested. The
manner, in which the force or Sound adjusts itself, gives
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rise to a form. The sound represents the awasthd
(condition or state) of the force, which manifested itself.”
(Paragraph 702, ibid)

261. “The word “SOAMI” represents that awasthd
(position) exactly. The syllable <SOA” represents an
egg-shaped reservoir and our mouth also assumes that
form, when we pronounce SOA. This sound enveloped
everything. Mi” represents the sound which attracts
everything towards the centre. So the sound “SOAMI”

represents the condition alluded to.” ( Paragraph 703,
ibid )

262. “RADHA” represents two stages: “RA” the
process of separation of one object (if this word may be
used) from another, and “DHA” the upward or inward
attraction, when the former is drawn or attracted inwards
or upwards.” (Paragraph 704, ibid)

263. *In Dayal Desh the first Surat or Spirit Current
emanated from ‘Soami”, but when the current formed the
centre, it became Shabd or Sound. Again, a current issued
from the new centre, and again, when it formed a centre,
it became sound. So there are two different functions of
the one and the same force. The direction of the force of
the spirit current is inwards in Dayal Desh. Similar is the
case of the Shabd (sound).” (Paragraph 705, ibid)

264. “The covers in Dayal Desh were only nominal,
and they did not offer any resistance to the action of the
creative force. For instance, there is hardly any difference
between the water and its surface, or between milk and
the cream. The covers were also attracted upwards or
inwards. The only difference was that the spirit travelled
faster than the cover. when the attractive action of the
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creative force commenced. In this way the six regions of
Dayal Desh were formed.” ( Paragraph 706, ibid )

265. “During the operation of the attractive process
mentioned above, the covers lagged behind the spirits
which they orginally ensheathed, or in other words, they
were cast off by the spirits and taken up by the spirits next
below them which had similarly cast off their original
covers. In the case of all spirits, therefore, the new
combination of spirits and covers was more spiritualized
than the original combination, in as much as each spirit had
now a spiritual cover of greater intensity than before and
therefore ceased to be in, or was aroused from, its original
comatose condition. But the condition of the regions
below Dayal Desh was different ; resistance became greater
and greater, and therefore removal of covers became
necessary by a different process, giving rise to the
centrifugal force”. ( Paragraph 707, ibid )

266. <«Dayal Desh is called Swet (White). Brahmand
is called Neelgin (blue), Pind Desh is comparatively dark
or black”. ( Paragraph 708, ibid)

267. “For the existence and the maintenance
of creation, it is necessary that there should be an
inexhaustible reservoir of energy, and this inexhaustible
reservoir of spirituality is RADHASOAMI, the form
which the Anami Purush assumed. This Shabd, i.e.,
RADHASOAMI; is the Adhar(Support) of all”. ( Paragraph
709, ibid )

268. «Radhasoami Dayal is the OT-POT T 1 as
well as SOT-POT &a qia of all the creation. These phrases
practically denote the same thing. OT is the reservoir,
which contains the POT (that which is contained
in the OT). SOT is the inexhaustible source, which
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contains all the POTS, i.e., the Creation”. ( Paragraph
710, ibid )

269. «The Shabd Radhasoami is manifest in the first
region. But when it took a halt, and formed a new sub-
centre, then the sound assumed a cover of the lower
spirituality of the region so formed. Then, at the second
centre, it took a second cover and so on. The covers
taken in the regions of the Dayal Desh were only nominal.
Therefore sound or Shabd RADHASOAMI is not
hidden or antargat there, but in the regions of
Brahmand this Sound became more and more hidden
due to the numerous and coarser covers. ( Paragraph
711, ibid)

270. “RADHA represents the process by which a
spirit is relieved of its coarser or comatose covers, and
is thereby attracted towards SOAMI; while SOAMI
represents the condition of the spirit’s attraction
towards the centre or the Purush ( Being). Thus
RADHASOAMI includes all that exists and can exist
and also the processes which brought about the entire
Creation. This form (Radhasoami), which the formless
Anami assumed, is as limitless as the Anami”. ( Paragraph
712, ibid )

271, 3yeRg S S 4T U@ |
IH HT 9 G QT 39 1]
BT FIT Wi THTRITHT |
87 a8 A% T I 3¢ 1

Alakh aur Agam bhi pekhd
Ndm kd mool ab dekhd
Kahin kyd khol Rddhdsodmi
Sain yah samajh parmdni
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CHAPTER 13

PLURALITY OF GURUMUKHS IS A
CONTRADICTION IN TERMS

272. In Bachan No. 207 of Sar Bachan Radhasoami
Prose, Soamiji Maharaj says: “Guru-mukh is he who
regards Sat Guru as the Supreme Being, and does not
question any of his actions, nor does he ever lose faith
in Him. For instance, if there is death in the family, or
some affliction or loss or it is too hot or too cold or there
is heavy rain or little or no rain at all, or sickness,
epidemic or some other calamity befalls, he must not say
that such an occurrence was improper, wrong or bad. He
should think that whatever happened, was by Mauj, that
it was the right thing, and that there must be some hidden
benefit in it. This attitude can, however, be adopted
only by a Perfect Guru-mukh, no one else has this

capacity”’.

273. Again in Bachan No. 200, Soamiji Maharaj says,
“Whena person is unable to recognise the physical form of
Sat Guru which He hasassumed for the sake of redemption,
how would he be able to recognise His subtle form ¢
Except the Guru-mukh no one can recognise Him

fully”.

274. In the same Bachan it is further said, “Such
however is the state of the people that they aspire to
be guru-mukhs, but do not devote themselves to the Guru,
as they ought to. They should, therefore, have implicit
faith in the Sat Guru of the time, so that gradually they
would become guru-mukhs’.

( 158 )
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275. “Those who are simply worldly, are attached
more to family and wealth, and find pleasure only in them,
They are, therefore, called Sansdris or worldly, while those
who yearn for the darshan and Bachans of their Sat Guru,
and feel pleasure in them, are called guru-mukhs. Those
who love Sat Guru are only a few, while the worldly
minded are in numbers. But Sat Guru will surely enable
those, who have come in His presence, to become
guru-mukhs one day”. ( Bachan 78, S, B. Prose )

276. Mark the wwo spellings of Gurumukh, one with
Capital ‘G’ and other with small *g’.

277. ‘Mukh’ means face. A gurumukh is he who has
turned his face towards the Guru. In this sense every
Satsangi or devotee who has adopted the Saran or
protection of the Satguru is a gurumukh. But there is
difference between a gurumukh and the Gurumukh or the
true and perfect Gurumukh.

278. The difference between a gurumukh and
the Gurumukh lies in the fact that a gurumukh is a Jiva,
who works out his salvation in the company of and by
acquiring the attributes of and following the modusoperandi
of the Gurumukh — the perfect Gurumukh. The perfect
Gurumukh is reaily a Nij Ansh. He is the part and parcel
of the Supreme Being. He helps in effecting the salvation
of Jivas. He is indispensable in the work of salvation,
started by the Sat Guru, He may aptly be called a
redeemer Gurumukh. Soamiji Maharaj has said about
such a Gurumukh in Sar Bachan Radhasoami Poetry thus—

T&gW &1 T q99 9N |
T5Yq HIfeT g a1 1l
Gurumukh ki gati sab se bhari,
Gurumukh  kotin Jiva ubdri
( S. B. Poetry VIil[l, 26)
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Translation :—
Exalted most is the Gurumukh’s role,
Gurumukh redeems many many a soul.

279. This Gurumukh, who is indispensable in the
work of salvation started by the Sat Guru, and through
the instrumentality of whom, innumerable souls are saved,
is only one at a time. He succeeds the departing Sant
Sat Guru and carries on the work of salvation. In other
words, the departing Sant Sat Guru has one and only one
successor.

280. Soamiji Maharaj, in Bachan No. |4 of Sar Bachan
Radhasoaml Prose, Part 2, says—

A CAMEL DRIVER HOLDS IN HIS HAND THE
NOSE STRING OF ONE CAMEL ONLY AND
THOUSANDS FOLLOW HIM, ONE AFTER THE
OTHER. IN THE SAME WAY, THERE IS ONLY
ONE GURUMUKH ( PERFECT DI,>C_IPLE ), BUT
THROUGH HIM OR THE MEDIATION OF HIS
PERSONALITY, INNUMERABLE SPIRIT ENTITIES
ARE SAVED.

( Soami Bagh Translation )

A CAMEL DRIVER HOLDS THE NOSE STRING OF
ONLY ONE CAMEL IN HIS HAND. BUT THAT CAMEL
IS FOLLOWED BY THOUSANDS OF OTHER CAMELS.
IN THE SAME WAY, THERE IS ONLY ONE GURUMUKH ;

BUT BY HIS GRACE, MANY OTHERS CROSS OVER.
( Beas Translation )

28l. The departing Sat Guru appoints only one
successor. Soamiji Maharaj has said :—

“When the Sat Guru of the time departs, He
appoints some one as His successor in whom He

re- mcarnqtes and thus continues the work of
regeneration of Jivas as before’’.

( Bachan No. 250, Sar Bachan Radhasoami Prose, Pt. 2 )



(161)

Mark the stress on the word one. If Soamiji Maharaj had
written ‘so many’ as His successors, the meaning would
have been entirely different. But he specifically, clearly
- and unambiguously says, ‘“some one as His successor”.
This establishes beyond any doubt that there is only one
Perfect Gurumukh, i.e., the successor to the departing
Sant Sat Guru. Hence the question of plurality of
Gurumukhs or Successors does not arise at all. |t may as
well be pointed out here that ‘Someone’ is not an
indefinite expression ; on the contrary, it is definite, and
refers only to the Gurumukh. ‘Someone’ here suggests that

His identity is not disclosed and the expression presupposes
“and gives a hint to the Interregnum theory which will be
discussed in the next chapter.

282. Mr. Puri obfuscates the issue with deliberate
paradoxes and contradictions. It would be rather
" interesting to note how he has clothed his theory of
Plurality of Gurumukh ( the successor to the departing
Satguru ). Bit by bit he proceeds. He starts with a
confusion. Then, after a wide gulf, he hints about his
subject in a passing manner ; after a gap, propounds his
theory, again a gap; then jumps at his conclusion, and
finally, in the ultimate analysis, contradicts his whole
doctrine, unconsciously, of course,

283. At page 77 of his book Mr. Puri writes—

Guru or Gurumukh can take millions of people to Sat
Lok. Those who desire salvation should take shelter
with a perfact Gurumukh ( Master ).

284. Of course there s no difference between the
Sat Guru and the perfect Gurumukh. Since the Gurumukh
succeeds the Sat Guru and carries on the work of salvation,
He is of the same essence as the Sat Guru and is endowed
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with the same plenary powers of redemption as the Sat
Guru. However one is a Sat Guru, and the other would-be
Sat Guru — or say, one the Master, and the other the
Disciple to succeed Him. But Mr. Puri has ignored this,
and confuses Guru and Gurumukh, and Gurumukh and
Master.

285. After astretch of 28 pages, Mr. Puri gives a hint
about his doctrine of plurality of the true and perfect
Gurumukh, even in the discussion of “extreme and deep
devotion”. He says, at page 104, of his book,—

As Swamiji has stated at some place in his writings, a
woman has only one husband, though there are so many
other men in the world ; similarly a man adopts only one
Gurumukh or Saint as his Guru though there may be

several other true and perfect Gurumukhs, Saints and
Gurus in the world at that time.

286. This is not only far-fetched but utterly distorted.
What Soamiji Maharaj has said is :—

“A chaste and faithful wife does not regard
any one, except her husband, as masculine :
she considers all others as impotent. She
even forgets her love for her parents. In the
Same way, those, who are true devotees of
the Sat Guru, should not regard any one,
but the Sat Guru, as their Master and
Saviour. They may have faith in the past
Sants, only so long as, they do not meet the
perfect Guru of the time. But when they
meet the Sat Guru of the time, they ought,
like a faithful wife, to accept Him as all in
all, and should have no faith in any one
else”.

( Bachan No. 255, Sar Bachan Radhasoami Prose )
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What is implied and stressed on is the unconditional
devotion of a devotee to the Sat Guru. Nowhere Soamiji
Maharaj has said that there may be several true and perfect
Gurumukhs at a time. On the other hand He has
disapproved of the plurality of the true and perfect
Gurumukhs. Has not Soamiji, somewhere in His writings,
stated “gai Nt Wiw & wif® N @1 gega T I FEE
T I Sl & 1’ “But even this is Mauj, for if every
one were to become a Gurumukh, how would the world
go on” ( Beas’ own translation of the original Hindi, last
sentence of Bachan 200, page 122, Beas edition of 1955 ).

287. Then after a gap of 13 pages, Mr. Puri, at page
117 of his book, comes to the discussion “Succession to a
Guru”. He writes—

A true successor to a perfect Guru is technically
called a *‘Gurumukh’. He is one with his Guru, and is
consequently a perfect Saint. It is the Guru who makes
«Gurumukhs’ of us by taking our souls to Sat Lok but he
does so by his ‘Mauj’.

SUCCESSOR APPOINTED BY THE ‘MAU)” OF GURU

All depends on Guru's Mauj; it is his Mauj that
selects a successor.

TE B AT ¥ a9 39 |
59 98 ) Te9d |l

(S. B. Poetry X/1, 15)

«All is in Guru's ‘Will’ (Mauj) ; whom he willeth,
him he maketh a ‘Gurumukh’.”

“Here an important question arises. Does not the
Guru want to make all his disciples ‘Gurumukhs’ or
perfect Saints? Does he not want to take all of them to
Sat Lok ? Certainly he does ; the very cbject of his life
here is to do that,
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The truouble with Mr. Puri is due to the fact that he
confuses the Gurumukh with a gurumukh — the Nij Ansh
with an ordinary jiva.

288. At page 120 of his book, in the same chapter, he
passes a sarcastic remark :—

But alas though there may be several Gurumukhs at the
same time, still we do not care to listen to them, nor
benefit by their company and discourses. It is our bad
luck ; what else can one say ?

289. At page 124 of his book, Mr. Puri jumps at his
conclusion. He writes under the head *“MORE THAN
ONE GURU AT THE SAME TIME” :—

After Swamiji himself, there were four men who
worked as Gurus. They were :—

(1) Seth Pratap Singh, who held his Satsang in the
‘Radha Swami Bagh’ about three miles from Agra town.

(2) Rai Salig Ram, who started his Satsang at Pipal
Mandi inside Agra.

(3) Baba Gharib Das, who settled in Delh near
Sarai Rohilla, and

(4) Baba Jaimal Singh, who made his Dera near
Beas in the Punjab.

Mr. Puri says that they were true Masters.

290. There is a well known saying in Persian :—

# gU §TST ST 9T g0 &)

I will call youa Haji. You also call me a Haji. In course
of time everybody will be calling both of us Hdjis. Thus
we will earn the epithet of ‘Haji’ without performing ‘Haj’
or pilgrimage to Mecca.

291. Out of these four, only Rai Saligram Bahadur
alias Huzur Maharaj was the true and perfect Gurumukh or



( 165))

Successor to Soamiji Maharaj. The rest were not. Seth
Pratap Singh was the youngest brother of Soamiji Maharaj,
and, as such, he was worthy of all respect and reverence,
but he was never a Sant Sat Guru or spiritual successor to
Soamiji Maharaj. The spiritual successor was Rai Salig Ram
Bahadur alias Huzur Maharaj only and none else

292. In his list of four, Mr. Puri asslgns f'rst place to
Seth Pratap Singh. But he forgets what Seth Pratap
Singh himself has said about Rai Salig Ram Bahadur alias
Huzur Maharaj in his book “Biography of Soamiji Maharaj”.
Seth Pratap Singh has stated that Huzur Maharaj was the
true and perfect Gurumukh of Soamiji Maharaj. ‘Seth Pratap
Singh calls Rai Salig Ram Saheb as ‘“Maharaj Huzur Saheb”,
which means the ‘Most Exalted Lord’.

293. sfig= aﬁa "t /TS ( BIOgraphy of Soamiji
Maharaj ) written by Seth Pratap Singh . consists of 105
Paragraphs+ 19 last Utterances of Soamiji Maharaj — total
number of paragraphs being 124. Out of these, 12
paragraphs are wholly and exclusively devoted to Huzur
Maharaj, Rai. Saligram Bahadur, besides other passing
references here and there in the book.

294. Let us now see what Seth Pratap Smgh has stated
in these paragraphs :—
(a) Paragraph 60 of Seth Pratap Singh’s «Biography
of Soamiji Maharaj”

Now a briefaccount is g|ven of Rai Salig
Ram Saheb Huzur Maharaj, who was the chief and
most beloved disciple of Radhasoami Saheb. Once
thisslave (Pratap Singh) went to Meerut on tour with
Dr. Paton, the then Post Master General, of the
North Western Provinces, Punjab, Oudh, Central
India, Rajputana and Central Provinces. Mr. Paton
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stayed there for over a month. This slave, with
two other colleagues, was putting up in the
premises of Meerut Post Office. The Post Master
General sent for Rai Salig Ram Saheb, who was, at
that time, the head assistant in the office of the
Post Master General. He also stayed in an
adjoining room. There was only a wall in between.
This slave ( myself) used to recite hymns from
Sukhmaniji, in my varandah, as Soamiji Mabharaj
had not composed any book by that time. Rai
Salig Ram Saheb used to listen to it attentively.
After the recitation, this slave used to retire to
another part of the premises, where there was a
small garden with some big trees. In that secluded
place, | used to perform Sumiran and Bhajan, known
as the Surat Shabd Yoga. | used to return from
there after an hour or so, when meal was ready.
After meals, | used to go to office at about
10 o’clock. Having observed this for a few days,
Rai Salig Ram Saheb enquired of my servant what
| did in the seclusion of the garden. The servant
replied that he did not know it well, but perhaps
| was performing some Abhyds (Spiritual Practices).
One day, at about 8 or 9in the night, when all
were sitting on beds, Rai Salig Ram Saheb enquired
about these spiritual practices. This writer (1)
briefly related everything and spoke about the
glory and the eminence of Soamiji Maharaj, and
His grace and mercy. Rai Salig Ram Saheb
expressed a keen desire to meet Soamiji Maharaj.
It was agreed that when this slave (1) went back to
Agra, | would submitan account of this conversation
and solicit His permission to call Rai Salig Ram
Saheb for an interview. Soamiji Maharaj enquired
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about the yearning and longing of Rai Salig Ram
Saheb and accorded His permission. A Sunday
was fixed for the interview. Rai Salig Ram Saheb
came in the morning. Soamiji Maharaj, on being
informed, called him and cordially asked him to
take his seat in the same room where He used to
perform Abhyds, and which is inside another room.
Rai Salig Ram Saheb related all about himself and
asked several questions relating to Parmarth
(religion), to which he received very satisfactory
answers.  This first audience lasted for nearly five
hours. On coming out, Rai Salig Ram Saheb told
me that he had found in Him the one whom he had
been seeking. He added that since his very
boyhood he had been praying, “O my Lord ! meet
me Thyself”. Hisprayer had been granted, he had
met the Supreme Being Himself. He returned
home highly exhilarated. For some time, he used
to go to Soamiji Maharaj every Sunday, then twice
‘or thrice a week, and ultimately he got permission
to visit Him daily.

- (b) Paragraph 61 of Seth Pratap Smgh s "Blcgraphy

of Soamiji Maharaj”’

The spiritual instinct of Huzur -Maharai was
manifest even in his childhood. According to the
custom prevalent in his community, it was necessary
to receive initiation from the famlly guru before
marriage was solemnized. A boy was initiated,
when he was eight or nine years old, by a Gosdin
of Mathurd-Bindrdban. When Huzur Maharaj (Rai
‘Salig Ram Saheb) was asked to receive initiation, he
put some intricate questions to the Gosdin. ‘When
he could not get satisfactory answers from him,
Huzur Maharaj refused to receive initiation from
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him. But when he was pressed to do so, heagreed
on the condition that whenever he found out a
true adept, he would be free to accept Him as
his Guru.

(c) Paragraph 62 of Seth Pratap Singh’s “Biography
of Soamiji Maharaj” :—

When Rai Salig Ram Saheb ( Huzur
Maharaj ) came to the Holy Feet of Soamiji Maharaj
and got faith in Him, he ( Huzur Maharaj) went
to the said Gosdin, his family guru, and spoke to him
about the efficacy of Surat Shabd Yoga, and the
eminence of Soamiji Maharaj. He asked the
Gosain either to help him in the performance of
Surat Shabd Yoga or to permit him to adopt
Soamiji Maharaj as his Guru. He also asked him
that he too should adopt Soamiji Maharaj as his
Guru, and have his salvation worked out. The
Gosain attended the Satsang of Soamiji Maharaj
occasionally in the campany of Huzur Maharaj, and
derived spiritual benefit. When Rai Salig Ram
Saheb ( Huzur Maharaj) was fully satisfied he
received initiation from Soamiji Maharaj and began
to perform Abhyas and Sewa ( service ) with great
devotion.

(d) Paragraph 63 of Seth Pratap Singh’s “Blography
of Soamiji Maharaj” :—

- Huzur Maharaj attended the Satsang
of Soamiji Maharaj, and performed every kind of
service from the highest to the lowest order, with
his body, mind and riches, for about twenty years.
People were amazed to see this. Hundreds took
lesson from his example and began to follow the
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ways of his active devotion. For many years,
Huzur Maharaj brought water on - his shoulders
for Soamiji Maharaj’s use, from a well outside the
city, at a distance of about a mile each way.
He did not mind walking bare-footed on hot
and sandy routes at noon in May and June. He
used to grind flour for Soamiji Maharaj’s bread.
He cut twigs from trees to be " used as
tooth-brush by Soamiji Maharaj. He dug out
earth for Soamiji Maharaj’'s use. He' performed
all sorts of Sewa (service), highor low, dnd felt
exceedingly pleased. .

(e) Paragraph 64 of Seth Pratap Singh’s «Biography
of Socamiji Maharaj” :—

Radhasoami Dayal showered His extreme
grace in all the affairs of Rai Salig Ram Saheb
( Huzur Maharaj), whether temporal or spiritual.
From the time he came to the Holy Feet of Soamiji
Maharaj he made exceptionally very rapid progress
in his official position. After the departure of
Soamiji Maharaj, he rose to the position of the Post
Master General. During His life time, he did not
accept that post in the province of Oudh, because
he did not like to leave Satsang, and go out of
Agra on promotion. His salary exceeded one
thousand rupees of those days. In the beginning,
he. had so much work that he was busy from early
morning till ten or eleven in the night. But later
on, when, by the grace of Soamiji Maharaj, he was
promoted to the post of Superintendent, Post
Offices, he had so little work that he ¢ould finish
it only in two or three hours,. He gave
employment to many persons and secured means
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of livelihood to thousands of the poor and needy.
When Soamiji Maharaj delivered discourses, Rai
Salig Ram Saheb’s eyes were intensely fixed on
His darshan. In fact, at all other times also, his
eyes were invariably fixed on His darshan and he
was over-joyed to hear His discourses. In other
words, he was completely enamoured of Soamiji
Maharaj’s darshan and was firm and resolute in his
faith.

(f) Paragraph 65 of Seth Pratap Singh’s “Biography
of Soamiji Maharaj”’ :—

Huzur Maharaj would never miss any
attendance on Soamiji Maharaj. Even  while
attending on Soamiji Maharaj for about fifteen
hours every day, he was extremely eager for
darshan. As soon as he would come in His
presence, he would feel at ease and imbibed the
nectar of His spiritual discourses. He had
developed true yearning, longing and love for the
Holy Feet of Soamiji Maharaj. He was, in fact,
singular in his devotion to Soamiji Maharaj. Soamiji
Maharaj too showered on him grace and mercy
befitting his service and devotion, so much so, that
He bestowed on him bliss of the Region of
Sants.

ad ¥ o §3 ¥ 81 &) o |
8 W8T - DL A€ Bl 9 FAT Il
Pdras men aur Sant men baro antro jdn
Woh lohd kanchan kare woh karlen dp samdn

Translation :— Know, there is great difference
between Paras and a Sant. The former
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converts iron (a baser metal) into ‘gold ;
whereas the latter makes a Jiva like
Himself.

(g) Paragraph 66 of Seth Pratap Singh’s “Biography
of Soamiji Maharaj” :—

Soamiji Maharaj had ordained that, in future,
Satsang would spread far and wide. This exactly
happened in the time of Huzur Maharaj. On His
retirement from government service, when Huzur
Maharaj held Satsang at Agra. thousands of people
received initiation .into Radhasoami Faith. They
flocked from every nook and corner of India, viz.,
Bengal, Punjab, Sindh, Deccan, Rajputana, Bombay,
Central India, etc., and received spiritual benifit,
In reply to one of Huzur Maharaj’s letters, Soamiji
Maharaj had written, “A vast ocean of nectar is
being filled for you, from which you will drink and
freely distribute it to others”. And Huzur
Maharaj really did so. Huzur Maharaj presided
over the Satsang for about.eleven years, when it
gained momentum and wide popularity. At present,
by the grace of Radhasoami Dayal, Satsang is held in
various towns and cities. Main Satsangs are held
at Agra and Allahabad, where Satsangis come from
distant places. The glory and eminence of
Radhasoami Dayal is thus being spread far and wide.
Satsangs are held regularly at the Hely Samadhs of
Soamiji Maharaj and Huzur Maharaj every day
under the supervision of this slave (Chdchdji) and
Ldldji Saheb, the son of Huzur Mabharaj. At
Allahabad, the Satsang is held under the presidency
of Panditji Maharaj (Maharaj Saheb).
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(h) Paragraph 67 of Seth Pratap Singh’s “Biography
of Soamiji Maharaj” :—

Huzur Maharaj spent the greater part of
his income in the service of Soamiji Maharaj,
Whenever he had a craving for performing His
Arti and offering dresses to Soamiji Maharaj, he
would not hesitate even to borrow money from
any possible quarter, and would do so.

(i) Paragraph 68 of Seth Pratap Singh’s “Bi‘ography
of Soamiji Maharaj” :—

When Rai Salig Ram Saheb ( Huzur
Maharaj ) started taking Soamiji Maharaj’s Prashad
openly, members of his caste raised great hue and
cry, and wanted to ex-communicate him. By the
Mauj of Soamiji Maharaj, it so happened that the
son of one of the sponsors of this move was caught
with a sweeper girl in the morning of the day on
" which ‘the meeting was to be held. The incident
became known to the whole community. It
shattered their pride to such an extent that not to
speak " of ex-communication, none dared even to
utter a whisper against Huzur Maharaj.

(j) Paragraph 9! of Seth Pratap Singh’sBiography
of Soamiji Maharaj” :—

Soamiji Maharaj had spoken to Huzur
Maharaj about His departure about two years
before-hand. Huzur Maharaj repeatedly prayed
to Soamiji Maharaj for the suspension of that Mauj.
Huzur Maharaj’s prayer was then granted. When
again He told Huzur Maharaj that He would depart
after five days, Huzur Maharaj was very much
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grieved. He prayed to Soamiji Maharaj that if He
were pleased to alter His Mauj for departure, the
entire humanity would be benefited immensely.
Soamiji Maharaj replied: that His body had grown
old and weak, and it was not desirable to keep it
on. Thereupon Huzur Maharaj prayed Him to be
gracious enough to prolong His stay at least for
some time more. He agreed to remain for fifteen
days. But He told Huzur Maharaj not to put
forward such a requestin future, for He did not
like to refuse his prayer. At the same time, it
was. not considered desirable to continue human
existence. After fifteen days, Soamiji Maharaj
departed from this world.

(k) Paragraph 95 of Seth Pratap Singh’s“Biography

of Soamiji Maharaj’ :—

Once Soamiji Maharaj was so disgusted
with the crowd of people that He wished to live
by Himself for a few days. Moreover He wanted
to test the yearning of certain devotees. He
ordered that no one should come to Him without
His permission. Huzur Maharaj grew restless and
impatient without darshan. He managed to go to
Soamiji Maharaj through a neighbour’s house.
When Soamiji Maharaj saw him, He asked him
how he had dared to come without permission and
why he did not obey His orders. Hyzur Maharaj
submitted that he had come just for His darshan.
Soamiji Maharaj threw His sandal at Huzur Maharaj
and ordered him to go away. Instantly Huzur
Maharaj, with folded hands, bowed down and
touched His Feet and promised never in future to
do so again. Soamiji Maharaj forgave him and
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placed His hands on his head. This conduct of
Huzur Maharaj is a clear evidence that he w:s the

real Gurumukh. None but a true and perfect
Gurumukh can behave in this manner. Worldly
people, on the other hand, would be highly
displeased if their shortcomings are pointed out to
them. They would even discontinue to attend
such a Satsang. Therefore, they are deprived of
Parmarthi benefit.

(1) Paragraph 104 of Seth Pratap Singh’s

“Biography of Soamiji Maharaj” :—

Ever since Huzur Maharaj came to the
Holy Feet of Soamiji Maharaj, His heart was, all
the time, overflowing with the burning desire for
the spread of Radhasoami Faith, so that Huzur
Maharaj could enjoy its bliss and behold the speedy
salvation of the humanity in general. When
Soamiji Maharaj heard this, He kept mum. Huzur
Maharaj, went on praying, off and on, that either
Radhasoami Faith may flourish far and wide, or
this desire be removed from His (Huzur Maharaj’s)
heart, He added that He would abide by Soamiji
Maharaj’s Mauj. In response to Huzur Maharaj’s
prayer, Soamiji Maharaj was pleased to observe
once that Radhasoami Faith would flourish far and
wide and’ the bliss of Shabd would also be
experienced - occasionally.  Accepting Huzur
Maharaj’s prayer, Soamiji Maharaj composed the
following Shabd (hymn)—

gdde 9§ H& gH1Q |

gaq #d S AN

Sat Guru se karun pukdri
Santan Mat kije jdri
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| pray to Sat Guru to establish Sant
Mat. (1)

sat ST §F 36T |
i 39 3@ sweranli

Jivon kd hoya udhdri
Main dekhin yahi bahdri

I wish that the whole humanity be redeemed,
and | may witness this glory. (2)

¥ 9151 & 5T 9 |
Y G P gveTar i 3 11

Main Mauj kardn phir bhdri
Sab Arat karen tumhdri

Then | may enjoy great bliss and all may
perform Thy Arti. (3)

¥ swg @a fwr
AT I8 3T HATA N ¢ Il

Main harkhin khel nihdri
Mdno yah araz hamdri

I may be over-joyed at this merriment.
O Lord ! do accept this prayer of mine. (4)

q Uy o= g
g HIoT AT fo=Ta 11y i
Main rdkhin paksh tumhdri
Ab keeje Dayd  bichdri

I may keep myself to Thy side. Now be
pleased to shower grace. (5)
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d g19s 9 U |
H &% J&dar aran g
.Maia bdlak Saran adhdri

Main karun binti bhdri

| am an innocent child depending on Thy
protection. | most sincerely and earnestly
beseech and pray Thee. (6)

Y AT 7 8 98 =47 |
A B0 g gATa e 1

Jo Mauj na ho yah nydri
To phero Surat hamdri

If this be not Thy Mauj (Pleasure), then be
pleased to turn my Surat within. (7)

e AaT §1F HUL |
TSGTE B AT £ 1l

Ghat bhitar hoya kardri
Shabdd-ras kare ahdri

| may attain stability within, and may feed
upon Shabd. (8)

38 ¥ I uw gurd |
S GF sU T T nen

Dou men se ek sudhdri
Jo donon karo Dayad ri

Be pleased to accept at least one of these
two prayers. It would be an act of immense
grace if Thou art pleased to grant both of my
prayers. (9)
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éf AT @1 gwIa |
q TgrE™ MG gar A 'go

Main rdzi razd Tumhdri
Main Rddhdsodmi god pald " ri

| am always prepared to submit to Thy
pleasure. | am nursed in Radhasoami’s
lap. (10)

( S. B. Poetry XXXIII/19)

295. In paragraph 56 of “Biography of Soamiji Maharaj”,
Seth Pratap Singh gives a few Shabds (hymns-from Soamiji
Maharaj's Sar Bachan Radhasoami Poetry). He also includes
a hymn composed by Rai Saligram alias Huzur Maharaj, in
the same paragraph, under the heading;

SHABD, MAHARAJ HUZUR SAHEB
7 g & o 88 =X wr )
THTEAT AT T SR 1SS I
THTEATHT AT 8 319 3T |
st gfr fag «fg samr

g7 uC ¥ 38g WAGII Q Il
Mana ti karle hiya dhar pydr
Radhasoami Nim kd ddhdr
Radhasoami Ndm hai agam apdrd
Jo sumire tis lehi ubdrd
Sun ghat men anhad jhankdr

O my mind! Do engender love and make
Radhasoami Nam thy prop and support.
The holy word Radhasoami is Agam
(inaccessible) and Apar (limitless), and
redeems him who performs Sumiran of this
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Nam. Hear the reverberations of An-had
Shabd within. (1)

THTEATHT 4TH § & T S47 |

qq foe @) S8t T o=

¥ fpar s/ g s@R N} 0

Rddhdsodmi Dhdm hai oonch se oonchd
Sant bind koi jahdn na pahunchd
Daras  kiyd  jaya kul  kartdr

Radhasoami Dham is the highest of all,
which none can attain without a Sant.
There one gets darshan of the Supreme
Creator. (2)

TYTEITHT 719 BT ATEAT 919 |
U9 A ®ad T &)
AT 3T 3TN 3 1)
Rddhdsodmi Ndm ki mahimd bhari

~ Shesh Mahesh kahat sab hdri
Lild apar apdr

Great is the glory and eminence of the Holy
word Radhasoami. Shesh and Mahesh are
unable to describe it. Its glory is limitless
and infinite. (3)

U] 9¥H &Y ST @77y |
§9 9 w§ o gy
AT MaT X &S RN 9

Rddhdsodmi Param Purush jag dye
Hans Jiva sab liye muktdye
Aur jivan  par  bijé  ddr
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Param Purush Radhasoami c;ame to this
world and redeemed all Hans Jivas. He
sowed the seed of spirituality in others. (4)

¥ &1 afgnT a8 fafay m=

gl $1 T I §aTE 1l

g UuTEr SRETR Y I

Ndm ki mahimd bahu bidhi gdi

Mukti ki yohi jugat batai

Sumiro Rddhdsodmi bdrambdr |
He sang the praise of Nam (word).in various
ways and described it as the sole means for

attaining salvation. So perform Sumiran of
Radhasoami Nam repeatedly. (5)

THTETAT A9 T A 1T |

gyd Wsg AIWT [T
g &1 gl =grel g i &l
Rddhdsodmi Ndm kd bhed sundyd
Surat Shabd mdrag  darsdyd
Dhun- sang Surat charhdo pdr

He revealed the secrets of Radhasoami Nam
(Word ) and indicated the modes of
performing Surat Shabd Yoga. Let your
Surat (spirit) ascend higher by listening to
this Dhun (sound). (6)

Y SATcHD ST TTHTGTAT 74T |

foa afzar 9 & s@ET I

ST g 915 ST ST T o i

Dhun-dtmak jo Rddhdsodmi Ndmd
Tis mahimd kas kardn bakhdnd
Jo sune soi jdya nij gharbdr
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How can | describe the glory and eminence
of the Dhwanyatmak Nam, Radhasoami ?
Whosoever listens to IT shall repair to Nij
Gharbar (true and real abode), Radhasoami
Dham. (7)

296. Before His departure from this world, Soamiji
Maharaj observed — fqa fweht #t gqgar & ag aifen ow
F951
Translation :— Whosoever desires to enquire about

anything, he should refer to Salig Ram
(Huzur  Maharaj). ( Biography of Soamiji
Maharaj by Seth Pratap Singh )

297, Seth Pratip Singh has given brief accounts of
some of the advanced disciples of Soamiji Maharaj — both
males and females in his book, such as Ldld Sudarshan Singh,
Shibboji, Bukkiji, Lala Jivan Lal, Kanhaiya Bhdi,Sadhu Chetan
Das, Sadhu Bimal Das, Bhara Singh, Chander Sen, Janki
Prasad, etc., etc. There is no mention of Baba JaimalSingh
and Gharib Das in the whole of this biography of Soamiji
Maharaj. Their names do not appear even in the list of
advanced devotees of Soamiji Maharaj, leave alone His
Gurumukh Successor,

298. The true Successor of Soamiji Maharaj was only
Rai Salig Ram Bahadur alias Huzur Maharaj. He appointed
Maharaj Saheb as His Successor, Maharaj Saheb appointed
Buaji Saheba as His Successor and Buaji Saheba appointed
Babuji Maharaj as Hers uccessor. Similarly Babuji Maharaj
also did appoint His Gurumukh Successor. But that
Gurumukh Successor has not yet chosen to manifest
Himself. He is still ‘some one’ (Vide para 281 supra). We
are passing through the period of interregnum, so to say.
This is the parent line of the Radhasoami Faith.
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299. Mr. Puri concludes his version thus—

We should further remember that out of these four Gurus
(Masters), the first three passed away without appointing
any successor. Therefore their lines of Gurus ended
with them. Only Baba Jaimal Singh, who was a ‘Param
Sant’ (Supreme Saint), appointed, during his life time,a
right and proper successor, viz., Maharaj Sawan Singh Ji,
who was also a ‘Param Sant’ (Supreme Saint), and a real,
true and perfect Sant Sat Guru, inwardly one with the
highest Being of God, ‘Sat Purush Radha Swami’.

( Page 127 of Mr. Puri’s Book )

300. And this contradicts his whole doctrine of the
plurality of the Gurumukhs ( Successors to the departing
Sant Sat Guru ).

301. But alas! though, as Mr. Puri says, ““there may
be several Gurumukhs at the same time’ and though “the
Guru wants to make all his disciples Gurumukhs”, and
though *‘the very object of his life here is to dothat” — yet
Baba Jaimal Singh who, according to Mr. Puri’s belief, was
a Param Sant ( Supreme Saint ), could point out only one
Gurumukh - successor, viz., Maharaj Sawan Singh. Let
Mr. Puri see for himself where his doctrine of plurality of
the Gurumukhs stands.

302. How funny! Mr. Puri makes Soamiji Maharaj
appoint four successors to Himself. Then Mr, Puri
manipulates that the three out of these four did not appoint
any successor. Thereby Mr. Puri leaves his own Guru
Baba Jaimal Singh remain in the field.

303. According to some it is claimed that Baba Bagga
Singh was the proper gurumukh and successor of Baba
Jaimal Singh. Since Mr, Puri is not one of those “some”,
he conveniently says that Baba Jaimal Singhappointed a
right and proper successor, Maharaj Sawan Singh Ji. He
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does not mention the name of Baba Bagga Singh, He
forgets his own theory of plurality of Gurumukhs and
successors. He is content with only one successor to Baba
Jaimal Singh. But in the case of Soamiji Maharaj, he
advocates the appointment of four successors. What can
be said about the human ingenuity. Head | win, tail you
lose.

304. Extracts from letters of Huzur Maharaj to
Maharaj Saheb.

(1)
12 — 4 — 1888

--. NOW you and Madhav Prasad having
thoroughly understood the principles and pros and
con of the sublime Faith you have adopted, there
is no further necessity for so quick visits. You can
now ask for grace, and you will obtain it direct. A
communion is now established between you and
the Supreme Father and messages of prayers, and
mercy and grace, can be exchanged without any
obstacles in the way”. (Holy Epistles, Part 2, page 133)

(2)
30 —7 — 1888
. “You are authorised to instruct D. Shanker and
niece and any others, who ask your advice in the

principles of Faith to any extent you think proper”.
(Holy Epistles, Part 2, page 164)

(3)
6—4 — 189

1

“You can initiate any one, whom you find
a sincere searcher of Truth and inclined to practise
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our mode of devotion, after accepting the principles
of our sublime Faith — simply intimating his name
for information””. ( Holy Epistles, Part 2, page 337))

(4)
8 —4— 1891

“You are requested to initiate any one, whom
you consider sincere and deserving, simply
intimating his name and not ask permission

separately for each individual”. .
( Holy Epistles, Part 2, page 338)

(35)
26 — 3 —1896 ,

“On your leaving Allahabad you should ask
Babu Madhav Prasad to take up the work of the
presidency of the Satsang and help and assist the
Satsangis with his counsel and advice etc”.

( Holy Epistles, Part 2, page 459 )




CHAPTER 14
INTERREGNUM

305. Mr. Puri says that the theory of interregnum is
only a self-coined hypothesis that cannot stand the test
of any unbiased enquiry made into the teachings of true
Saints. It is a novel idea and is against the teachings of
Swamiji.

306. Against this the following quotations from Sar

Bachan Radhasoami Poetry and Prose may, with advantage,
be perused —

(1)
§8 R SR I I
I%gE ? ¥ 999 =
T B Tfad g8 AT |
TRIE Hifcd g 39T I
$E o afeAT geE M |
BT T qHF PY GRS i

Bare bare udhren us sangd
Gurumukh hai in sab se changd
Gurumukh ki gati sabse bhdri
Gurumukh  kotin fiva  ubdri
Kahdn lag mahimd Gurumukh gdin
Koi na samjhe kis samjhdin
(S. B. Poetry VIII/I, 25.27 )
Translation :—

A number of high and great ones are

redeemed through the association of
Gurumukh.

(184)
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Gurumukh is superior to all of them.
Gurumukh'’s status is most high.

Millions of Jivas are redeemed through

Gurumukh.

How far may | sing the greatness of
Gurumukh ?

None understands it. To whom should |
explain it ?

(2)
e IIA B &1 § Up O &1 b 81T 81 U
F I OF, ORI I A ¥ T AG@ TR
dl U & g1 8, 99 S99 ¥ §gd ¥ Sg UK
QEIE
Translation :—
“A camel driver holds in his hand the
nose-string of one camel only and thousands
follow him, one after the other. In the same
way, there is only one Gurumukh (perfect
disciple) and through his instrumentality or
mediation, innumerable spirit entities are

redeemed.”
( Bachan No. 14, Sar Bachan Radhasoami Prose )

The Gurumukh is the chief disciple. His status is most
exalted ; innumerable souls are redeemed through Him.
He is the only august personage competent to succeed the
departing Sant Sat Guru.

307. The mere fact, that the Gurumukh is also a
disciple, is a proof of most positive character, in support
of Interregnum theory. The Gurumukh is ‘the most



(186)

devoted and humble disciple of the Sant Sat Guru. He
does not at once begin to arrogate to Himself the position
and powers of a Sant Sat Guru. In the beginning He acts
under the impulse of His Guru, and functions as Sant Sat
Guru only when that impulse asserts itself. The inclination
to act as Sant Sat Guru is not only absent, but there isa
sort of resistance on the part of the Gurumukh to act
immediately as a Sant Sat Guru. This shyness lasts for
some time. The eventual manifestation is, more or less,
a gradual process, and thus some time passes before the
Gurumukh begins to act expressly and fully as the Sant
Sat Guru of the time.

308. A few instancasfrom letters of Maharaj Saheb and
Babuji Maharaj, the true Sant Sat Gurus of the parent line,
will more clearly illustrate this point, the shyness of the
Gurumukh.

(1)
“Huzur Maharaj (the departed Sant Sat Guru)
takes as much interest in our spiritual welfare and
is helping us internally also, as much as during His

sovereignty,”
( Maharaj Saheb’s letter dated 8th December 1898,
page 296, Correspondence Vol. 5)

(2)

“May | ask you kindly not to address mein future
in the style you have done. | am one of the
meanest slaves of Huzur Maharaj and such address
comes upon me as a great shock. We are all
brothers and should address each other

accordingly”.
( Maharaj Saheb's letter dated 18th December, 1898,

page 297, ibid )
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(3)

I have already said on several occasions
previously that | am merely a Satsangi and
should not be dragged in any shape in the
matter mentioned by you, as it constitutes
great impertinence. The reign of fraternity
has commenced now, and we all should
help each other as brothers in the furtherance
of our common objects”.

( Maharaj Saheb’s letter dated 19th November,

1899, page 297-258, ibid )

(4)

“You have addressed me as ‘’Data Din
Dayal” in your letter. Please remember that
these words can be used only for the
Supreme Father and the Sant Sat Guru. It
is a pity that you have thought fit to use
them. for a Satsangi brother. It is an act of
great disrespect to the Supreme Father.
| hope that in future you will avoid such
phrases.

( Babuji Maharaj's letter dated |5th February,

1908, page 113, ibid)

()
| do not have the qualification to convey
your prayer to the Darbar of the Supreme
Father. | am the weakest child and stand in
need of help at all times. Where is the
question of kelping others ? -
The manner of your writing is not yet free

from objection. | cannot tolerate any form
of address other than the one observed
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among brothers. If you cannot adopt it, |
will have no alternative but to stop answering

your communications”’
( Babuji Maharaj’s letter dated 24th March,

1908,page 312, ibid )

309. In one of His letters addressed to Huzur Maharaj,
Soamiji Maharaj had this reply sent to him :

g dleq
# qOTE ¥ ARy IR A aRR ¥ aﬁ T §
afp staTe g1% ol aTfaw 8T g3IT | (Translation :—
Although | have been soliciting for your attendance,
in person, at the Darbar (Court) of the Supreme
Father, ye* no definite reply has so far been
received).

310. Soamiji Maharaj was Himself the Supreme Father,
then who eise was Supreme Father whos: permission
Soamiji Maharaj was soliciting ? The answer to this is that
such is the manner in which a Sant Sat Guru behaves.
The Successor - Sant Sat Guru, j.e. the Gurumukh, feels
still more shy to disclose and reveal his real identity.
He generally takes time to function fully as Sant Sat Guru.
Such a periodis known as “‘Interregnum, so to say,” i.e., the
Successor is present on this earth, but he has not yet
chosen to function openly.

311. Another quotation from Sar Bachan Radhasoami
Prose, in support of the Interregnum theory, and against

plurality of Gurumukhs - SI§ dil® dgd Ty @?—f %‘ ag
wmmaﬁwmﬂmﬂwﬁimmm
AT A1 § AN SGEX SGT BT ST B T
(Translation :— When the Sat Guru of the time
departs, He appoints some one as His successor, in
whom He re-incarnates and thus continues the
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work of regeneration of Jiyas as before. Bachan
No. 250, Sar Bachan Radhasoami Prose, Part Il ).

312. The question arises when there is only. one
Gurumukh and when He alone succeeds the departing
Sant Sat Guru — why has then Soamiji Maharaj thought it
fit to use the expression ‘someone’, viz, ‘the departing
Sant Sat Guru appoints some one as His successor’ ¢ Why
not a clear injunction that the departing Sant Sat Guru
appoints the Gurumukh as His successor, and declares his
name openly !  What is the significance and raison d’etre of
‘some one’? Does it mean that the departing Sant Sat
Guru would appoint any Tom, Dick and Harry as His
successor ?. Certainly not. ‘Some one’ is not an indefinite
‘anyone’, but a definite, rather the definite ‘some one’
referring to the Gurumukh and th—e Gurumukh alone.
The expression ‘some one’ only suggests that the
identity of the Gurumukh or successor, is not disclosed ; it
is to be disclosed slowly and gradually in a natural way.
And this postulates the theory of “Interregnum, so
to say”.

313. The manifestation of the Sant Sat Guru never
takes place by any beat of drum or by a public
announcement, nor it is expressed that such and such
person is the Gurumukh. Only partial hints or indications
are sometimes given, if such is the Mauj of the departing
Sant Sat Guru. Manifestation, i.e, the revelation of the
identity of the Gurumukh or Successor is a slow, gradual
and natural process ; when the time is ripe for it and when
it is His Maui to do so, the more advanced devotees and
Satsangis begin to feel an attraction internally and externally
towards the coming Sant Sat Guru, though He tries to
hide Himself. Such a circle of devotees goes on expanding.
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Ultimately all of His worthy Satsangis, who are desirous of
taking His Saran ( protection ), are attracted towards Him
like moths towards the light.

314. The logical conclusion of the expression ‘some
one’, therefore, is that some time lapses till the identity
of that ‘some one’ is fully and openly disclosed, i.e., between
the departure of one Sant Sat Guru and the open
manifestation of the identity of His successor. This natural
gap is termed as “Interregnum, so to say” — so to say,
because the Successor is there on this earth, only His
identity is not disclosed.

315. If Soamiji Maharaj had said that the departing Sat
Guru nominates the Gurumukh or Successor openly, that
is, by execution of a registered will, duly signed and
witnessed by men of eminence or position, in the manner
as indicated below, then, of course, there would have been

no interregnum.

316. “Sardar Sawan Singh Ji died on the 2nd of April 1948, and
was succeeded by Sardar Bahadur Jagat Singh Ji, by his last registered
Will executed on the 20th of March 1948, and witnessed, among others,
by Dr. Pierre Schmidt, M. D., of Geneva, Switzerland”’. ( Vide page
X, «Spiritual Gems"’, 2nd edition, Beas, 1960 )

«Sardar Jagat Singh Ji died on 23rd of October, 1951, and
was succeeded by the present Sat Guru, Maharaj Charan Singh Ji, in
accordance with a registered Will dated 22 - 10 - 1951 and witnessed
among others, by Dr. Balwant Singh, F. R. C. S., Retired Chief Medical
Officer, Kashmir”. (Vide pp X-XI, #Spiritual Gems”, 2nd edition,
Beas, 1960 )

317. But Baba Jaimal Singh did not appoint his
successor that way. What can be the explanation ¢

318. Interregnum is full of spiritual benefits in its own
way. It is the period for consolidation of the spiritual
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progress which the devotees have made. It would be
incorrect to say that Interregnum is a cessation of spiritual
progress. On the other hand it is an essential and
necessary stage in the process of salvation ordained by the
Supreme Being Radhasoami Dayal.

319. In the absence of the Sant Sat Guru’s physical
form, to which the devotees were naturally attached, their
Prem (Love) is enhanced and, as a result, there is an
awakening of Virah fatg ( Yearning ), which leads and takes
them on. Thus they get fresh impetus to appiy themseives
more earnestly and zealously to the spiritual practices,
both internal as well as external. !

320. Here is an analogy drawn by Maharaj Saheb, the
third Sant Sat Guru of the parent line, to explain the
significance of the “Interregnum, so tosay’”. *“Students
prepare notes of what is taught in school; *After they
leave the class, they take help from their class-mates in
understanding things which are unintelligible to them.
Similarly, Abhydsis, out of hesitancy and respect for the
Guru, do not ask Him questions. Abhydsis are like students
and the Sat Guru is like the teacher, and Satsang is like a
boarding house. Students alone understand one another.
If an elderly person were to intrude in their fold, they
would run away due to fear. The teacher, at times. goes
out of the class purposely to give them opportunity to
discuss among themselves. In like manner, the Sat Guru
when He deems fit, departs from the world. Satsangis,
who were overawed in His presence, meet together and
discuss subtle points. This is called ‘Sdch Sang’. If any
point is not clarified in this way, it is solved by intuition.
Radhasoami Dayal is present within everybody and is
rendering help and assistance internally by His Nij Rip.
When such is His Mauj, He woul!d function openly in a






